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IV 


FORWARD 


Just before midnight on Tuesday, June 9, 1981, a man named 
Sam left a Gay bar alone to go home. He had walked less 
than a half-block when two men ran up behind him, out of 
the darkness. They caught him by the arm and whirled him 
around, and smashed an iron bar into his face. "I saw a 
flash of white light and heard the sound of my facial 
bones shattering under the impact," Sam recalls. With the 
assailants laughing in the darkness, Sam reeled back into 
the bar. His left eye was hanging from its socket, and he 
was covered with blood. He was taken to General Hospital. 
Friends visiting Sam the next day were shocked to see that 
his beard and clothing were still matted with dried blood. 

Sam was transferred to Presbyterian Hospital, where he was 
operated on. To date, he has had four operations to re¬ 
build his facial bones through reconstructive plastic sur¬ 
gery. His doctors have scheduled several more operations 
through next January to complete the process. Sam will 
have a prothesis implanted in October to replace his eye. 

The total medical bills are estimated at $50,000. 

Sam was extraordinarily lucky. Even though he lost an eye, 
he survived. His doctors informed him that if the iron bar 
had penetrated another quarter-inch into his skull, he would 
have suffered permanent brain damage. 

The rise of anti-gay/lesbian assaults in the United States 
is so alarming that the National Gay Task Force has launched 
The Violence Project to monitor and document gav/lesbian 
victimization nationwide, and to disseminate that docu¬ 
mentation, and utilize it for civil rights advocacy. The 
National Gay Task Force links the escalating anti-gay/lesbian 
violence with the increasingly inflammatory pronouncements 
against lesbian women and gay men by the Radical Right. 


SOURCE: "Homosexuality and Social Justice," Report of The Task 

Force on Gay/Lesbian Issues, Commission on Social Justice, 
Archdiocese of San Francisco, July 1982. 
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ABSTRACT 

Over eighty lesbian women and gay men ate Thanks¬ 
giving Dinner in 1974 at John Rule's home in Costa Mesa. 

Jim Reeves would not have been remembered, but for the fact 
that he volunteered to wash dishes. The next day his life¬ 
less, nude body except for a blood stained tee shirt was 
found ten miles away with a three inch tree limb forced into 
his rectum. Wet spots on the asphalt marked the place where 
the water blisters on his back broke as his body was dropped 
from a vehicle. Jim was victim number nine in a series of 
twenty-two "Freeway Murders" in which gay men, aged 18-20, 
were brutally beaten then killed. 

In 1977 a Christ Chapel, M.C.C. deacon. Bob Bushnell, 
was beaten so brutally that he could never work again. His 
house was sold. He has lived in a nursing home since. 

On January 23, 1979, Christ Chapel's eighty-one 
year old redwood church was burned by a member who played 
the piano Sunday evenings and spoke movingly about what Jesus 
meant to him. After two years in prison he was out ready to 
burn another church. 

The physical and psychological violence against les¬ 
bian women and gay men is so ubiquitous and inhumane some¬ 
thing must be done. That something must include the Church. 
Prejudice against lesbian women and gay men will continue 
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as long as church people harbor a "them-us" attitude and 
rely on theological gossip to support it. Christians must 
do theology in order to develop an adequate understanding 
of human sexuality and theology. 

The pastoral counselor, both lay and professional, 
is a key person in the church's attitude toward lesbian 
women and gay men. Theology relies upon: 1. The Word 
from Yahweh, 2. Tradition, and 3. Philosophy. In order 
to deal with lesbian and gay Christians, a fourth foundation 
for theology must include data from the empirical sciences. 
Process theology and work along the lines of the pioneer, 
Norman Pittenger, can speak to the deep issues. The 
counselor must have dealt with his/her own homosexuality. 

The task of the pastoral counselor includes supporting les¬ 
bian and gay parishoners and leading the church to their total 
inclusion in the life of the church. 
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Chapter 1 

INTRODUCTION 

The Situation 

The situation addressed by this professional project 
is the non-acceptance of lesbians and gay men by the Church. 
Why do so many lesbians and gay men drop out of the Church 
and why do so few seek out pastoral counselors for help in 
their life problems? It will seek answers in the fields of 
theology and counseling. 

This is important because lesbians and gay men are a 
substantial part of the population.^ The Church is not mini¬ 
stering to this sizeable minority. It is difficult to obtain 
precise figures on the number of lesbians and gay men in the 
United States. Kinsey observed that over one third of the 
adult males in the country have participated in a homosexual 
act. It is unlikely that they would all consider themselves 
gay men. With single males of the high school level, and 

between age 26 and 30, 46 percent are having some homosexual 
2 

experience. "Since only 50 percent of the population is ex¬ 
clusively heterosexual throughout its adult life, and since 
only 4 percent of the population is exclusively homosexual 

^Alfred C. Kinsey, Wardell B. Pomeroy, and Clyde E. 
Martin, Sexual Behavior in the Human Male (Philadelphia: 
Saunders, 1948), pp. 610-66. 

2 . 

Kinsey, p. 630. 
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throughout its life, it appears that nearly half (46%) of the 
population engages in both heterosexual and homosexual activi¬ 
ties, or reacts to persons of both sexes, in the course of their 
3 

adult lives. Kinsey is important not only for the first major 
study of male sexuality, but also for introducing the "sexual 
continuum." Data indicate that there is a sliding scale for 
men from exclusively heterosexual to exclusively homosexual 
with the majority toward the middle of the scale, and capable 
of responding to either sex. The Church and society influence 
many to stay with a single partner most of their lives. Kin¬ 
sey concludes Chapter 21, "Homosexual Outlet" with this sen¬ 
tence : 

The homosexual has been a significant part of human sexual 
activity ever since the dawn of history, primarily because 
it is an expression of capacities that are basic in the 
human animal.4 

Paul Gebhard has refined the statistics of the original 

Institute for Sex Research which combined both experience and 

psychological response in their continuum ratings. 

It is not only useless, but confusing to learn that X“: 
percent of a group had had homosexual experience at some 

time in life-one does not know how much was confined to 

childhood and how much was in adult life.^ 


3 Ibid., p. 656. 

4 

Ibid., p. 666. 

3 Paul Gebhard, "Incidence of Overt Homosexuality in the 
United States and Western Europe," in National Institute of Men¬ 
tal Health Task Force on Homosexuality; Final Report and Back ¬ 
ground Papers (DHEW Publication 72-9116; Washington: Government 
Printing Office, 1972), pp. 22-30. 
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While still using the scale from one to six on the continuum 
between exclusive heterosexuality (zero) and exclusive homo¬ 
sexuality (six), Gebhard feels it is important to record both 
overt and psychological responses. Usually the number is the 
same, but not always. A scoring of 0/1 would indicate a per¬ 
son who has no conscious interest in homosexuality but who is 
currently involved in a little homosexual behavior. A differ¬ 
ence of "two or more points indicates stress and/or emotional 
or social disturbance." It is possible for a person to be 
rated 0/6 on the continuum. This unhappy person would be ex¬ 
clusively homosexual in feeling and exclusively heterosexual in 
in performance. From a psvsiological point it would be possible 
for such a person to be a lesbian woman and impossible to be a 
gay man. Alan Bell feels that a person's present or past 
sexual performance is "a poor indicator of his or her true 
sexual orientation." For Bell sexual feelings indicate more 
than performance. 

The Institute for Sex Research considers persons rated 
as four or five on the sexual continuum to be "predominately 
homosexual." The combination of this group with number six, 

(the exclusively homosexual) would give a close approximation 

^Ibid., p. 26. 

^Alan Bell, "The Homosexual as Patient" in Martin S. 
Weinberg (ed.) Sex Research Studies from the Kinsey Institute 
(New York: Oxford University Press, 1976), 203. 
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of the number of homosexuals in the United States. Letha 
Scanzoni summarizes: 

After taking into account the sampling problems in the 
original Kinsey research and also incorporating some later 
research, the Institute currently estimates that 4 to 5 
percent of adult American males may be considered homo¬ 
sexual (most of this percentage is in the "exclusive" 
category). Among adult females, about 1 to 2 percent 
are predominantly or exclusively homosexual (including 
fours through sixes on the scale. 8 

In spite of the large numbers of lesbians and gay men 
in the United States, the average pastor does not counsel very 
many gay people in a life time. One pastor said only two gay 
men had ever come to him in thirty-five years. A popular 
American Baptist Pastor in a major Western city encountered 
two homosexual clients in thirty-eight years of ministry. 

James Leon Watson discovered that twenty-five ministers with a 

combined total of five hundred sixty years of pastoral counsel- 

• 9 

mg had encountered only twenty lesbian and gay male clients. 

This might indicate that lesbians and gay men are better inte¬ 
grated than non-gay people and have a significant less need of 
counseling. In reality, data indicate that lesbians and gay 
men suffer three major problems: (1) Self acceptance (poor 
self-image); (2) Self-realization; and (3) A failure to achieve 
significant relationships.^ From 1970 to 1982 this author 


g 

Letha Scanzoni and Virginia Ramey Mollenkott, Is The 
Homosexual My Neighbor ? San Francisco: Harper & Row, 1978) 76-77. 

9 

James L. Watson, "Understanding and Counseling The 
Homosexual" (D.Min. thesis. School of Theology at Claremont, 

1971), pp. 99-100. 

10 Ibid., p. 100. 
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counseled almost exclusively with gay clients, their siblings, 
children, parents, other family members and friends. In 
addition to the local Metropolitan Community Church parish of 
Christ Chapel, there were contacts through the Orange County 
Gay Community Center, the Gay Task Force of the National 
Council on Alcoholism, the American Baptist Gay Caucus (Am¬ 
erican Baptists Concerned) and The National Task Force For 
Gay People In The Church. This would total approximately four 
thousand five hundred personal contacts, one-fourth of which 
were counseling contacts. In addition to the problem of a 
poor self-image, he observed that lesbians and gay men are 
deeply disturbed by what they perceive to be God's and their 
parent's negative view of their sexual orientation. This re¬ 
flects a lack of social acceptance and support by church, 
family, school, community and peers. At an early age these 
lesbian women and gay men internalized the value that "Gay is 
not good" and made it their own on the subconscious level. 
David Jacobsen writes that the violation of any value which we 
have internalized will damage a person.^ He suggests that 
one may need the help of a psychotherapist to change a value 
which has been integrated into the personality. This is a key 
problem with which this paper will deal. Pastoral counselors, 
adequately trained and sensitized, working with support groups 

' L ' 1 'David Jacobsen, Clarity in Prayer (Corte Madera, CA: 
Omega Books, 1976), p. 62-63. 
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in the Church and conununity have the opportunity of helping 
lesbians and gay men in their problem areas of self-acceptance, 
self-realization, and poor relationships. This will require 
new insights on the part of the pastoral counselor in theology 
and counseling. 

Several churches have made statements on homosexuality. 
Excerpts from these statements will suggest the national 
stance of these denominations in a particular year. Ten of the 
denominations have an active lesbian and gay men's caucus: The 
American Baptist Churches of the United States of America; 

The American Luthern Church; Friends; Lutheran Church in America; 
The Presbyterian Church In The United States; The Protestant 
Episcopal Church in the U.S.A.; The Roman Catholic Church; The 
Unitarian Universalist Association of Churches in North Amer¬ 
ica; The United Church of Christ; and the United Methodist 
Church. 

AMERICAN BAPTIST CHURCHES. . .we call upon our churches 
to engage in worship, study, fellowship and action to pro¬ 
vide for meaningful ministries to all persons as members 
of the "Family of God" including those who are homosexuals. 

This resolution was passed while a black person was the presi¬ 
dent of the convention. He made frequent use of the phrase 

13 

that there are no "stepchildren" of the family of God. 

12 

Edward Batchelor, Jr. (ed.) Homosexuality and Ethics 
(New York: Pilgrim Press, 1980), p. 235. 

13 

Charles Z. Smith, "American Baptists speak Out On Gay 
Christians," Voice of the Turtle (June 1979). 
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THE AMERICAN LUTHERAN CHURCH, Standing Committee for 
the Office of Research and Analysis, 1977. . . a. Homo¬ 
sexual behavior is sin. . .is contrary to the new life 
in Christ. . .their sexual orientation in and of itself 
should not be a cause for denying them their civil liber¬ 
ties. 14 


FRIENDS, Philadelphia Yearly Meeting of Friends, 

1973. . .we neither approve nor disapprove of homosex¬ 
uality, the same standards under the law which we apply 
to heterosexual activities should also be applied to homo¬ 
sexual activities. 

GREEK ORTHODOX CHURCH, Biennial Clergv-Laity Congress, 
1976. . .The Orthodox Church believes that homosexuality 
should be treated by society as an immoral and dangerous 
perversion and by religion as a sinful failure. 

THE PRESBYTERIAN CHURCH IN THE UNITED STATED, 117th 
General Assembly, 1977. . .we now believe that homosexu¬ 
ality falls short of God's plan for sexual relationships 
and urge the Church to seek the best way for witnessing 
to God's moral standards and for ministering to homosexual 
persons concerning the love of God in Jesus Christ. 1,7 

LUTHERAN CHURCH IN AMERICA, Biennial Convention, 

1970. . .Persons who engage in homosexual behavior are 

sinners only as are all other persons-alienated from 

God and neighbor. . .It is essential to see such persons 
as entitled to understanding justice in church and commu¬ 
nity . 


PROTESTANT EPISCOPAL CHURCH IN THE U.S.A., General 
Convention, 1976. Resolved, that it is the sense of 
this General Convention, that homosexual persons are 
children of God, who have a full and equal claim with 
all other persons upon the love, acceptance, and pas¬ 
toral concern and care of the Church.19 

THE ROMAN CATHOLIC CHURCH-Great Britain, Statements 

issued by the Archbishop of Westminster, 1957. . . a. 
Homosexual acts are grievously sinful. . .civil law does 


"^Batchelor, p. 235. 

15 Ibid., 

P- 

236 

16 Ibid., pp. 236-237. 

17 Ibid., 

P- 

238 

18 Ibid., p. 237. 

19 Ibid., 

P- 

238 
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not exceed its legitimate scope if it attempts to con¬ 
trol them by making them crimes.20 


SOUTHERN BAPTIST CONVENTION, Resolution on Homosexu¬ 
ality, 1976. . .urges churches and agencies not to afford 
the practice of homosexuality any degree of approval 
through ordination, employment, or other designations of 
normal lifestyle.2l 


UNITARIAN UNIVERSALIST ASSOCIATION OF CHURCHES IN 
NORTH AMERICA, General Assembly, 1970. Discrimination 
Against Homosexuals and Bisexuals: Recognizing that 

1. A significant minority in this country are either 
homosexual or bisexual in their feelings and/or behavior; 

2. Homosexuality has been the target of severe discrimi¬ 
nation by society and in particular by the police and 
other arms of government; 

3. A growing number of authorities on the subject now 
see homosexuality as an inevitable sociological phenom¬ 
enon and not as a mental illness; 

4. There are Unitarian Univernalists, clergy and laity 
who are homosexuals and bisexuals; 

THEREFORE BE IT RESOLVED: . . .bring an end to all dis¬ 
crimination against homosexuals, homosexuality, bisexuals, 
and bisexuality. . .22 

The United Church of Christ in 1975 went on record sup¬ 
porting "the enactment of legislation that would guarantee the 

liberties of all persons without discrimination related to 

23 

affectional or sexual preference." 

THE UNITED METHODIST CHURCH, The Quadrennial Con¬ 
ference, 1976. . .we do not condone the practice of 
homosexuality and consider this practice incompatible 
with Christian teaching.24 

UNITED PRESBYTERIAN CHURCH IN THE U.S.A., 188th Gen¬ 
eral Assembly, 1976. . .the practice of homosexuality is 
sin. . .25 


20 Ibid., 

pp. 

239-240. 

21 Ibid., 

P- 

240. 

22 Ibid., 

pp. 

240-241. 

23 Ibid., 

P- 

241. 

24 Ibid. 



25 Ibid. 
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THE LUTHERAN CHURCH-MISSOURI SYNOD, Convention, 

1973. . .homophile behavior as intrinsically sinful. . . 

UNION OF AMERICAN HEBREW CONGREGATIONS, General 
Assembly, 1977. . .homosexual persons are entitled to 
equal protection under the law. . .private sexual acts 
between consenting adults are not the proper province 
of government and law enforcement agencies.27 

The non-acceptance of lesbian and gay Christians by 
the Church is indicated by these resolutions and statements 
of various denominations. In 1970 a young Jewish man told 
this author that his family rejected him when they learned that 
he was gay. They held a funeral and went on living as though 
he were dead. Only a very few families react in this way. 

A member of the clergy told of his treatment by the 
senior pastor in a prominent American Baptist Church. He was 
troubled by the bisexual aspect of his nature. When he went 
to the senior pastor to discuss this he assumed that he would 
receive professional counseling and that the nature of the 
conversation would be treated confidentially. The next Sunday 
none of the men would speak to him. His teaching position was 
taken away from him, and he was forced to leave the church. 

Modern stewardship techniques show that approximately 
fifteen percent of the people in a parish donate eighty-five 
percent of the money. Because most lesbians and gay men do 

26 Ibid., p. 242. 

27 

^'ibid. 

28 

Eugene Pappenheim, Stewardship Without Failure 
(Milwaukee: Agape, 1974), p. 4. 
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not have children in the home, they have more spendable 
income. While some single people are stingy and penurious, 
many lesbians and gay men are generous and committed to a 
ten percent tithe. Until there is greater openness in the 
church a study of the giving patterns of lesbians and gay men 
would be difficult to carry out. Such a study might show that 
the level of giving of lesbian women and gay men is signifi¬ 
cantly higher than that of others, in spite of their church's 
oppression. 

Why is it that pastoral counselors see so few lesbians 
and gay men? Some counselors give out signals that they are 
not available. Some are insensitive to the issues which are 
most important to lesbian and gay Christians. Some counselors 
are threatened by them. Many are not prepared academically to 
counsel a lesbian or gay man. In 1955 human sexuality was 
never discussed at Berkeley Baptist Divinity School. Homo¬ 
sexuality, transexuality, and transvestism were not even whis¬ 
pered. The Glide Memorial Methodist Church in San Francisco 
has pioneered in presenting educational opportunities in heter¬ 
osexual, homosexual and transexual studies. When a colleague 
complained that only two gay men had ever come to him for 
counseling, this author replied: "It is because you project 
such a macho image. You're always talking about football, base¬ 
ball, fishing, mens' breakfasts and Kiwanis-the things that 

'real men' do." There is another reason why pastoral counselors 
see so few lesbians and gay men as clients. They have not come 
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to terms with the homosexual side of themselves. In order 
for the gay counselee to come to his/her own self-acceptance 
and to feel accepted by God, or the Church, the counselor 
must have an honest awareness and acceptance of his/her own 
place in the sexual continuum and an integrated theology of 
creation. 

The theology and sociology of the average church make 
most lesbians and gay men feel uncomfortable. They promote 
heterosexual marriage. Robert was a twenty-five year old male. 
For most of his life he rates a six on the Kinsey sexual con¬ 
tinuum scale. He has had a near fatal encounter with an evan¬ 
gelistic church in Orange County. After he had accepted Jesus 
Christ as his personal Lord and savior he was told that they 
had a wonderful "girl" for him. Robert felt that he was help¬ 
less against the forces that were bringing him and the young 
woman closer and closer. A marriage in this church situation 
was not only inevitable but also imminent. Robert went to the 
cliffs in Corona del Mar and attempted suicide. I visited him 
in the mental ward of a local hospital. He has had a relation¬ 
ship with the same man for several years now. 

Lesbian and gay male couples feel uncomfortable in most 
churches. They are not usually included in couples' dinners, 
dances, camps and other social affairs. Few churches will pro¬ 
vide a blessing on their relationship. They do not belong 
to the singles' activities. Most importantly they are not able 
to share in the eucharist as a couple. 
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One person has suggested, "The reason why gay people 

and lesbians do not have full acceptance in the church is 

because the average church lacks sufficient data to form an 

29 

adequate theology to include lesbians and gay Christians." 

The purpose of this paper is to be of assistance to those 
Christian Counselors, professional and lay, who wish to do 
theology so that lesbian women and gay men may be truly in¬ 
cluded in the total life of the Church. Unfortunately, the 
issue is much deeper than the need for data. The compli¬ 
cated nature of the church's oppression of lesbian women 
and gay men is slowly being uncovered by task forces within the 
major churches. On July 29 and September 8, 1982, the Commis¬ 
sion on Social Justice of the Archdiocese of San Francisco 
accepted the report of its Task Force on Gay/Lesbian Issues, 
Homosexuality and Social Justice . The Task Force worked for 
over a year "seeking solutions for the growing tension between 
the straight and gay/lesbian communities in San Francisco 
and the shocking increase in violence against gay/lesbian per¬ 
sons." 30 The Task Force was composed of two priests, two 
sisters, a Christian brother, laywomen and laymen, hetero¬ 
sexual and homosexual people, theologians, educators, psycho¬ 
logists, social scientists and the mother of a gay son. All 

29 Statement by Susan Wolfe, management specialist, per¬ 
sonal interview, Marshfield, MA, July 1982. 

30 Report of the Task Force on Gay/Lesbian Issues, Homo¬ 
sexuality and Social Justice, Commission on Social Justice, 
Archdiocese of San Francisco, July 1982, Introductory Letter by 
Father Rober, OFM. 
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fifty-four of the recommendations and the statements in the 

155 page document were unanimously endorsed as a working 

document of the Commission. This report is not an official 

position for the Archbishop of San Francisco. It is "meant 

to responsibly encourage a creative process of dialogue and 
. 31 

reflection." Its report is the longest and perhaps the 

most exhaustive of any of the denominations. Its eight 

chapters are entitled: Violence. The Latino Community, 

Language and Distinctions, Family, The Spiritual Lives of 

Lesbian Women and Gay Men, Lesbian Women and Gay Men in 

Religious Congregations/Orders and In the Priesthood, The 

Sexually Disenfranchised, and Education. It contains some 

of the most critical statements of the church's role as 

oppressor of lesbian women and gay men: 

The Church, by its moral teaching on the intrinsic evil 
of homosexuality, and despite its disclaimers about 
homosexuals as persons, is a conspirator in the violence 
perpetrated against the gay and lesbian community. The 
church must accept its responsibility in the death and 
violence of those gay men and lesbians who are sense¬ 
lessly discriminated against within the public sector. . 

The Church's participation in such acts of violence, 
even in its silence, cannot be excused or minimized in 
its upholding the (theoretical) value of life. In its 
collusion in the systematic brutality levied against 
the gay/lesbian community, in body and spirit, the 
church contradicts its voice for peace and justice in 
other sectors of the world. We cannot make demands on 
the government of El Salvador in its tyrannical war 
against its poor, not the U. S. Government in its nuclear 
arms madness, if we ourselves are responsible for the atro 
cities levied against the gay men and (lesbian) women of 
our own city and country. . . 


31 Ibid. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



14 


Linkage 


What the task force did not immediately see is the stub¬ 
born linkage of the homosexual issue to other related, 
but distinct issues, most centrally, the struggle of the 
Roman Catholic magisterium to find ways to allow for 
development in this and other theological areas without 
admitting genuine change of position. Specific issues 
like divorce and remarriage, or homosexuality, or priestly 
celibacy, or women priests, as well as various efforts at 
ecumenism, get quickly collapsed into the morass of method¬ 
ological problems in Roman Catholic theology itself. . . 

A different linkage into larger problematics is that of 
the lesbian struggle for dignity and equality, within the 
larger struggle of the women's movement in a sexist, pat- 
riarchical society of male dominance and female subser¬ 
vience, of the man as producer, and the woman as reproducer. 
If a lesbian woman is of color, and a single parent, her 
oppression triples and quadruples. . . 

Another delicate linkage, in a pluralistic and democratic 
society, is the spilling-over of the influential Roman 
Catholic Church's statements against homosexuality into the 
lives of the 20 million gay men and lesbian women in the 
United States. . . The failure of Roman Catholics and their 
leadership to publicly speak out against the alarming rise 
of anti-gay/lesbian assaults, and to publicly dissociate 
themselves from the inflammatory anti-gay/lesbian rhetoric 
and tactics of religious fundamentalism and the Radical 
Right, only serves to perpetuate and deepen the Roman 
Catholic Church being perceived as, itself, an influential 
oppressor.^2 

It is unfortunate that except for the Friends and Unitarians 
most of these statements apply to most churches of episcopal 
or congregational policy. 

In a letter to the editor of the Bay Area Reporter, 
dated September 11, 1981, one of the street patrol mem¬ 
bers reported what his experience was: Perhaps all of us 
should realize that assaults on gay individuals (plural) 
is actually singular. Namely, that the entire gay 
population is under an assault. Our attackers are 


32 Ibid., pp. 7-9. 
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fundamentalist Christians extracting ludicrous quota¬ 
tions from ancient texts of the Bible which become 
weapons in their hands. Following them are the paranoid 
thugs which, having been fed with their anti-gav propo- 
ganda, transfer these quoted weapons into baseball bats 
and guns. Unfortunately, one cannot instigate legal 
action against oppressive Christianity so we are forced 
to be tolerant of their presence, their intimidation of 
our existence and simply anticipate the hoodlums that 
will follow. One feeds the other. . . 

Violence, Politics and Religion 

Violence is most often referred to as an agressive act 
against another person in which physical injury is the 
outcome. Psychological violence, however, is another 
form of agression though it can be a catalyst which often 
results in physical injury. Prior to the annihilation of 
the Jews, the Nazi Party effectively used psychological 
violence against the Jews by abolishing their rights as 
free agents. Propaganda aimed at the middle class re¬ 
ferred to them as "filthy perverts" and destroyers of the 
German family unit. This propaganda effort was largely 
carried out through fundamentalist Christians. Most of 
them called themselves "German Christians," and a few of 
the members referred to themselves as the storm troopers 
of Jesus Christ. 

Comparisons between the Nazi Party and the Moral Majority 
are striking. Both groups weld religious and politics in 
order to first psychologically attack their scapegoats to 
open the way for others to physically attack them. Both 

groups espouse the same ideologies-the purity and the 

sanctity of the family unit. All concepts and lifestyles 
outside of their framework are perceived as a threat to 
their existence. While there are both differences as well 
as similarities, the only really significant difference in 
their make-up is the ethnicity of their victims. 

Homosexuality as a threat to the family unit is the pre¬ 
text to the creation of the recently proposed Family Pro¬ 
tection Act. This Act, among other things, seeks to 
deprive gay men and lesbian women of their basic civil 
rights. This tactic was shared by the Nazis. In Nurem- 
burg, Germany, September 15, 1934, an act designed to 
save the family was created and passed by Adolph Hitler 
and the Minister of the Interior, S. Frick. The act was 
called the "Law for the Protection of German Blood and 
German Honor." Preceded by both the endorsements of 
churches and statespersons, the "Protection Law" became 
one of the most effective tools for propaganda aimed at 
the Jews. 
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Some 46 years later, March 1981, the following state¬ 
ment was made by Santa Clara Moral Majority representa¬ 
tive Dean Wycoff: "Homosexuality should be coupled with 
murder. . .it would be the government that sits on this 
land that would be executing homosexuals. . .we are in- 
interested in re-establishing Biblical morality here. 

Ideologies and laws are not confined however, to simple 
public statements. Propaganda is best used through con¬ 
tinuous networks of people handing out printed material. 

If, in the case of Germany the rhetoric is strong 
enough, it will incite violence upon the persons that 
the propaganda is aimed at. The following message was 
taken from a flyer distributed by Agape, Inc., a part of 
the S.O.S. Crusade: You are not gay, you are miserable. 

You are not gay, you are polluted and filthy. You are 
not gay, you are snared in a world of lust and refuse to 
accept the love of God that can deliver you. You will 
not be gay in hell, but tormented far worse than in this 
life. 

During the process of distributing this flyer, a gay man 
was physically attacked by an Agape member. . .In one of 
CUAV's (Community United Against Violence) cases, a man 
who was thrown out of a car was so disfigured in the face 
from the beatings, that he was unrecognizable. ... In an¬ 
other case, a lesbian woman was beaten in the face, knocked 
to the ground and kicked repeatedly as they called her a 
"dyke and bitch." This resulted in a broken and 
fractured jaw. 33 

Willis J. Merriman and Joy M.K. Bussert of the Minnesota 
Council of Churches have called upon their churches to examine 
the "Statement on Ministry to and with Gay and Lesbian Persons" 
which was. produced after months of study by their Social Jus¬ 
tice Committee. 

An acceptance of gay and lesbian persons and protection of 
their human rights is one of the most critical issues fac¬ 
ing us in church and society today. Given the current 
regressive efforts by the "new Right" to preach condem¬ 
nation of homosexuals "in the name of morality," it is 


33 


Ibid. 
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imperative that an alternative viewpoint from within the 
religious community be heard. . . . Although this state¬ 
ment prompted some negative reaction from certain sectors 
of the religious community, it has also facilitated 
greater opportunities for healthy dialogue around this 
very important area of social concern. We encourage 
you to join us in this effort to affirm the integrity 
and dignity of gay and lesbian persons.34 

The Minnesota Report speaks of the costs of invisibility 

to lesbian women and gay men. "The cost is compromise of self 

and resignation to a shadow life of dishonesty and duplicity. 

It comes as no surprise then, that data indicates that people 

in such situations are high risk for chemical abuse, emotional 

difficulties, and even suicide. The denial of self to self 

35 

and others exacts a tragic toll." 

One attitude of the Church which is not acceptable to 
lesbian women and gay men is the idea that there is nothing 
intrinsically wrong with the "gay condition" but that the only 
option for lesbian women and gay men is celibacy. From a psy¬ 
chological point this denies fulfillment of the strongest 
human drive. From a theological point this precludes loving 
and bonding which is integral to the faith. 

Another clue to the antipathy of the Church to lesbians 
and gay men is found in John Boswell's 1980 Christianity, 


"^Minnesota Council of Churches, "Statement on Mini¬ 
stry To and With Gay and Lesbian Persons" (Minneapolis: Social 
Justice Committee, October 1982), p. 3. 

35 Ibid., p. 4. 
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Social Tolerance, and Homosexuality. "The book has two 
principal themes. The first pertains to the chronology of 
prejudice against homosexuals. . .Intolerance toward homo¬ 
sexuals. . .set in only with the 13th century. . .second 

theme. . .prejudice against homosexuals cannot be traced to 
, 37 

Christianity." This work will provide important data for 
the pastoral counselor who wants to know how the social in¬ 
tolerance of lesbian women and gay men crept into the Church. 

An assumption of this paper is that lack of sufficient infor¬ 
mation, lack of insight into the problems which lesbian women 
and gay men confront in a hostile church environment, and lack 
of some deep understanding and acceptance concerning their own 
gayness remain formidable problems for many pastoral counsel¬ 
ors. 

An impartial observation of the church's attitude to¬ 
wards lesbian women and gay men is provided by the June 1977 
Gallup poll. The poll found that fifty-six percent of the people 
in the United States favor equal employment opportunities for 
lesbians and gay men. Of the same group, however, only twenty- 
seven percent would want a lesbian woman or gay man as an 

3 6 

John Boswell, Christianity, Social Tolerance, and 
Homosexuality. Gay People in Western Europe from the Beginning 
of the Christian Era to the Fourteenth Century (Chicago: 
University of Chicago Press, 1980) . 

37 ... 

Paul Robinson, "Review of John Boswell, Christianity, 

Social Tolerance and Homosexuality," in New York Times (August 

10, 1980). 
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38 

elementary school teacher. They say "one of the key 

reasons why the lot of the homosexual in the United States 

is a difficult one is that Americans are, at least outwardly, 

a highly religious people. In their views toward homosexuals, 

churchgoers and church members are far more inclined to take 

a negative stance than are non-churchgoers and people who are 

39 

not members of a church." 

At this time in history the prevailing attitude of the 
church towards lesbian women and gay men is probably one of 
rejection, either rejecting punitive or rejecting nonpunitive. 
Many would support a qualified acceptance position. Only a 
tiny minority has moved into a position of unqualified accep¬ 
tance of lesbian women and gay men into the church. The pur¬ 
pose of this rather long prologomena is to establish the com¬ 
plexity of the issue. This paper admits the existence of a 
lively debate over the moral issue of homosexuality and homo¬ 
sexual acts. The focus of this paper is not on the debate of 
the moral issues involved. This paper is working with the 
conditional hypothesis that a priori the only attitude for 
the Christian Church towards lesbian and gay members is 
unconditional acceptance. It will continue to examine the 
nature of the prejudice that results in the rejection of 

^^ New York Times (July 17, 1977), 34. 

39 • • 

"Homosexuals in America," The Gallup Opinion 

Index 147 (October 1977), 21. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



20 


lesbian and gay Christians. This pervasive prejudice traces 
its roots through Victorianism and Puritanism to the Neo¬ 
platonic concept of matter and spirit (matter is lower than 
spirit), St. Paul's revulsion at Graeco-Roman sexual excesses 
and temple prostitution, the need of the eighth century Hebrews 
to outlive, outfight and outbreed their enemies, and ignorance 
concerning gender identity and human sexuality. The leader¬ 
ship of the church not only has the obligation and opportunity 
of enhancing the mental and spiritual health of their gay 
parishoners, but also of leading the Church to a position of 
total inclusiveness of lesbian and gay members. This is the 
next important step beyond lesbian and gay liberation. Jesus 
was more at home with prostitutes and sinners than with judg¬ 
mental religious people. Specific suggestions for the inclu¬ 
sion of lesbian women and gay men into the life of the church 
will be given in Chapter V. In order to clarify the issues 
there must be clarity with the major terms. 

Major Terms 

Lesbian Women 

This term will be jjsed to designate a woman who has 
affectional preference for and who prefers erotic contact 
with another woman. . Within the women's movement there is a 
lack of agreement concerning terminology. James B.Nelson ven¬ 
tures to say ". . .some gay women strongly prefer the term 
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lesbian , maintaining that their experience and life-style is 

significantly different from that of the gay male." 40 Lesbian 

women experience a different repression and hostility in 

society and the church. The difference between lesbian women 

and gay men is great. Siegrid Schafer noted that lesbian women 

"have internalized the sociosexual norms of combining love and 

41 

sexuality equally as much as heterosexual women." Scanzoni 

and Mollenkott add "that lesbian partners tend to reinforce 

these norms in one another, males (both homosexual and hetero- 

42 

sexual) have been socialized to view sex quite differently." 
Other minority groups chose various words to describe themselves 
Mexican, Chicano, Mexican-American; Negro, Black, Afro-American. 
Male authors are not qualified to determine the term or terms 
which an oppressed minority of women chose to use. Lesbian 
and gay will be used abjectivally. 


In 1968 Martin Hoffman used the word "gay" in the 
title of his book. The Gay World. In the text, however, he 


40 James B. Nelson, Embodiment, An Approach to Sexuality 
and Christian Theology (Minneapolis: Augusburg, 1978), p. 289. 

4 ^Siegrid Schafer, "Sociosexual Behavior in Male and 
Female Homosexuals: A Study in Sex Differences," Archives of 
Sexual Behavior 6:5 (September 1977), 360. 

42 

Scanzoni and Mollenkott, p. 145. 
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consistently used the term "homosexual" in referring to gay 
men, and never used "gay" as a noun. Lesbian is used a few 
times m the book as an adjective or a noun. Two years 
later, this author observed that the Los Angeles Times had not 
begun to use the word "gay." The gay liberation movement 
made great strides during the seventies. Both within and 
without the women's movement lesbian women have been arti¬ 
culate. The Metropolitan Community Church has reached 
around the world with its special ministry to lesbian women 
and gay men. Now, in Orange County, even the Santa Ana 
Register has dropped the use of "homosexual" in favor of 
"gay." "Although the word 'gay' is now regularly used in 
English and numerous other modern languages (French, Dutch, 
Danish, Japanese, Swedish and Catalan or 'gai') to designate 
a person who prefers erotic contact with his or her own gen- 

44 

der, its use in scholarly circles has so far been resisted." 

In the foreword to Positively Gay , which was published in 
1979, Evelyn Hooker "recalled the fear and paranoia of those 
times (the fifties and sixties) in order to make the point of 
what has happened not only in the gay community but in the 
larger community since those days. The freedom with which 
people can now be openly gay, to hold positions of great 

^^Martin Hoffman, The Gay World (New York: Basic 
Books, 1968) . 

44 

Boswell, p. 41. 
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responsibility-particularly since 1969, the ability of gay 

people to say openly 'I am gay' on the job or in social sit¬ 
uations-is to me just mind-blowing." 45 Nelson points out 

that "there are some who insist that the term (gay) ought 
to be reserved for those who are 'out of the closet' who 
are open to the public about the affectional orientation." 46 

The term "gay does not have the pathological overtones 
of "homosexual." During the fifties and sixties a small 
minority of gay people went to psychologists and psychia¬ 
trists who then wrote and commented about the mental illness 
and neuroses of "homosexuals." The latter term implies that 
the most important difference between gay and nongay people is 
sexuality. "'Gay' allows the reader to draw his/her own con¬ 
clusions about the relative importance of love, affection, 

devotion, romance, eroticism, or overt sexuality in the lives 

47 

of the persons so designated." The term "gay" may be 
several centuries old. It apparently entered the English lan¬ 
guage in the early twentieth century. Boswell gives some 

• . 48 

information on the roots of the term "gay" in a footnoot. 

45 

Evelyn Hooker, in Betty Berzon and Robert Leighton 
(eds.) Positively Gay (Millbrae, CA: Celestial Arts, 1979) 
iv. 

46 

Nelson, p. 289. 

47 

Boswell, p. 45. 

46 Ibid., p. 43. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



24 


Homosexual 

The most difficult term is "homosexual." The first 

part "homo" is a Greek prefix. The second part, "sexual" 

stems from a Latin root. Theology has been aware of the 

Greek prefix since the "Homoousian/Homoeousian" conflict at 

49 

the Council of Nicea, A.D. 325. As "homoousian" defines 

the Son as being of "one substance" with the Father, so 

"homosexual" is explicit in defining "being of one sex." 

This defines a relationship or a sexual act. Unfortunately, 

it describes a "homosexual" person as a person "of one sex." 

It may be presumed that a nongay person is also a person "of 

one sex." "Homosexual acts" occur in prisons, but they never 

make "homosexuals." "Alexander the Great had sexual relations 

with hundreds of women and only two men, but one of the men 

(Bagoas) was unquestionably the erotic center of his life. . . 

Boswell traces the origin of the word "homosexual" in English 

to John Addington Symonds" reference to "homosexual instincts" 

in A Problem in Modern Ethics in 1891.^ Boswell also records 

that Havelock Ellis used "homosexuality" in 1897, but called 

52 

it a "barbarously hybrid word." 


^George Park Fisher, History of the Christian Church 
(New York: Charles Scribner's Sons, 1892), p. 130. 

^Boswell, p. 42. 

51 Ibid. 

52 Ibid., p. 43. 
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"Homosexuality" is a broader term than "gay." "Gay" 
refers to persons who are conscious of their same-sex eroticism. 
"Homosexuality" not only includes those conscious of same-sex 
eroticism, but those with subconscious fantasies and those who 
are controlled by circumstances over which they have little 
or no control. 

Heterosexual 

"Hetero" is the Greek prefix meaning "other" or 
"different." "Heterosexual" then means other-sex eroticism. 

It means the opposite of "homosexual." It lacks the pathology 
of "homosexual" but carries the same negative in referencing 
only one aspect of the person. "Heterosexuality" is the 
opposite of "homosexuality." 

It is apparently a modern prejudice which has pro¬ 
duced the terms "homosexual" and "heterosexual." Boswell has 
a cogent comment for those who are concerned for the relation¬ 
ship of the historic Christian Church to lesbian women and gay 
men. "In the ancient world so few people cared to categorize 
their contemporaries on the basis of the gender to which they 
were erotically attracted that no dichotomy to express this 
distinction was in common use. People were thought of as 
'chaste' or 'unchaste,' 'romantic' or 'unromantic,' 'married' 
or 'single' even 'active' or 'passive,' but no one thought it 
useful or important to distinguish on the basis of genders 
alone, and the categories 'homosexual' and heterosexual' 
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simply did not intrude on the consciousness of most Greeks 

53 

or—as will be seen—Romans." 

Homophobia 


A "phobia" is "an irrational, excessive, and persis- 

. . 54 

tent fear of some particular thing or situation." Bos¬ 
well rejects the term because it does not mean what it says. 

"Homophobia" is "fear of what is similar" whereas "homosexo- 

55 

phobia" would mean "fear of homosexuality." If the focus 
of this paper were psychology and classical theology then it 
would seem inappropriate to mention a questionable neologism 
which is not mentioned in a 1970 dictionary. Since the focus 
of this paper is counseling and contemporary theology it would 
seem appropriate to deal with a new term which is credited 
with so much hostility against lesbian women and gay men. Homo¬ 
phobia exerts a powerful control over gay and nongay people. 

Men are not allowed to embrace or kiss each other. In legal 
circles homosexuality was considered a "crime that dared not 
name its name." Fathers are not allowed to tell their sons 
that they love them. Men are not allowed to admire the beauty 
of the male body. This fear was uncovered by N. McConaghy 


53 Ibid., p. 59. 

54 David B. Guralnik (ed.), Webster's New World Diction - 
ary of the American Language (2d ed.; New York: World, 1970), 
p. 1070. 

33 Boswell, p. 46. 
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who conducted a survey which measured whether a man's penis 
expanded or contracted while the man looked at male and fe¬ 
male nudes. "In responding to the pictures of the nude males 
the penises of the heterosexual young medical student shrank." 56 
The implications of this fear are far-reaching. How will 
these male medical doctors be objective when examining the 
bodies of naked men? George Weinberg makes the assumption 
that homophobia is a prejudice and identifies five of its 
motives: The religious motive; the secret fear of being homo¬ 
sexual; repressed envy; the threat to values; and existence 
. 57 

without vicarious immortality. The theological implications 
of these motives will be examined later in an effort to find 
a constructive answer to homophobia in theology. 

The extent of the harmful effects of homophobia upon 

lesbian women and gay men is not generally acknowledged or 

understood in the church. In 1972 Louis Crompton told this 

writer that he was curious to see if the church had ever 

killed any lesbian women or gay men. He was going to Berkeley 

California the next summer and see if he could find any docu- 

58 

mentation in the University library. At the end of the 

56 

George Weinberg, Society and the Healthy Homo¬ 
sexual (Garden City: Anchor Books, 1973), p. 7. 

57 

Statement by Louis Crompton, English Professor, 
personal interview, Lincoln, NE, May 1972. 

58 

Telephone conversation with Louis Crompton, 

August 1972. 
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summer he reported in a telephone call: "I have gone from 
country to country and century to century and documented 
the genocide of gay people by the church." Crompton de¬ 
livered his findings to the second annual meeting of the Gay 
Academic Union at New York University, November 30, 1974. 

They were later printed as "Gay Genocide: From Leviticus to 

59 

Hitler." He cites Leviticus 20:13 as the first law calling 
for the death penalty for gay men. The passage from Leviticus 
is part of the "Holiness Code" which may be dated around 600 
B.C. to 550 B.C. The first Roman law was a 342 A.D. "im¬ 
perial edict condemning gay men to 'exquisite punishment.'"^ 
He estimates that more than four hundred thousand gay people 
may have perished in the Nazi concentration camps. His con¬ 
clusion is sobering: "For fourteen centuries, western civili¬ 
zation, acting in the name of religion and morality, perpe¬ 
trated a monstrous crime against its homosexual minority. . . . 
Death warrants were, so to speak, issued with God's signature 
attached to them, torture (as Beccaria, Lea, and others tell 
us) was freely employed to obtain confessions, the victims 
were labelled 'unspeakables' and unmentionables' and their 
sufferings were a subject about which silence was rigorously 
prescribed. . . . Hitler only put into practice what 

59 . . 

Louis Crompton, "Gay Genocide: From Leviticus to 

Hitler," in Louis Crew (ed.) The Gay Accademic (Palm Springs, 
CA: Etc., 1978), pp. 67-69. 

^Ibid., p. 69. 
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'respectable' Christian society had preached for a thousand 
61 

years." Boswell acknowledges the Roman Edict but states 

that it was largely ignored until the 13th century. 

Although he could document the execution of only 

three men in the colonies (William Cornish in Virainia in 

1625, two in New Amsterdam in 1646 and 1660) he discovered 

that the wording of their anti-gay laws came not from English 

law, but Leviticus 20:13: "If any man lyeth with mankinde, 

as he lyeth with a woeman, both of them have committed 

62 

abomination, they shall surely be put to death." He also 

discovered that New Haven included lesbian women as well as 
6 3 

gay men. Pennsylvania was the first state to repeal the 
death penalty. 

Homophobia is responsible for the groundless fear 
that lesbian women and gay men are increasing in numbers out 
of proportion to the increase in population. This fear rests 
upon the false assumption that the lesbian woman or gay man 
has a choice of life-style. No data support this assumption. 
The nongav life-style has been working quite well since the 
dawn of humans and there is no indication that it may cease 
to function. If choice were involved, how odd that in the 
face of the aforementioned persecutions so many would choose 


^Ibid., p. 

82. 

^ 2 Ibid., p. 

71. 

63_, • j 

Ibid. 
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to be lesbian women and gay men. Now that the word "gay" 

appears almost daily in newspapers, now that nearly every 

college has a lesbian and gay student union, now that Masters 

and Johnson have discussed lesbian women and gay men on 

television talk shows it only seems that gay people are on 

the increase. Irresponsible statements by respected Christian 

writers have helped to fuel this fear. In 1971, William 

Fitch wrote that "the incidence of male homosexuality has 

increased enormously—perhaps a hundred times—with the intro- 

64 

duction of oral contraceptives." 

Homophobia appears as the traditional male-female 

sex-roles come into question. "Feminism challenges the 

legitimacy of sex-roles. Along with other social movements, 

feminism is rooted in the critique that a society so constructed 

that certain people and groups profit from inequalities—between 

men and women, rich and poor, black and white, etc.—is a 

society in which money is more highly valued than love, justice 

and human life itself. Feminism moves toward the reversal of 

65 

these values: Human life must be first; all else, second." 

In a capitalist society is it any wonder that homophobia is 

6 4 

William Fitch, Christian Perspectives on Sex and 
Marriage (Grand Rapids: Eerdman, 1971), p. 133, cited by 
Scanzoni and Mollenkott, p. 92. 

65 Carter Heywood, "Journey Without Maps," Christianity 
and Crisis, 10 (July 1979), 155. 
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enpowered by any threat from the Women's Movement to the 

profit motive? One writer claimed that "with the Women's 

Liberation Movement, more and more weak men are feeling 

threatened by women and choosing homosexual rather than 

66 

heterosexual relationships." Whenever women take a job 
away from a man, whenever a boy learns to cook, whenever a 
girl learns to use a pipe wrench, an irrational fear will be 
present. 

If David and Jonathan or Ruth and Naomi were to walk 

into the average church today they would probably be suspect 

as a gay and lesbian couple. The Bible forthrightly tells 

of the deep love in these friendships. Nowhere is there a 

suggestion of erotic love in these supportive, nourishing, 

significant relationships. When people in the world are 

desperate for a little bit of love how odd that the church 

teaches them not to show affection. 

When Anita Bryant was leading her crusade against the 

civil rights of lesbian women and gay men in Dade County in 

1977, homophobia was evident in many areas. Bryant spoke 

67 

about the need for homosexuals to recruit other people's 
children because they are unable to reproduce. Such a 

^ 6 Paul D. Meier, Christian Child-Rearing and Personality 
Development (Grand Rapids: Baker Book House, 1977), p. 52 cited 
by Scanzoni and Mollenkott, p. 92. 

c n 

Statement made by Anita Bryant on "Donahue," syndicated 
television program, April 13, 1977 cited by Scanzoni and Mollen¬ 
kott, p. 96. 
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statement is false on several counts. Many lesbian women 
and gay men produce children. There is no evidence that 
anyone has ever been turned into a lesbian woman or gay man 
by another person. The sexual identity of a person is fixed 
somewhere between birth and the fifth year. 68 Already cited 
is Weinberg's "Existence Without Vicarious Immortality." 

People put off thinking about death and attain a degree of 
vicarious immortality by having children. Lesbian women and 
gay men do not have children as a rule. It means they can 
face death without the crutch of children. Some nongay 
people find this disturbing. 

This data indicates something of the damage homophobia 
has done to lesbian women and gay men. It is far from an 
exhaustive treatment of the subject. It will be a contention 
of this paper that both theology and counseling must deal with 
homophobia. 


68 


Scanzoni and Mollenkott, p. 97, 
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Chapter 2 

SIN, SICKNESS AND CHILD MOLESTATION MYTHS 

When this writer returned to the United States from 
service in Sweden and the Soviet Union to work in the Metro¬ 
politan Community Church of Orange County, he was confronted 
with three myths concerning lesbian women and gay men. First, 
homosexuality is a sin. Second, homosexuality is a sickness. 
Third, homosexual persons are child molesters. 

The Sin Myth 

The attack on the "sin myth" has come from within and 
without the mainline church. A significant development 
occurred on October 6, 1969 when the Reverend Troy D. Perry 
preached to twelve gay people in his living room in Highland 
Park, California.1 A few other church groups had begun working 
with lesbian women and gay men. The Church of the Beloved 
Disciple in New York City and Glide Memorial Methodist in San 
Francisco met with indifferent success. But with Perry suc¬ 
cess was almost immediate. Within eighteen months he was 

2 

preaching to seven hundred people m downtown Los Angeles. 

^Troy D. Perry with Charles L. Lucas, The Lord Is My 
Shepherd and He Knows I'm Gay (Los Angeles: Nash, 1972), p. 17. 

^Statement by the Rev. Richard Ploen, the first ordained 
clergyperson to join Mr. Perry, personal interview, Santa Ana, 
CA, February 19, 1983. 
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The church was named "Los Angeles Metropolitan Community 
Church." It quickly started other M.C.C. groups in San 
Francisco, San Diego, Orange County, Sacramento and Chicago. 
There are now over two hundred M.C.C. groups around the world. 

An application has been made to join the National Council of 
Churches. The Metropolitan Community Church is a post¬ 
reformation, Christian Church with a special outreach to gay 
people. It has been described as the fastest growing church 
in the United States. One of the factors in its growth is 
its special ministry to a persecuted minority. Perhaps more 
important was the fact that it appeared at the right time. The 
women's movement and the gay movement have helped to produce 
a climate of social-political change in which M.C.C. can grow. 

Within the mainline Church, the Rev. James Christisen, 

ABCUSA, was one of the first executives to support the rights 

of lesbian women and gay men in the church. Christisen funded 

the first meeting of the National Task Force on Gay People in 
. 3 

the Church m 1972. Roy Birchard, Rodger Harrison, William 
Johnson, John Preston and Louise Rose comprised this first 
group. The task force dialogued in New York with members of 
the governing board of the National Council of Churches. In 
March 1975, meeting in Chicago, the governing board passed a 

3 

Personal correspondence with the Rev. James Christisen, 
Executive Secretary, American Baptist Home Mission Societies, 
Valley Force, PA, 1972. 
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resolution supporting the full civil rights of lesbian women 
and gay men. It also called for the use of educational and 
theological insights to address the special needs of lesbian 
women and gay men. The final vote on the resolution was for 
adoption 84, against 17, abstain 6. The resolution read as 
follows: 

A RESOLUTION ON CIVIL RIGHTS WITHOUT DISCRIMINATION 
AS TO AFFECTIONAL OR SEXUAL PREFERENCE 

„ The National Council of the Churches of Christ has 
always held that, as a child of God, every person in en¬ 
dowed with worth and dignity that human judgment cannot 
set aside. Therefore every person is entitled to equal 
treatment under the law. 

For this reason the National Council of the Churches 
of Christ has endeavored to insure for all persons re¬ 
gardless of race, class, sex, creed, or place of national 
origin their full civil rights.* To this list the 
Governing Board now adds affectional or sexual preference. 
Discrimination based on any of those criteria is morally 
wrong. 

Many persons, including some of the members and pas¬ 
tors of some of our churches, have been and are being 
deprived of their civil rights and full and equal pro¬ 
tection of the law because of their affectional or sexual 
preferences. 

THEREFORE: 

1. The Governing Board reiterates the Christian con¬ 
viction that all persons are entitled to full civil rights 
and equal protection and to the pastoral concern of the 
church. 

2. The Governing Board urges its member churches and 
their constituencies to work to ensure the enactment of 
legislation at the national, state and local levels that 
would guarantee the civil rights of all persons without 
regard to their affectional or sexual preferences. 

3. The Governing Board asks the General Secretary 

to request the appropriate units of the Council to gather 
for the Board's information work already done or in pro¬ 
cess in the communions on this subject and to explore 
the most effective ways of relating the theological in¬ 
sights of the churches on the effects of discrimination 
and prejudice to the lives of homosexual persons in the 
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community and the churches. 

*See the policy statement on HUMAN RIGHTS adopted by the 
Council's General Assembly, December 6, 1963. 

The following Demoninations requested that it be re¬ 
corded that they cast a vote in opposition to the 
Resolution: 

Orthodox Church in America, Constantin H. Kallaur 
Armenian Church in America (Diocese of Rev. Mampre 
Kouzouian) 

Antiochian Orthodox Church of North America (Frank 
Maria)4 

With the passage of this resolution the task force members 
agreed that their active work with the Governing Board of 
the National Council of Churches of Christ in the United 
States of America could cease, "though it was agreed NTF/GPC 
should remain organized and available for possible involve¬ 
ment with the Governing Board if the need arises. . . . our 

5 

concern is to strengthen the denominational caucuses." They 
had begun with five people representing four denominations. 
They ended two and a half years later, with thirteen members 
and ten consultants. 

The Quakers pioneered in liberating lesbian women 
and gay men from the sin label. The 1963 report of their 
home service committee voiced strong support for lesbian 


4 

Copy of original resolution as passed by the Governing 
Board of the National Council of Churches, McCormick Inn, 
Chicago, March 4-6, 1975. 

^The National Task Force on Gay People in the Church, 
"National Council of Churches Governing Board" March 1975 
Meeting Summary, pp. 1-2. 
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women and gay men and included the well-known affirmation: 

"One should no more deplore homosexuality than left- 

g 

handedness. . . ." 

By now, 1983, every denomination has faced the issue 
of their lesbian women and gay men. Within demoninations 
there are many factors to the tensions which are felt. Among 
the nongay majority there are many who are motivated by 
homophobia. There are also lesbian women and gay men who 
react in a homophobic way to other lesbian women and gay men in 
their denomination. The Task Force on Gay People in the Church 
was aware of this and after the passage of the non-discrimination 
resolution in March 1975 expressed the hope that "NCC staff 
and personnel who are gay will feel more free to advocate our 
common concerns within the NCC divisions and agencies in which 

7 

they are employed." 

Scanzoni and Mollenkott report that Psychotherapist 
C. A. Tripp "cites examples of high-ranking homosexuals (in 
fields such as politics and religion) who sometimes engineer 
moral crusades against homosexuality and seek the prosecution 

O , 

of known homosexual persons." Tripp agrees with Weinberg 
in the complicated motives of such a person. "Although he 

^Friends Home Service Committee, Toward A Quaker View 
of Sex (London: Friends House, 1963) , p. 45. 

7 

National Task Force, p. 3. 

^Letha Scanzoni and Virginia Pamey Mollenkott, Is The 

Homosexual My Neighbor ? (San Francisco: Harper & Row, 1978) 

__ ______ ” 
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sometimes seems motivated by a simple desire to protect his 

own position, he more often exercises a complicated morality 

in which he- justifies his own preferences by publicly attacking 

g 

nearby variations as outrageous." 

Boswell traces the interaction of Christianity, social 
tolerance, and homosexuality from the beginning of Christianity 
to the fourteenth century. "It is a story of centuries when 
Catholic Europe accepted homosexual bishops with equanimity 
and canonized some gay people, or times when a gay minority 
was highly articulate in its own defense and a considerable 
subculture—with its own highly developed slang—made sub¬ 
stantial contributions to the majority culture. It is also 
the story of infrequent periods of ecclesiastical oppression, 
with odd and unexpected bases for hostility, such as the 
imagined sex changes of the hyena. Boswell gives an ade¬ 

quate overview of recent Biblical research in the light of 
archeology. 

Bishop Melvin Wheatley of the United Methodist Church 
has made this statement: 

. . . Homosexuality, quite like heterosexuality, is neither 
a virtue nor an accomplishment. It is a mysterious gift 
of God's grace communicated through an exceedingly complex 
set of chemical, biological, chromosomal, hormonal, envir¬ 
onmental, developmental factors totally outside of my 


^C. A. Tripp, The Homosexual Matrix (New York: McGraw- 
Hill, 1975) , p. 211. 

10 John Boswell, Christianity, Social Tolerance and Homo ¬ 
sexuality (Chicago: University of Chicago Press, 1980) book 
jacket. 
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homosexual friend's control. His or her homosexuality 
is a gift—neither a sin nor a virtue. What she/he 
does with their homosexuality, however, is their personal 
moral, and spiritual responsibility. . . . With this 
interpretation of the mystery that must be attributed 
to sexual orientation, both heterosexual and homosexual, 

I clearly do not believe that homosexuality is a sin.H 

When James Harrison, a clinical psychologist, re¬ 
viewed ten books on "The Church and Gays" he found that their 
approach took one of two main tracts. One "recognizes the 
need to base a theological analysis on the best available 
empirical knowledge: a synthesis of biblical, historical, bio¬ 
logical, sociological and psychological research. This 
approach affirms a unity of knowledge and opens traditional 
Christian views about sexuality to a serious and scholarly 
reconsideration. The second perspective is more traditional, 

finding revealed 'truth' superior to empirical knowledge. . . 

. . 12 

it doubts or devalues any new challenge to that position." 
Unexpectedly he found that not all the theological liberals 
were in the first group and not all the conservatives were 
in the second group. 

As long as being a gay person is a "sin" there is 
not much room for theologizing. As soon as one tampers 
with the "sinfulness" of homosexuality then there is a danger 


Melvin Wheatley, United Methodist Church Bishop, 
reprinted from Dignity/D.C. by Dignity/Milwaukee (April/ 
May 1982). 

James Harrison, "Building Bonds: The Church and 
Gays," Christian Century , 96 (May 1979) 500. 
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of toppling a whole tower of cards. To understand homo¬ 
sexuality may mean to revolutionize sexual ethics. If it 
is true that the New Testament does not condemn the lesbian 
woman or gay man, what then does it have to say about birth 
control, extramarital sex, sex without marriage, consensual 
and non-exploitive love, monogamy, sexual exclusiveness, 
multiple partners, partners for life, partners for a period 
of mutual growth, both same-sex and opposite-sex partners, 
chastity, living in community, small family units, or sex 
outside the "missionary position?" 

It is not necessary to make a complete study of the 
Bible and homosexuality since that area of studies has been 
covered rather thoroughly since Derrick S. Bailey's Homo ¬ 
sexuality and the Western Christian Tradition was printed in 
1 •s 

1955. Since only eight passages make reference to gay 
male sex acts it would seem appropriate to examine them: 

Genesis 9:20-29; 19:1-28; Leviticus 18:22, 20:13; Deuteronomy 
23:17-18; Romans 1:26,27 (this is the only reference to les¬ 
bian activity in the Bible); I Corinthians 6:9-10; and I Timo¬ 
thy 1:10. Traditional theology is grounded in the scriptures, 
so these eight passages must comprise the foundation for any 
anti-gay theology. 

It is curious that so little is said about Genesis 

I *3 

Derrick Sherwin Bailey, Homosexuality and the Wes - 
tern Christian Tradition (New York: Longmans Green & Co., 1955). 
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9:20-29. In 1958 a leader of the Conservative Baptist 
Movement told this writer that these verses justified the 
slavery of black people. Fortunately such an interpretation 
has not withstood the test of time. This passage is a story 
about the first farmer who planted grapes and rather mira¬ 
culously discovered how to make wine. Noah drank his wine, 

"and became drunk, and lay uncovered in his tent."^ Ham, 
the youngest son told his older brothers and they walked 
backwards to cover their Father. "When Noah awoke from his 
wine and knew what his youngest son had done to him, he said, 
'Cursed be Canaan (Ham was the father of Canaan); a slave of 
slaves shall he be to his brothers. The meaning of these 
words became more clear to this writer after a visit to Casa¬ 
blanca, Morocco, as a guest of the Swedish Seaman's Mission. 

It seems that a Norwegian ship docked at Casablanca around 
1966-1967. Two of the young blonde sailors went into the city 
and followed the example of Noah. The alcohol which they con¬ 
sumed made them sleepy. They fell asleep in a well-lighted 
central park. In the morning they knew that they had been 
raped many times by the men of the city. The story quickly 
spread among the sailors on Scandinavian ships that Casablanca 
was filled with homosexuals.^ Nothing could be farther from 

14 

Genesis 9:21 (RSV) 

15 Genesis 9:24-25 (RSV) 

16 The Rev. Sven Kroon, Director of the Swedish Seaman's 
Mission, Personal interview, Casablanca, Morocco, July 18-26, 
1966. 
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the truth. The truth is that men in Casablance are very 
sexual and any male or female, blue-eyed blonde is a sexual 
turnon. Perhaps this story of Noah stems fron an account of 
gay rape and incest. In the ancient world a victorious army 
would line up the vanquished soldiers, make them take the 
position of a woman, and commit anal intercourse upon them. 

If there is validity to this interpretation, Noah was of¬ 
fended by the violence of the rape, and by being forced to 
assume the woman's role of a conquered soldier. This explana¬ 
tion is the more plausible considering the severity of the 
punishment. This is not a reference to lesbian women or 
gay men or their life style. 

The Sodom and Gomorrah saga is found in Genesis 19: 
1-29. This point of the story hinges upon the use of the 
verb yada , "to know." Of the nine hundred forty-three times 
it is used in the Old Testament, on only ten occasions is it 

used to mean carnal knowledge. Both D. S. Bailey and John J. 

17 

McNeill argue that the men of the city wanted to know who 

the strangers were in Lot's house, especially since Lot was 

a relative newcomer himself. Robert Arthur argues that the 

men of Sodom wanted sexual knowledge with the mysterious 

guests because Lot offered his two daughters who had not 
18 

known men. The law of hospitality required that Lot protect 

17 John J. McNeil, The Church and The Homosexual (Kansas 
City: Sheed, Andrews & McMeel, 1976). 

1 R 

L. Robert Arthur, Homosexuality and the Conservative 
Christian (Los Angeles: STI Publications, 1982), p. 2. 
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those under his roof from any attack. Professor John Wil¬ 
liam Bailey told a first hand experience with hospitality in 
the Holy Land. His host looked out the window and spotted 
a stranger in the distance. He said that if that man came 
any closer to the house and saw the women he would kill him. 
With some trepidation John Bailey asked about his situation 
or being able to see the women occasionally moving about the 
courtyard. The host laughed and told him that his situation 
was different because he was under the roof, protected by the 
law of hospitality. Luke 10:10-13 links Sodom and Gomorrah 
with the law of hospitality. Ezekiel 16:48-50 lists the sins 
of Sodom as pride, too much food, laziness, disinterest in 
the poor and needy, haughty, and did abominable things before 

YHWH. Fifteen other scriptural references to Sodom also make 
. 19 

no mention of homosexuality. Boswell draws four different 
inferences from the story. 

(1) the Sodomites were destroyed for the general wicked¬ 
ness which has prompted the Lord to send angels to the 
city to investigate in the first place; (2) the city was 
destroyed because the people of Sodom had tried to rape 
the angels; (3) . . . because the men of Sodom had tried 
to engage in homosexual intercourse with the angels. . . . 
(4) . . . inhospitable treatment of visitors sent from the 

Lord.20 


19 

Deuteronomy 29:23; 32:32; Isaiah 3:9; 13:19; Jere¬ 
miah 23:14; 49:18; 50:40; Lamentations 4:6; Amos 4:11; Zephan- 
iah 2:9; Matthew 10:15; Luke 17:20; Romans 9:29; 2 Peter 2:6; 
Jude 7. 

^Boswell, p. 93. 
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A parallel story is in Judges 19 in which an old man 

who was a newcomer to Gibeah gave hospitality to a Levite 

and his concubine. The men of the city came up to the house 

and said: "Bring out the man who came into your house, that 
. 21 

we may know him." At first they turned down the substitu¬ 
tion of the man's virgin daughter and the Levite's concubine. 

When the Levite pushed his concubine out to them, they "knew 

22 

her and abused her." She was dead in the morning. The 

Levite cut her body into twelve pieces and sent one piece to 

each of the twelve tribes of Israel thus precipitating a war 

against the tribe of Benjamin in which Gibeah was located. 

The destruction of Benjamin reinforces the dire consequences 

of inhospitality. None of the facits of the story centers on 

lesbian women or gay men. John McNeil notes that the church 

has been similarly inhospitable in her treatment of lesbian 

23 

women and gay men. 

Leviticus 18:22, and 20:13 occur in the Holiness 
Code which was designed to distinguish the Jews from neigh¬ 
boring peoples. Leviticus 20:13 was incorporated into the 
law of the Massachusetts Bay Colony: "If a man also lie 
with mankind, as he lieth with a woman, both of them have 

^Judges 19:22. 

22 Judges 19:25. 

23 McNeil, p. 50. 
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committed an abomination: they shall surely be put to death; 
their blood shall be upon them." The Hebrew for abomination 
( toevah ) refers to that which is ritually unclean. In I Kings 
14:24 it is used with the condemnation of temple prostitution. 

Deuteronomy 23:17 probably prohibits male and female 
temple prostitutes. 

Romans 1:26-27 refers to heterosexual people who do 
that which is against their nature and engage in homosexual 
lust, perhaps pagan orgies. "For although they knew God they 
did not honor him as God or give thanks to him, but they be¬ 
came futile in their thinking and their senseless minds were 
24 

darkened." From the context, Paul is referring to people who 
had gained knowledge of God as revealed through creation and 
rejected God. 

For this reason God gave them up to dishonorable passions. 
Their women exchanged natural relations for unnatural, and 
the men likewise gave up natural relations with women 
and were consumed with passion for one another, men commit¬ 
ting shameless acts with men and receiving in their own 
persons the due penalty for their error.25 

Boswell finds similarities in the "Testament of Naphtali," 

Wisdom 12:23-27, and Ezekiel 7:20. "Their beautiful ornament 

they used for vainglory, and they made their abominable images 

and their detestable things of it; therefore I will make it an 

unclean thing to them." Boswell states; "This line in 


24 

Romans 1:21 (RSV) 

25 

Romans 1:26-27 (RSV) 

2 6 

Ezekiel 7:20 FN 
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Ezekiel relates to idolatry and may be an indication that 

there is some connotation of temple prostitution involved 

m Paul's comments, although no such deduction is necessary." 

Boswell describes the reference to homosexual acts 

as an analogy to the theological sin of infidelity. The 

Romans had rejected God. "Once the point has been made, the 

subject of homosexuality is quickly dropped and the major 

28 

argument resumed (w. 28ff)." The major argument is that 

the Romans abandoned the "natural use" of sexuality as they 

29 

abandoned their "natural" inclination to monotheism. 

The translaters of the Revised Standard Version of 
the Bible made a mistake with I Corinthians 6:9-10. They 
combined arsenokoites and malakoi and translated them as 
homosexuals. This mistake was followed by the "Living Bible." 

It has been corrected in the second edition of the RSV. 
Arsenokoites is a rare Greek word. Robert Arthur was frus¬ 
trated because he could find no definition of the word before 
the second century A.D. Arthur was able to go the library 
at the University of California, Irvine and do original re¬ 
search on arsenokoites in first century writing. Each time he 

30 

found that it was used as an equivalent for the Hebrew gadesh. 

27 Boswell, p. 108 28 Ibid., p. 108-109. 

29 Ibid., p. 109. 

on . 

Statement by L. Robert Arthur, linguist m classic 

languages, personal interview, Santa Ana, CA, May 25, 1982. 
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Gadesh comes from the verb meaning to be holy. Since gadosh 

is the word for a priest who served YHWH, gadesh designated 

one who was in the service of a pagan deity. A more accurate 

31 

them would be cult prostitute. Boswell states that the 
"best evidence . . . suggests very strongly that it did not 
connote homosexuality to Paul or his contemporaries but meant 
'male prostitute' until well into the fourth century, after 
which it became confused with a variety of words for dis¬ 
approved sexual activity and was often equated with homo- 
32 

sexuality." The King James Version translates gadesh six 

times as "sodomite." The P.SV corrects this error with "male 

cult prostitute." The temple of Aphrodite in Corinth employed 

33 

one thousand male and female cult prostitutes. Paul uses 
a vice catelogue with six categories in I Corinthians 5:10- 
11. He repeats them and adds four more in I Corinthians 
6:9-10. Malakoi and arsenokoites are two of the additions. 

If he was referring to temple prostitutes it would make 
sense in the context of the letter. Malakoi means soft or 
spineless. In Matthew 11:8 it is used to modify raiment. 

Luke 7:25 is the parallel account. The KJV translated it as 
"effeminate" in I Corinthians 6:9. "The word is never used 
in Greek to designate gay people as a group or even in 

3 Arthur, Homosexuality and the Conservative Christian , 

p. 8. 

33 Boswell, p. 107. 

33 Clarence T. Craig, "I Corinthians Introduction," 
Interpreter's Bible (1953), X, 4. 
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reference to homosexual acts generically, and it often occurs 
in writings contemporary with the Pauline epistles in ref¬ 
erence to heterosexual persons or activity." 34 From the early 
Middle Ages until the Reformation malakos was interpreted as 

masturbation. The Roman Catholics held this view until the 

35 

twentieth century. One might ask why the meaning of 

malakos was changed in the twentieth century from masturbation 

3 6 

to "effeminate" or "catamite." I Timothy 1:10 uses arseno - 
koitais . 

What did Christ have to say about homosexuality? This 
is the title of a small pamphlet which appeared from Ralph 
Blair and the Evangelical's Concerned organization. When one 
opens the pamphlet it is empty. Christ said nothing about 
lesbian women and gay men. Some people feel that the statement 
of Jesus about eunuchs in Matthew 19:11-12 could be applied 
to lesbian women and gay men. After telling the disciples 
that heterosexual marriage was for life, Jesus said that this 
was not for everyone, "but only those to whom it is given." 

"For there are eunuchs who have been so from birth, and there 
are eunuchs who have been made eunuchs by men, and there are 
eunuchs who have made themselves eunuchs for the sake of the 

34 

Boswell, p. 107. 

35 Ibid. 

36 

The Moffatt and Jerusalem Bibles. 
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37 

the kingdom of heaven." The modern meaning of eunuch 

is a castrated male. Eunouchos in Matthew 19 may be applied 

38 

to an "unmarried man." If that is the case in Matthew 19, 
Jesus is citing three classes of childless poeple who are 
not expected to enter marriage with no divorce. Since most 
lesbian women and gay men do not have children they might be 
modern day eunuchs who are excused by Jesus from hetero¬ 
sexual marriage. "To the eunuchs who keep my sabbaths . . . 
hold fast my covenant, I will give in my house and within my 
walls a monument and a name better than sons and daughters; 

I will give them an everlasting name which shall not be cut 
39 

off." If lesbian women and gay men are modern eunuchs then 

they may receive special treatment on the judgment day. 

Jesus promised the kingdom of heaven to "those who are per- 

40 

secuted for righteousness' sake." Given the injustice which 
homophobia brings to lesbian women and gay men, and given the 
lack of any Biblical support for the sin myth of homosexuality, 
it would seem that lesbian women and gay men who have remained 
faithful could expect to inherit the kingdom of God. 

This writer had had the disconcerting experience of 

37 Matthew 19:12 (RSV) 

Arthur, p. 12. 

39 Isaiah 56:4-5 (RSV) 

40 

Matthew 5:10 (RSV) 
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speaking to a church group or a college class on the general 
subject of "What the Bible Says about Homosexuality" or 
"Ethics for Lesbian Women and Gay Men." As the question per¬ 
iod draws to a close there is usually one person who says 
that he or she agrees with all that has been said, but still 
feels that homosexuality is a sin. The only conclusion one 
can come to in this situation is that what the Bible says 
is not the only factor in what one believes. Boswell supports 
this by saying: "The Bible was not the only or even the princi¬ 
pal source of early Christian ethics, and the biblical passages 
purportedly relating to homosexuality had little to do with 
early Christian misgivings on the subject. . . .nothing in the 

Bible would have categorically precluded homosexual relations 
. 41 

among early Christians." This review reveals that only 
Leviticus prohibits gay male relations. Since this is a 
part of the Holiness Code, this prohibition does not apply to 
Christian ethics. Jesus had more to say about possession by 
demons and material possessions than he did about sex. Except 
where mistranslated by the KJV and the first edition of the 
RSV, the Bible never uses the word "homosexual." If a person 
wishes to maintain that homosexuality is a sin, that person 
must seek other places than in the Bible to find support for 
that idea. Thirty years ago it was a sin for Roman Catholics 
to eat meat on Friday. Now they can eat anything on Friday. 

41 

Boswell, p. 92. 
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The Bible has nothing to do with the requirement to eat 

fish on Fridays. There were social and economic factors. 

For those who are still interested in pursuing the sin myth 

further, Boswell does an extensive investigation of "social 

and intellectual factors relating to early Christian opinion 

on the subject; and (3) the precise nature of theological 

42 

objections to homosexuality among the church fathers." 

He finds no anti-gay prejudice among early Christians. 
"Antierotic pressure from government and more ascetic schools 
of sexual ethics was in time to achieve the supression of most 
public aspects of gay sexuality and ultimately to induce a 
violently hostile reaction from Christianity itself, but this 
process took a very long time and cannot be ascribed to wide¬ 
spread attitudes or prejudices among early adherents of the 

43 

Christian religion." Christianity was based upon love. 

One would have expected that history would have concentrated 
on improving the quality of love for Christians. That was 
not to be the case. The Church fathers listened to the voice 
from the ascetics and by the fourth century condemned homo¬ 
sexual behavior. Boswell puts this in context. Lending at 
interest, sexual intercourse during the menstrual period, 
jewelry or dyed fabrics, shaving, regular bathing, wearing 
wigs, serving in the civil government or army, performing 


42 Ibid., pp. 91, 119-116. 
42 Ibid., p. 135. 
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manual labor on feast days, eating kosher food, practicing 
circumcision—all were condemned absolutely by various 
fathers of the church, the same who condemned homosexual 
behavior and many other activities, due to personal pre¬ 
judice, misinformation, or an extremely literal interpretation 
44 

of the Bible. Modern Christians have rejected all of these 
condemnations with the exception of one. If one is con¬ 
vinced that it is a sin to be a lesbian woman or gay man, sup¬ 
port for that conviction or feeling may come from the depths 
of homophobia (conscious or subconscious) rather than the 
studied pages of Holy Scripture or the theology of the early 
Christian Church. 


The Sickness Myth 

Homosexuality was a mental illness until December 15, 
1973 when the American Psychiatric Association removed homo¬ 
sexuality from its official list of mental disorders. It was 

. 45 

called instead a "Sexual Orientation Disturbance." The 

Board of Directors of the American Psychological Association 

voted in 1975 to support the action of the American Psychiatric 
46 

Association. These decisions did not come about without a 

44 

John Kyper, "Coming Out: Toward a Social Analysis," 
in Louis Crew (ed.) The Gay Academic (Palm Springs, CA: Etc 
Publications, 1978), p. 407. 

45 

John Conger, "Proceedings of the A.P.A.," American 
Psychologist 30 (June 1975) 633. See Appendix H. 

^Boswell, p. 166. 
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great deal of help from many people. Weinberg published 

his work in 1973 before the historic vote by the American 

Psychiatric Society. He gives an assessment of the attitude 

toward lesbian women and gay men. 

The majority of therapists of nearly all schools, and 
not just psychoanalysts, view homosexuality as an ill¬ 
ness. To most, it is a special kind of illness, one 
too distressing to be looked at in close detail.47 

He then gives a description of the various techniques used 
in treating lesbian women and gay men: systematic desensi¬ 
tization, (aversion therapy by behavioral modification), moral 
persuasion, the masturbation method, brain surgery, emetic 
persuasion and homosexuals anonymous.' 

One of the most important supporters of lesbian women 
and gay men has been Evelyn Hooker, psychologist with the 
University of Southern California at Los Angeles. Hooker 
made friends with a student who later revealed that he was 
gay. Hooker observed that he and his gay friends were no 
more neurotic than the ordinary people she knew. Eventually 
they persuaded her to do a study of gay people. With a grant 
from the National Institute of Mental Health she assembled 
a group of sixty men, thirty gay and thirty nongay. None 
were receiving psychiatric treatment. She gave them a battery 

47 

George Weinberg, Society and the Healthy Homosexual 
(Garden City: Anchor Books, 1973) , p. 41. 

^Ibid. , pp. 43-68. 
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of tests and then turned the results over to competent psy¬ 
chiatrists and psychologists for evaluation. They could not 
tell the gays from the nongays. There was no higher incidence 
of neurotic tendencies among the gay group. An equal number 
from each group were rated superior in the tests. Hooker 
addressed the second annual meeting of the Universal Fellowship 
of Metropolitan Community Churches in Los Angeles, September 
1971. She seemed to delight in telling how the United States 
Military immediately set out to disprove her findings by 
testing men who had been thrown in prison and were awaiting 

court martial and a dishonorable discharge for "homosexual ten- 
49 

dencies." Kinsey's studies proved that there were more les¬ 
bian women and gay men than the public recognized previously. 
But it remained for Hooker both in her 1954 study, and then 
in her capacity as chairperson of the 1967 task force of the 
National Institute of Mental Health to establish that being a 
lesbian woman or being a gay man was not an illness. 

The Child Molestation Myth 

The myth that lesbian women and gay men are child 
molesters has been kept alive by the media and the church. 

Kyper reports the details of 1955-56 and the role of the 

49 

Evelyn Hooker, UCLA psychologist, address at 
Metropolitan Community Church, Los Angeles, September 5, 

1971. 
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50 

Boise State s man . In 1973 Dean Corll's murder of twenty- 

eight boys again showed public confusion over pederasty, 

. 51 

child abuse, and homosexuality. 

Most child molesters are heterosexuals. When a man 
seduces or molests a little girl the media seldom mention a 
heterosexual rape. When a man seduces or molests a little 
boy the media usually attaches the word "homosexual." Be¬ 
cause heterosexual child molestation is not identified as 
such, the public is given the false impression that homo¬ 
sexual child molestation is more frequent than heterosexual 
52 

offenses. Studies show that 85 percent of child molesters 

are heterosexual, a relative, a friend of the family, a neigh- 

53 

bor or an acquaintance. In the six percent group of homo¬ 
sexual child molesters, force or violence is a minor factor. 

In 45 percent of the cases, masturbation was the technique, 
and in 38 percent of the cases, fellatio was performed on 
the boy. Anal intercourse occurred in only 4 percent of 

the cases.54 


^Kyper, p. 394. 

51 Ibid., p. 395. 
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Scanzoni and Mollenkott, p. 97. 
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Herant A. Katchadourian and Donald T. Lunde, Funda¬ 
mentals of Human Sexuality (New York: Holt, Rinehart & Winston, 
1972) , p. 281. 
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Martin Hoffman, The Gay World (New York: Basic 
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Chapter 3 

A DESCRIPTIVE CASE STUDY 
OF ONE GAY PERSON 
AND THE CHURCH 

Bob was born and raised on his parents ranch near a 
small town in Montana. He never knew that he was different. 
During the winter he helped his Dad with the cattle and his 
sister helped their Mother with the chickens and the inside 
chores. During summer, he would walk or ride his bike three 
miles to town to do odd jobs for retired couples and widows. 
Summers were busy times around the ranch. The sun rose early 
in that northern latitude and so the day would begin early 
picking strawberries and fresh vegetables from the garden. 
Sometimes he would help his sister and his mother shell peas 
for canning. There was always wood to chop or haul because 
the kitchen stove needed wood to cook the meals and to heat 
the water for dishes, washing clothes, and the Saturday night 
baths. Bob liked the summers best of all because he could 
be outdoors all day in the hot Montana sun. It was his job 
to pack down the hay in the cow barn. It was before the day 
of bailed hay. In those depression days they were fortunate 
to have a horse fork which would unload the hay wagon and 
drop the hay on the floor of the loft. Bob's Grandfather was 
alive until Bob was eight. He taught Bob how to pull the 
hay into the corners of the barn and pile it up tightly under 
the roof. At five o'clock they would always stop work, unless 
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it looked like rain would wet the hay or oats that was drying 
in the field. In that case they would all pitch in and get 
it under the roof if possible before the rain. Five o'clock 
was family time. Mother and sister would have something cold 
to drink. The hay wagon would take them all down to the creek 
that flowed through their flat land. It was a time to cool 
off in the refreshing water and to scrub off the grime of the 
day's occupation. In those days a bathing suit was something 
used on a special occasion like the Fourth of July or a 
family reunion or the Sunday School picnic. When the family 
went down to clean up, the women went to the North side of 
the point, and the men to the South. This formality was fol¬ 
lowed when relatives came to visit or when the thrashers came 
for the wheat harvest. 

In fall school began again. Bob was able to attend the 
first eight grades in the two room schoolhouse in town. The 
autumn was the time to get ready for winter. Bob helped his 
retired friends dig the carrots, potatoes and turnips and put 
them down in the cold cellar. The carrots were packed in 
leaves and small barrels. The potatoes were stacked up in 
their crates. Apples and pears were picked and stored down 
in the damp, cool cellar. At the top of the stairs there was 
always a large cookie jar with its open invitation to the hard 
worker. Thirty years later Bob could still recall the musty 
odor of those cellars and the moist, rich consistency of the 
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bite of one of those homemade molasses cookies. Fall was 
time to rake the leaves and pile them up around the stone 
foundations of those old frame houses. The social highlight 
of the year was the harvest dinner and bazaar at the First 
Lutheran Church. All through the year the women of the 
church had been busy doing embroidery, cutting patches, sewing, 
crocheting and quilting. They produced aprons, potholders, 
doilies for any occasion, baby clothes, sweaters and other use¬ 
ful items. The week before the dinner the kitchens were filled 
with the rich aroma of mince, apple, pumpkin and berry pies. 

More than one pie safe was filled to capacity. On the day 
before the dinner every Lutheran woman boiled two or three 
old stewing hens. When the meat was ready to fall off the 
bones, it was carefully cooled and put down in the cold place 
for the night. The next afternoon the women arrived at church 
with dishpans full of chicken and dumplings. Ranchers and 
friends of the church would drive for thirty miles to attend. 

The dining room would be filled. 

Winter always came too early. Bob remembers raking 
leaves on Columbus Day and watching the new flakes fall on 
his rake. The cattle were rounded up and put under cover. 

The milk cows had to stay in all the time, so that meant more 
work in the barn. When the mill pond froze it was time to start 
cutting ice and storing it in the ice house for next summer. 

The ice was essential for cooling the milk, and a luxury for 
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producing ice cream. Sometimes when the snow had drifted 
Bob and his sister would have to ski across country to school 

Spring was the time when everything was new again. 
They could let the cattle out to exercise. Bob liked to 
plow the garden and work up the rich soil for the family 
vegetable garden. It was a time of planting, expectation, 
rhubarb, dandelions. May flowers and May baskets. 

Sunday was Bob's favorite day. It was Church day. 
They hurried through chores and breakfast so thev could get 
to Sunday School. The church service used to be conducted 
in another language, but by Bob's time everything was in 
English except an occasional prayer by a revered older member 
Sunday afternoon was a time for the extended family to get 
together. The young people's meeting was at 6:30 and the 
evening worship at 7:30 pm. There were two other churches 
in town, the Pentecostal which did wierd things and the Roman 
Catholic which was controlled by a foreign power. Bob felt 
uncomfortable with the kids in school because not all of them 
were Lutherans. 

The Church was the authority for all matters in this 
life and in the next. It did not say very much about sex. 

Bob found that there was a vast amount of knowledge one was 
-■ supposed to know without asking. The church proscribed lip¬ 
stick, dancing (except square dances) and movies. Bob dis¬ 
covered a lovers' lane with fresh deposits of used rubber 
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prophylactics each week, but the Church never said anything 
about that. Once Bob summoned up all his courage and asked 
the pastor what was wrong with dancing. The minister's face 
turned red. Bob was even more embarrassed so he mumbled if 
it were because they would get too close. The pastor puffed 
and grunted and said that it was something like that. 

Bob learned about sexuality from two sources: the 

farm animals and Ned, the hired man, who came to their ranch 

when Bob was sixteen. Ned had just graduated from high school 

and at eighteen was ready for his first job. Two wood burning 

stoves heated the old ranch house. The stove pipe from the 

kitched stove went up through the parent's bedroom and took 

off the chill. The pipe from the front room stove went up 

through Bob's sister's room. Bob had the cold room with no 

heat except the south window on a sunny day. It was decided 

that Bob could share his room with Ned. 

Two are better than one, because they have a good reward 
for their toil. For if they fall, one will life up his 
fellow; but woe to him who is alone when he falls and has 
not another to lift him up. Again, if two lie together, 
they are warm; but how can one be warm alone?1 

Bob had never heard the word "homosexual" or "homo¬ 
sexual acts." He just knew that he liked Ned from the start, 
enjoyed working with him on the ranch, and felt happy when 
they slept together. Bob didn't know the names for what 
occurred. They were a young couple filled with the juices 

■^Ecclesiastes 4:9-11, (RSV) 
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of life who "fooled around" when they went to bed. The gay 
life style was not an option when you were a rancher. You 
had to get married and have lots of kids to keep the ranch 
going. After four years, Ned found a "girl." They dated for 
year, but he always made it back to the room which he shared 
with Bob. Bob was not happy with the idea that Ned would 
marry and move away. When he told Ned how he felt about it, 
they discovered that each had misgivings about the marriage. 

They felt trapped. There was no way in which two men could 
live together and have a ranch together. When Bob's parents 
retired Bob was expected to take over the ranch. If he didn't 
get married, then he would live there alone, or with a house¬ 
keeper, until he died. The night before the wedding Bob and 
Ned had a long talk. They knew that they had experienced a 
very special love for four years. 

Bob found it difficult to get into ranching after Ned 
left. Finally, he told his parents that he felt the "call" 
to be a school teacher. He met a nice young woman in college. 
They were married after graduation. The first child arrived 
before Bob finished graduate school. The other three came 
in the next five years. Bob and his wife were divorced after 
twenty-five years. They stuck it out until all of the children 
were out of the nest. Bob left the stationwagon and the 
four bedroom house to his wife and transferred to an administra¬ 
tive position in a school near San Francisco. It was here 
that he experienced the loneliness of his new freedom. He had 
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been experimenting in the gay world during the past decade. 

Now he was free and it was not that easy. He became active 
in the gay community center and the Metropolitan Community 
Church. He never forgot Ned. Nov/ he had a word for the 
feelings he experienced with Ned. During the next three years 
he discovered that he could not reduplicate Ned or those 
first good years with his wife. He joined a growth group 
under the supervision of a psychologist. This helped him to 
learn about himself, who he was as a gay person, what sort of 
contribution he could make to the gay movement, what kind of 
person he was seeking for a relationship. He counselled with 
his minister about the guilt which he felt in being gay and 
acting on his feelings. He was able to replace the old nega¬ 
tive tapes from home, church and school. He retrained the 
old value to say: "Gay is OK," Gayness is one of God's good 
gifts, part of the vastness of a universe filled with meaning 
and purpose. 

Bob discovered that there was a great emphasis upon 
youth in the fragmented gay community. He saw a good plastic 
surgeon and removed ten years of wrinkles. Then he found a 
gay family doctor and lost twenty-five extra pounds. It dis¬ 
tressed him that he could find plenty of men who would love 
him for one night or a weekend but none who were interested 
in commitment, fidelity, understanding, security and a deep¬ 
ening love. Through the help of the growth group he had come 
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to understand that his own marriage had collapsed because 

it couldn't fulfil their needs for love, nurture, sex, bonding, 

control and security. When he first met his wife they both 

believed in the American romantic dream. 

Find the right partner. Commit to live ever after (if 
not happily) with each other. Expect devotion, fidelity, 
unconditional love, understanding and security. Establish 
a routine, agree on ground rules, have non-threatening 
friends, make plans for the future. It has to work. It's 
supposed to. 

He knew that when the right man came along they would have to 
work at their relationship and talk with a counselor when 
problems arose. 

It was difficult for Bob to tell his family about the 
gay side of his nature. His sister was concerned and suppor¬ 
tive. She didn't want her husband to find out until he had 
read something positive about the gay world. His parents took 
it hard. They were shocked at the prospect of not having 
grandsons to carry on the family name. It made them face their 
own fear of death. They wondered where they had failed. When 
they came to visit, Bob took them to a new organization, 
"Parents and Friends of Lesbians and Gays." It provided them 
with a support which they could not find in their rural com¬ 
munity. Bob knew his parents were in a good space when he 
went to Washington, D. C. for the national gay rights march 
and found them there supporting the civil rights of lesbian 


2 

Betty Berzon, "Achieving Success As A Gay Couple," 
in Betty Berzon and Robert Leighton (eds.) Positively Gay 
(Millbrae, CA: Celestial Arts, 1979) p. 31. 
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women and gay men. 

The one night when he least expected it. Bob met Mr. 
Right. He had gone to a gay bath for quick, impersonal sex. 

For some reason he and Joe began to talk. They met the next 
week for dinner. They began to date on a regular basis. They 
sat down and wrote out answers to the questions in Betty 
Berzon's Contract. 

ITEM I. FINANCES: 

1. How important are the relative earnings of one 
partner over the other's? 

2. How are decisions made about how money is spent? 

ITEM II. PLANNING JOINT ACTIVITIES : 

1. Which partner most often initiates plans for social 
occasions, trips, projects, etc? 

2. How are final decisions on plans arrived at? 

3. Which partner usually has the most influence on plans? 
ITEM III. DIVISION OF LABOR AT HOME: 

1. Which partner usually does what? 

2. What is this arrangement based on? 

3. How rigid Is this arrangement? 

ITEM IV. TIMt SPENT WITH OTHER PEOPLE: 

1. How much lime is spent with other people? 

2. Who is tire usually spent with (family, straight 
friends, gay friends, business associates)? 

3. Which partner has the most influence on who time is 
spent with? 

V. DEGREE OF MONOGAMY: 

1. How sexually exclusive is the partnership? 

2. Does one partner have more freedom than the other? 

3. How is jealousy dealt with? 

VI. DEALING WITH CONFLICT: 

1. What are the typical areas of conflict in your relation¬ 
ship? 

2. How is conflict usually dealt with (avoidance, fight¬ 
ing, discussion and negotiation)? 

ITEM VII. SEPARATENESS AND TOGETHERNESS: 

1. How important are activities done independently 
versus activities done together? 

2. How O.K. is it for each of the partners to spend time 
alone, away from the other partner? 

ITEM VIII. INTIMACY: 

1. What is the usual pattern for expressions of intimacy 
in private? 
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2. What is the usual pattern for expressions of inti¬ 
macy in public? 

3. How willing is each partner to be known and vul¬ 
nerable to the other partner? 

A. Right now I think the contract is: 

B. I would like it to be: 

When you have finished compare your answers with your 
partner's. Where there are differences, discuss them. 

Say how it seems to you. Say what you object to. Say 
what you want to happen. Say what you'll settle for. 
Negotiate for yourself a "contract" that meets your 
needs, that feels fair to you, that makes you feel as 
if you've been heard and understood.3 

Bob and Joe learned to fight above the belt. When he was 

married. Bob would deny anger because he didn't think it was 

fair for a man to fight with a woman. The repressed anger 

would sometimes explode unexpectedly. Though Bob was afraid 

of losing Joe, he learned that hanging in through the pain to 

the conclusion of a fight would strengthen their relationship. 

Bob discovered that men are naturally driven to control. They 

had to clean up their fights to relieve tensions and clean up 

the control issues. Bob also discovered that it was all 

right to reveal his vulnerability to Joe. 

Bob was getting tired of his two bedroom apartment 
with all the noisy neighbors in the swimming pool. Joe 
wanted to move closer to Bob. They bought a modest house 
together and set about fixing it up. Bob did the carpentry 
and the electrical. Joe did the plumbing and the tile work. 

As their first anniversary approached, they approached the 
M.C.C. minister and asked for a blessing on their union. 


^Ibid., pp. 35-36. 
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The invitations went out. They hurried to finish the kitchen 
and the gazebo. Bob's sister flew across the country. She 
said that she had been there for the first one thirty years 
ago and she didn't want to miss this one. Joe's seventy 
year old Mother and Father were there to support their son 
in his relationship with an older man. About one hundred 
friends came to the church for the blessing on their union. 
Afterwards everyone went to their home for the reception. 

The dining table was piled high with a lovely buffet. A 
nongay neighbor came over to serve the champagne. The gazebo 
was beautifully decorated and equipped with music for dancing. 
It was a sweltering day in their Los Gatos home. Joe's 
parents joked that they were not losing a son, but gaining one. 
They even laughed when Bob referred to them as his "in laws." 

Five years have passed. They have sold their first 
home and upgraded it with an old Victorian near the college. 

At the end of the fourth year Bob finished his thesis and 
received his PhD. Their social life was so busy in the 
fourth year they skipped their annual anniversary party. With 
their other commitments, it was difficult to sandwich in a 
two week visit from Bob's second daughter. They are already 
planning their fifth anniversary party. They want to prove 
to the world that a gay couple can fall in love, establish a 
home, and carry on a relationship that is nourishing and 
supportive, and which grows with them. 
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As Bob looks back over the years and reflects upon 
gay and nongay relationships, he realizes that for him the 
nongay relationship was always second best. He was the per¬ 
fect husband and father. Their large home was filled with all 
the material amenities. He had performed sexually, helped 
produce four fine daughters. They were a model middle-class, 
surburban family. He had a fine position with the university. 
Now in retrospect Bob knew that he was happier with a gay 
spouse. They each had independent careers, yet were supportive. 
They were separate individuals, yet in a bonding relationship. 
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Chapter 4 

A THEOLOGY THAT SUPPORTS LESBIAN WOMEN AND GAY MEN 

There is a bias in this chapter. It is the search 
for a theology which will affirm and support lesbian women 
and gay men. It is a search for a word from the Lord which 
says that lesbian women and gay men are good. "And God saw 
everything that he had made, and behold, it was very good."'*' 

James Nelson observes four theological stances toward 
lesbian women and gay men: (1) rejecting-punitive orien¬ 
tation, (2) rejecting-nonpunitive, (3) qualified acceptance, 

2 

and (4) full acceptance.' 

(1) A rejecting-punitive orientation not only rejects 
the legitimacy of lesbian women and gay men but also calls 
for their punishment. The genocide of gay people by the 
church is now a documented part of history. The frightened, 
the persecuted, and the dead were unable to write their own 
history of oppression. Since homosexuality was the unmention¬ 
able crime, gay men in particular were often given "the 
common sentence 'brule vif avec son proces'—'burned alive 
with his trial record, 1 " The church may not have ordered 

"''Genesis 1:31 (RSV) 

2 

James B. Nelson, Embodiment, An Approach to Sexuality 
and Christian Theology (Minneapolis: Augsburg, 1978), pp. 188- 
199. 
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Hitler," in Louis Crew (ed.) The Gay Academic (Palm Springs, 
CA: ETC Publications, 1978), p. 72. 
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the stoning, hanging, beheading, garrotting and sexual muti¬ 
lation of lesbian women and gay men, but frequently gave her 
blessings. "The Swiss exercise extraordinary rigors against 
men guilty of this crime. They cut off one limb after another 
in the course of several days—first an arm, then a thigh; when 
the body is a lifeless trunk it is thrown on the fire."^ The 
church exercized tremendous power in the spiritual realm. It 
added to the torture of lesbian women and gay men by with¬ 
holding the sacraments and sanctioning their ostracism from 
society. This is the theology.expostulated by Anita Bryant 
during the Miami election and Jerry Falwell of "moral majority" 
fame. To hold this position, one must accept the social taboo 
that homosexuality is bad and then find Biblical prooftexts 
and church positions to support this basic prejudice. By not 
using the same literalism with Biblical treatment of other 
moral issues and by reinforcing untenable stereotypes, a 
vindictive theology is perpetuated. One might question how 
a Christian can be a peacemaker and vindictive. 

The rejecting non-punitive orientation is represented 
by Karl Barth; 

Since humanity is always "fellow-humanity" men and women 
come into its fullness only in relation to persons of the 
opposite sex. To seek one's humanity in a person of the 
sairie sex is to seek "a substitute for the despised part¬ 
ner" and this is "physical, psychological and social 
sickness," the phenomenon of perversion, decadence and 


4 

Pierre Jacques Brillon, Dictionnaire des arrets, ou 
jurisprudence universelle (Paris: 1727), Tome 6, p. 216, cited 
in ibid., p. 70. 
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sickness," the phenomenon of perversion, decadence and 
decay. 5 

Barth goes on to see this as idolatry and unnatural, themes 
from Romans 1:26-27. But Barth is consistent with his under¬ 
standing of the New Testament and Romans in particular. All 
have sinned. All would perish but for the great gift which 
God has given in Jesus Christ. From Barth's position one 
may condemn the homosexual act, but never the lesbian woman 
or gay man. One must hate the sin, but never the sinner. 

One must be impressed when such a respected theologian as 
Barth argues that the lesbian or gay condition is decadence, 
perversion, against nature, and idolatry. 

In the years since the death of Barth one may look 
back and see the flaw in Barth's argument that the homosexual 
condition is against natural law and idolatry. Barth him¬ 
self was locked into a time framed ethic. Were he to have 
lived through the women's movement, the gay movement, and the 
sexual revolution, one wonders if he would not have come out 
of his own closet and seen the positive side of lesbian women 
and gay men. In the face of the tremendous social upheavals 
in the last twenty years it is difficult to argue that human 
nature has not changed since the advent of the human species. 
This is one point at which process theology can be supportive. 
Instead of saying that God created heterosexuality good and 

^Karl Barth, Church Dogmatics (Edinburgh: Clark, 1961) 
IV:164-66. 
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homosexuality bad, one may affirm that all people, regardless 
of their sexual condition, are being created in the image of 
God. Gregory Baum argues against a theology which is locked 
into any particular time frame. He sees a mutual fulfillment 
in committed gay couples. "Homosexual love, then, is not 
contrary to human nature, defined in terms of mutuality toward 

, 7 

which mankind is summoned." 

"Barth's claim that homosexuality is idolatrous rests 
on questionable assumptions. . . the norm of procreative sex 
and the notion of essential gender complementarity." The 
Vatican continues to call for procreative sex. As soon as one 
goes in for family planning the absurdity of procreative sex 
is exposed. There are too many children on the planet now. 

The United States has not been able to find a way to deliver 
her vast excess stores of food to the starving of the world. 

It is generally known that when the food supply for rats de¬ 
clines, they change from heterosexual to homosexual activity. 
This, one may presume, is in accord with the nature of the 
species. Barth waters down insistance that the purpose of 
every sex act be to fertilize an ovum to the possibility of 
procreation. The Christian Church has not supported this 
position when it has allowed the marriage of two people when 
one was sterile. The insistence upon procreational sex is 

7 

Gregory Baum, "Catholic Homosexuals," Commonweal , 

99 (February 1974) , 480. 

O 

Nelson, p. 195. 
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demeaning to women. The word of the Lord has spoken more 
clearly to this point through the women's movement than through 
the church. Male dominance is perpetuated as long as theology 
is written by men. Now that women are beginning to write theo¬ 
logically a much needed balance is returning to the "Queen of 
the Sciences." 

In addition to procreational sex Barth insists upon 
gender complementarity. This perpetuates the myth that 
masculinity and feminity are biological gifts with resulting 
stereotypes. Men are the aggressors, the head of the family, 
the wage earner, the one who controls the money and makes the 
decisions; women are the weaker sex, passive, dishwashers, 
tenders of the home, unable to understand the world of busi¬ 
ness. Barth would support the notion that for sex to be 
complete and fulfilling it must bring together the two personal¬ 
ities with such obvious lacunae. Rosemary Radford Ruether, 
Georgia Harkness Profession at Garrett Theological Seminary, 
may be a match for Karl Barth when she writes: 

Such a concept of complementarity depends on a sado¬ 
masochistic concept of male and femaie relations. 

It covertly demands the continued dependency and under¬ 
development of women in order to validate the thesis 
that two kinds of personality exist by nature in males 
and females and which are each partial expressions of 
some larger whole. Such a view can allow neither men 
nor women to be whole persons who can develop both their 
active and affective sides. Once women reject this 
psychology of dependency and that repression of their 
active and intellectual traits that is implied by the 
ideology of feminity, the myth of complementarity is 
overthrown. This concept of complementarity must be 
recognized as a false biologism that attempts to 
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totalize on the level of the whole human existence a 
limited functional complementarity that exists on the 
level of procreative systems. . . When sex ceases to be 
limited to this procreative function and becomes a total 
bodily possibility of two persons this notion of opposite 
necessary to make a whole disappears. . . the mind and 
the five senses are the organs of thinking and feeling in 
total organic existence, not penises and vaginas.^ 

Richard Green and John Money did the original research 
with adolescent Amish males who turned out by mistake to be 
young women.^ This work made it very clear that femininity 
and masculinity are learned responses. 

Barth must have confused a lack of interest in sexual 
intercourse with a dislike for persons when he spoke of 
"despising" the other sex. On the Kinsey continuum from zero 
to six, those who registered three through five may be pre¬ 
sumed to be bisexual. For them this would be a particularly 
inappropriate term. This writer observed that until the 
Metropolitan Community Church began in Orange County on 
September 27, 1970, there was no place where lesbian women 
and gay men could meet each other for social intercourse. It 
is not unusual for lesbiam women couples and gay male couples 
to become great friends, especially in an oppressive, homo- 
phobic community. Their friendships deepen and grow, mutually 
nourished, unhampered by the heterosexual threat of sexual 


9 

Rosemary Radford Reuther, "From Machismo to Mutuality," 
in Edward Batchelor, Jr. (ed.) Homosexuality and Ethics (New 
York: Pilgrim Press, 1980), pp. 24-30. 

■^Richard Green and John Money (ed.) Transsexualism and 
Sex Reassignment (Baltimore: Johns Hopkins Press, 1969), p. 4. 
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conquest. This writer has encountered a few, older, exclu¬ 
sively homosexual, malcontent gay men who consistently express 
a dislike for women. There is no data today to support 
Barth's contention that lesbian women and gay men "despise" 
the opposite sex. 

Barth shows his belief in the "child molestation 
myth" or the "recruitment myth" when he suggests that the pur¬ 
pose of the legislator and judge is "for the protection of 
threatened youth. Barth's last argument is that "homosexual¬ 
ity is idolatrous because it is basically self-worship and 

narcissism: the gay person is just loving in the other the 

12 

reflection of the self." This is a psychoanalytic view. 

Such a statement shows lack of contact with the gay community. 
After eleven years with a Metropolitan Community Church, this 
writer has the lingering impression that it is just like any 
other church. The variety of individuals is so great it would 
be impossible to find two people who are mirror images of 
each other as Earth implies. Lesbian women and gay men fall 
in love the same way nongay people do. They are capable of 
just as much devotion, sacrifice and self-giving love. 

"The second major argument of the rejecting-nonpunitive 
position (is) : that undesirable social consequences most likely 

^"'"Barth, "Church Dogmatics," cited in Batchelor, p. 50. 

12 Nelson, p. 192. 
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13 

would result from homosexuality's acceptance." This is 

an argument from homophobia. One of the unsupported fears 

is that the incidence of homosexuality would increase. With 

the new emphasis in human potential the visibility of lesbian 

women and gay men has increased, but there is no evidence 

that there has been any increase in the incidence of homo- 
14 

sexuality. This fear rests upon the assumption that people 
have the choice of opting for heterosexuality or homosexuality 
There is no theory about the etiology of homosexuality which 
is not flawed. The only agreement is that when more is known 
about the etiology of heterosexuality then more will be known 
about the etiology of homosexuality. The sexual identity of 
the individual is established somewhere between the age of ten 
days and five years. After that one simply awaits the workings 
of the sexual identity time clock. It is this writer's exper¬ 
ience that lesbian women aid gay men become aware of their sexual 
identity at three general times: the early bloomers at age 
five or six; the majority from fourteen to twenty; the late 
bloomers from fifty to seventy years of age. The Reverend 
Troy D. Perry says that when he went to the Tarzan movies 
he never thought about Jane. He fantasized about being in 
the arms of Tarzan. Perry received a request to help find 



^Letha Scanzoni and Virginia Ramey Mollenkott, Is the 
Homosexual My Neighbor ?(San Francisco: Harper & Row, 1978), p. 92. 

15 Troy D. Perry, with Charles L. Lucas, The Lord Is My 
Shepherd and He Knows I'm Gay (Los Angeles: Nash, 1972), p. 17. 
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foster homes for gay identified juveniles. The placement 
agency could not find homes that would take in an open gay 
young man. They asked for Perry's help in locating lesbian 
and gay couples that would provide foster homes for gay 
youth.^ This writer had occasion to visit one of the gay 
couples and meet their gay foster son. It was quite obvious 
why he could not fit in the average heterosexually oriented 
home. He had been hustling since he was eleven or twelve. 
Nongay foster parents would not understand the words he used, 
let alone his feelings, resentments, and deepest needs. When 
the high school called to report that he had cut class or was 
a problem in class, his gay foster parents understood what was 
happening and had some insight into his inner problems and 
needs. 

As already mentioned, Evelyn Hooker's work has shown 

that lesbian women and gay men are no less able to function 

in society than the nongay majority. The attempts to change 

17 

a person's sexual orientation have been a failure. One of 
the great fears about homosexuality for the adverse social 
consequences argument is what will it do to family life. In 
Orange County one out of two marriages ends in divorce. This 

16 Troy D. Perry, Metropolitan Community Church founder, 
personal interview, Los Angeles, CA, November 1973. 

1 7 

C. A. Tripp, The Homosexual Matrix (New York: McGraw 
Kill, 1975), p. 236. 
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is a given. It is this writer's experience that about the 

same thing happens to lesbian and gay couples who have a 

blessing upon their union. It is difficult to know how 

many heterosexual marriages end in divorce because one of 

the partners is a lesbian woman or a gay man. John J. Me 

Neill cites a canon lawyer as saying that over one-third of 

the divorce cases which he handled involved one partner who 

18 

was a lesbian woman or a gay man. These figures are biased 
toward a Roman Catholic constituency and they are now over 
seven years old. Now that more couples live together before 
the marriage it would appear that the social pressure for a 
heterosexual marriage is decreasing. 

There are some positive benefits for family life 
from a greater acceptance of lesbian women and gay men. It 
will take some of the pressure off rigid sex-role stereotypes. 
The nuclear family could be strengthened when fathers are 
liberated to show their nurturing sides and mothers are 
allowed to show their aggressive, intellectual sides. It is 
hoped that it will make it easier to grow up gay. All 
children have the right to grow up knowing that "Gay is OK." 
No young lesbian woman or gay man should be forced to grow up 
alienated and rejected for that over which she or he had no 
choice. Bruce Voeller, a co-director of the National Gay 

IB 

John J. McNeill, The Church and the Homosexual 
(Kansas City: Sheed, Anderson & McMeel, 1976), p. 136. 
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Task Force, received a letter from a fourteen year old young 

man who wanted to talk with him about his gayness. His 

parents had taken him to his Rabbi who said it was a phase. 

They sent him to the school counselor who told him not to 

worry because he would grow out of it. Voeller had a 

speaking engagement in that New England city a few weeks 

later. He drove to the house where he met a distraught 

Mother who told him that her son had hanged himself in the 
19 

garage. Although there are many other undocumented factors 
which could have influenced this suicide, it is still a tan¬ 
gible reminder of another victim of homophobia. A religious 
leader who could have affirmed the young man's gayness as 
one of God's good gifts, a school counselor who could have 
provided support groups and positive ways to deal with aliena¬ 
tion and rejection, a family who could have embraced a gay 
member and nurtured his creative abilities, might have made a 
difference. 

Yesterday, this writer had occasion to slip on a 
jacket which is seldom used. As he went down the steps to¬ 
ward the wood pile he heard the sound of paper in one of the 
pockets. Here, undetected for nearly five years was a neatly 
folded note instructing the reader what to do with his body 
after it was found in the field where the writer committed 

iq 

Bruce Voeller, in It's Time (National Gay Task Force 
Newsletter) (April 1980). 
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suicide. It closed with these words: "Sorry for the in- 

20 

convenience. R. J. Wass." He was another victim of homo¬ 
phobia who might be alive today had there been more support 
from church, society and home. It is hoped that his contri¬ 
bution to this thesis may be of help to some lesbiam woman 
or gay man who is struggling with the same alienation and 
rejection with which he could not cope. 

In a modern society torn by violence, murder, rape, 
nuclear waste, war, and preparation for war is it not a 
possibility that lesbian women and gay men have a special 
contribution to make toward the survival of the race? One 
of the legacies of Anita Bryant and the Miami persecution of 
lesbian women and gay men is the phrase: "A day in the closet 
is like a day without sunshine." Many people realized at that 
time how homophobia and denial of one's sexual identity con¬ 
sume enormous amounts of energy. Lesbian women and gay men 
use up vital psychic and spiritual energy living two lives. 
When society is ready to accept all people without regard 
for their particular sexual identities, then the energy which 
has been expended defensively will be available for creative, 
problem solving activities. Society as a whole suffers as 
long as prejudice operates against one person. The women's 
movement realized that all women suffer as long as one lesbian 

20 . 

Ralph James Wass, Jr., Hudson Automobile Specialist, 

suicide note, Santa Ana, CA, May 23, 1978. 
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woman is persecuted. The gay movement realized that all 
lesbian women and gay men suffer as long as one nongay 
woman or man experiences discrimination. 

Edward 0. Wilson, Baird Professor of Science and 

Curator of Entomology at the Museum of Comparative Zoology 

at Harvard University writes: 

There is, I wish to suggest, a strong possibility that 
homosexuality is normal in a biological sense, that 
it is a distinctive beneficent behavior that evolved as 
an important element of early human social organization. 
Homosexuals may be the genetic carriers of some of man¬ 
kind's rare altruistic impulses. The support for this 
radical hypothesis comes from certain facts considered 
in the new light of sociobiological theory. Homosexual 
behavior is common in other animals, from insects to 
mammals, but finds its fullest expression as an alter¬ 
native to heterosexuality in the most intelligent pri¬ 
mates, including rhesus macaques, baboons, and chimpan¬ 
zees. In these animals the behavior is a manifestation 
of true bisexuality latent within the brain.21 

Speaking as a scientist, Wilson points out the essential dif¬ 
ference between bisexuality in the highest animals and humans. 
Some human beings get locked into exclusive homosexuality or 
heterosexuality. When that happens, "both that choice and the 
symmetry of the animal pattern are lost." He suggests that 
bonding may "hold the key to the biological significance of 
human homosexuality. . . It is consistent with the greater 
part of heterosexual behavior as a device that cements 


9 1 

Edward O. Wilson, On Human Nature (Cambridge: Har¬ 
vard University Press, 1978) , pp. 143-44. 


22 Ibid., p. 144. 
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relationships. The predisposition to be a homophile could 

have a genetic basis, and the genes might have spread in 

the early hunter-gatherer societies because of the advantage 

23 

they conveyed to those who carried them. ' In his analysis 
of primitive societies Wilson suggests the positive contri¬ 
butions which lesbian women and gay men could have made to 
their world. 

Finally, "Love the sinner, but hate the sin" is a 
"Catch 22" for lesbian women and gay men. Those who hold 
the rejecting-nonpunitive position end up victimizing the 
very people to whom they should be nonpunitive. Nelson finds 
this to be the basic flaw of the rejecting-nonpunitive posi¬ 
tion. 24 

Nelson selects Pastor Helmut Thielicke as an example 
of one who takes the third theological option for homo- 
sexuality, qualified acceptance. Thielicke was a very popu¬ 
lar preacher in Hamburg after the war. Students flocked to 
hear the old time religion with the right touch of academia. 

Thielicke begins by saying that homosexuality is a perversion 

2 6 

outside the created order. Perhaps his contact with many 

23 

^Ibid. 

2 ^Nelson, p. 195. 

25 Ibid., p. 196. 

2 6 

Helmut Thielicke, The Ethics of Sex (New York: 

Harper & Row, 1964), p. 282."”“ 
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students or the university made him more open to the findings 

of sexual research and psychology. "But now experience 

shows that constitutional homosexuality at any rate is largely 

unsusceptible to medical or psychotherapeutic treatment, at 

least so far as achieving the desired goal of a fundamental 

27 

conversion to normalicy is concerned." Thielicke's qualified 
acceptance of lesbian women and gay men is the same as the 
contemporary liberal church position: "Celibacy is the only 
option for the lesbian or gay Christian." The homosexual con¬ 
dition is a sin in itself and all lesbian women and gay men 
are perverts. 

The Rev. George L. Tait remarked in 1974 that in the 

light of all the negative attacks gay people suffer from 

family, school, church, peers, police, and government, it is 

a miracle that so many turn out as good or better than any 

2 8 

other segment of society. 

If loneliness, self-doubt, depression, and promiscuity 
do have a higher incidence among gays, it is fully under¬ 
standable. Then we would cut through the vicious circle 
of self-fulfilling prophecy and strike at the root of the 
problem—social oppression. Thielicke gains to do this.29 

"The fourth major theological possibility is full 


27 Ibid., p. 283. 

28 

Statement by the Rev. George L. Tait, University 
Chaplain, Librarian, personal interview. Laguna Beach, CA, 
August 1974. 

29 

Nelson, p. 197. 
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This is a minority position among the 


acceptance." 

Christians of the world. This position makes two signifi¬ 
cant assumptions: (1) Homosexuality and heterosexuality are 
among the variety of God's gifts in creation; (2) God had 
purpose in sending lesbian women and gay men to this world. 

It follows from the first assumption that lesbian women and 
gay men do not have an element of choice in their sexual 
identity or orientation. It follows from the second that 
God can work in lesbian women and gay relationships to make 
people more human. James B. Nelson is a courageous Christian 
to suggest the possibility of full acceptance of lesbian 
women and gay men by the church. Fr. McNeill argues uphill: 

The objective acceptance of the homosexual community will 
potentially leave both communities (homosexual and hetero¬ 
sexual) free from the need to conform to narrow stereo¬ 
types, and positively free to develop all the qualities 
that belong to the fullness of the human personality.31 

Although these words had the approval of the Vatican when they 

were published in 1976, the approval was withdrawn after a 

few months. The Vatican ordered Fr. McNeill to stop talking 

about his book and its subject. 

In 1976 this writer had the privilege of hearing 

32 

Norman Pittenger speak in Dallas, Texas. He said that it 


31 McNeill, p. 148. 

33 0pinion expressed by W. Norman Pittenger, theologian, 
address at the Universal Fellowship Metropolitan Community 
Church, Dallas, 1976. 
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was time to stop talking about sex as good or bad. Pitten- 

ger thought it more appropriate to use the terminology of 

the "Sears" or "Wards" catalogue, good, better and best. 

Sex between two people is good if they both want it and 

neither is hurt by the experience. Sex is better when it 

is between two people who know each other. Sex is best 

when it is between two people who have known and loved each 

other over a long period of time. Such a painfully simple 

rule for making sexuality human is easily understood by all 

people. Behind the apparent simplicity is the careful 

thinking of a process approach. He quotes A.G. Woollard's 

comment: "It is in the controversial field of sexuality 

that the process theologians have made their real contribution 
. 33 

to ethical thought today." In 1979 he wrote these words to 

a new edition of Making Sexuality Human : 

For it is the conviction of religiously aware persons, 
above all of Christian persons, that in and behind this 
mysterious cosmic process of which we are a part there 
is an abiding reality, supremely worshipful, entirely 
unsurpassable by anything else, and utterly dependable 
in action—a reality who for Christian faith has declared 
himself in one of our own kind. In Jesus Christ, Christians 
affirm, there is a human enactment of the divine reality; or 
as I like to put it, in a classical instance of human 
loving, with all its consequences, there is disclosed 
the divine loving, the divine and cosmic Lover. 

Hence, if human sexuality is essentially a matter 
of union—of a relationship in which life is shared 
and where men and women are enabled generously to give. 


33 ... 

A. G. Woollard, Progress: A Christian Doctrine ? 

(London: SPCK, 1972) cited by W. Norman Pittenger, The Lure 

of Divine Love (New York: Pilgrim Press, 1979), p. 63. 
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graciously to receive, and joyfully to unite their bodies 
as well as their minds and spirits—then human sexuality 
is the ground, basis, or necessary condition for embodied 
creatures like us to realize this wonderfully enriching 
and enhancing possibility.34 

Pittenger places the human being, the sexual creature, the 

Christian, and God, the cosmic Lover in a cosmic context. 

The process perspective sees "that humans exist in 

a world which is marked by movement and change and where the 

basic constituents are not things but events or occurrences. 

All such energy events mutually affect and influence one 
35 

another." The universe is alive and dynamic. Human nature 

is not the same today as it was when the long evolutionary 

process finally produced the first humans. Had Eve and Adam 

been exclusively homosexual all of their lives, the story of 

humankind might have been delayed. Each energy event or 

occurrence is composed of several entities. Actual entities 

do not endure. "Real actual things that endure are all 

societies. They are not actual occasions. . .do not confuse 

36 

them with the real things which are actual occasions." 

Real entities begin with an open window to the past. Relations 
are essential to them. The many are turned into one. 


^W. Norman Pittenger, Making Sexuality Human (New 
York: Pilgrim Press, 1979), p. 4-5. 

35 

Pittenger, The Lure of Divine Love , p. 64. 

36 

Opinion expressed by David Day Griffin, process 
theologian, in a lecture for TH488 class. School of Theology 
at Claremont, October 15, 1981. 
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In this scheme the world has apparent solidarity. Relation¬ 
ships are essential. It's subjective aspect perishes and 
becomes the immediate object. The event, or society of such 
events, has ol reot contact with the past. It also has con¬ 
tact with the future as David Griffith and John Cobb say, 

". . .the event literally plays a constitutive role in the 
. 37 

events that lie in its future." In the short, existential 

moment of the event there is the element of choice. This 

freedom of choice is an essential aspect of the universe 

from the most sophisticated to the simplest. Pittenger sees 

the world not as predetermined, but pretty much an open world. 

Something prevents the universe from disintegrating into chaos. 

Process theology calls that something, "sufficient continuities" 

or "regularities." What is it? 

This creation neither explains itself nor finds its mean¬ 
ing in itself; there is a reality that is the source of 
potentiality and the recipient of achievement, a reality 
that works in the created order to provide aims, to lure 
events toward actualizing such aims, and then to accept 
into itself the good that this actualization accomplished. 
This source and recipient we call God, whose character 
and whose manner of working are nothing other than Love- 
in-act . 38 


37 

John B. Cobb and David P.ay Griffin, Process Theology : 
An Introductory Exposition (Philadelphia: Westminster Press, 
1976), p. 107. 

3 8 

Pittenger, The Lure of Divine Love, pp. 64-65. 
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This is the cosmos for the process theologian in which humans 
live and move. Humans are not static creatures, physically 
or mentally. Unlike the animals, humans can talk, remember, 
ponder, be aware of themselves and the world around them, 

establish values, make decisions, and act responsibly. But 

• . IQ 

even with the human, one is "on the way to becoming human." 

Life is a journey of reacting to God's love and developing 

hidden talents. Pittenger borrows a phrase from Augustine. 

in describing the movement of humans toward "the image of 

God." 

Process thought rejects any dualism of body and soul. 

Humans are "animated bodies with mental and spiritual capa- 
40 

city." There are psychosomatic and social aspects of human 

nature. "This tells us that our human development in lovincr 

has for its basis the fact of our being physiologically and 

41 

psychologically sexual creatures." One can not separate 
body, spirit, and mind. In order for the mind and the spirit 
to grow, the body must also grow. In the animal world the 
female produces a fertile egg, and at that moment practically 
nothing will prevent an attempt at fertilization. Things are 
much different with humans. In spite of the teaching of the 


39 


40 

41 


Ibid. 

Ibid. 

Ibid. 
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Roman Catholic Church and conservative protestant churches 
that the only purpose of human sexuality is procreation, or 
the procreation possibility, many people make a conscious 
choice to use some form of birth control. In humans, then 
the major purpose of sexual activity moves away from bio¬ 
logical reproduction and becomes "the basis for unitive or 

42 

conjunctive relationships." 

Pittenger gives five guidelines for human sexuality: 

1. Always act with due regard for the other as more 
than merely a means for self-gratification. 

2. Always treat the other as a person, not a thing. 

3. Always act with responsibility for the other's 
fulfillment and human growth; hence, aim at as much 
permanence as it is possible for the relationship. 

4. Always act with responsibility for the other's 
self-esteem and with due consideration for the con¬ 
sequences of one's actions. 

5. Always act in such a fashion that the act is seen 
in its wider and more inclusive context. ^3 

Pittenger gives the<se guidelines in order to help people ex¬ 
press love, activelv and passively, in their sexuality, and 
especially their genital sexuality. The guidelines are also 
equally applicable to lesbian women and gay men as well as 
nongay couples. 

Since the sex drive is so powerful it follows from 
a process perspective that it is a significant factor in the 
"becoming" of persons. "For the heterosexual person, this 


42 


Ibid. 


43 


Ibid. 
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is through relationships with somebody of the opposite sex; 
for the homosexual (person), it is and only can be through 
relationships with somebody of his/(her) own sex. To act 
responsible, under control but without suppression, in 
sexual ways is one chief mode of human self-expression, with 
the homosexual as much as with the heterosexual." 44 It is 
important to have this answer for those who say there is 
nothing wrong with lesbian women and gay men as long as they 
remain celibate. The world has seen some wonderful people who 
have acted upon their sexuality with celibacy. Through the 
centuries monks and nuns have lived lives of selfless devo¬ 
tion, rechanneling their sexual drive to serve other people. 
They have preached good news to the poor, proclaimed release 
to the prisoners, opened the eyes of the blind, and provided 
liberation for the oppressed. 4 ^ Unfortunately, the world 
has seen many people who repressed their sexual drive. The 
sex drive is so powerful it can never be killed. As it is 
pushed down into the personality it becomes mean and cancerous. 
Like repressed anger it waits for an unexpected moment when 
it can come raging out in all of its twistedness. Both men 
and women have become "neurotic" when they refused to ack¬ 
nowledge their sexuality and repressed it. Their lives have 

44 

Pittenger, Making Sexuality Human , p. 62 

45 Luke 4:18-19 (RSV) 
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become twisted and warped. They frighten small children. 

There is an element of truth in the obverse, when the major¬ 
ity fail to see the importance of the sex drive for lesbian 
women and gay men and insist upon a response of celibacy. 

The majority in their righteousness can become twisted. 

After the Vietnam War this couplet appeared in the United 
States: 

The army gave me a purple heart for killing a man. 

And a dishonorable discharge for loving one. 

"Those who urge that all homosexuals should. . .suppress their 

sexuality are asking that they should become incipient or 

actual neurotics. " 4< * 

Lesbian women and gay men are like the nongay major¬ 
ity. They want to love someone and be loved by someone. For 
all humans the sexual drive "is not simply a matter of physi¬ 
cal desire; it is a matter of his/(her) whole personality. 

To be on the way to wholeness, he/(she) knows, requires that 
mutual love which has its physical grounding in his/(her) 
sexual nature but which is so much more than the purely 
physical." 47 The Christian Church through clergy and laity 
have an opportunity to witness liberation from the blindness 
of homophobia. The church has the opportunity to give les¬ 
bian women and gay men the space in which to love and be 

4 6 

W. Norman Pittenger, "The Morality of Homosexual 
Acts," in Batchelor, p. 144. 

47 Pittenger, Making Sexuality Human , p. 63. 
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loved' according to that which is natural for them. The 
Church can proclaim release from loneliness and rejection, 
liberation from the label of "sin" and its attendant need¬ 
less worry. The Church can give lesbian women and gay men 
the freedom to be themselves. 

Pittenger has warm words of praise for the 1963 
report of British Quakers entitled "Toward A Quaker View 
of Sex." They assert that 

We need a release of love, warmth, and generosity into 
the world, in the everyday contacts of life, a positive 
force that will weaken our fear of one another and our 
tendencies toward aggression and power-seeking.48 

They suggest that homosexual love may be one of the ways in 

which this comes about. Pittenger says that this report is 

"one of the first efforts to look at the homosexual condition, 

the homosexual situation, and the physical side of homosexual 

life with Christian concern and with truly human sympathy." 

As humans we cannot achieve our highest fulfillment 

alone. We are social creatures. Through interaction with 

other humans we become more than we could in isolation. 

Pittenger says that "the deepest truth is that there is some 

hidden movement of love-in-action, working in the world and 

in human life to bring about realization of possibilities at 

50 

each and every level of nature, history, and experience." 


48 Ibid. 



49 Ibid., 

P- 

64. 

50 Ibid., 

P- 

64-65. 
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Selfishness and defensiveness attempt to block this creative 
movement. 

This movement is interpreted by Christians as being the 
activity of the divine Lover whom we call God. In human 
existence that cosmic Lover uses, for his/(her) purpose 
of uniting and fulfilling, our little human loving; it 
is chiefly, although not only, in relationships with others 
that we can become ourselves as we are intended to be, and 
should be. Certainly this interpretation is a matter of 
faith; it cannot be logically demonstrated, as if it were 
the conclusion of some philosophical syllogism.51 

One must respect Pittenger's honesty in acknowledging that 

this cannot be proven by Aristotelian logic. It's only proof 

is faith and the fact that it works. 

Pittenger suggests that whenever humans experience 
love there is a dimension beyond the purely physical, the 
religious dimension. The human actors may not recognize 
the language of the religious dimension, but it's reality 
is known. 

The homosexual knows this just as well as the hetero¬ 
sexual. I should wish to urge that in his/(her) loving, 
as in that of the heterosexual, there is participation 
in a cosmic Love which is more inclusive and more en¬ 
riching than the particular human experience of love in 
this or that instance. In the movement toward ful¬ 
fillment, towards becoming a person, there is the pre¬ 
sence and the working of the active Love that is highest 
and deepest in the whole cosmic process. 52 

Last night this writer received a phone call from a man whose 

male lover for twenty years had just died. The two of them 

were involved in the ownership and management of a popular 


51 Ibid., p. 65. 

52 t ,., 

Ibid. 
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gay bar and restaurant. The church had not been part of their 
lives. After working until three o'clock every Sunday morn¬ 
ing they were net on the proper physical cycle for an eight 
o'clock eucharist. In spite of the fact that they had never 
found time for the church before, he wanted the church re¬ 
presented at the memorial service. He asked this writer to 
pray at the memorial and to take charge of the graveside 

committal. Twice he said, "I wish that we could have had 

53 

twenty more years together." The plaintiveness of the con¬ 
versation bespoke a deeper reality. In their twenty years 
of living together they had experienced for better or worse, 
for richer for poorer, in sickness and in health, until death 
do us part. They had experienced the presence and the working 
of the cosmic Lover in their relationship. Through the years 
they had received from each other: protection, liberation, 
steadiness, freedom— 

. . .what any and every man/(woman) requires as he/(she) 
moves towards true fulfilment. The protection which 
comes from being accepted; the steadiness which gives 
him/(her) courage to live; the freedom to be himself/ 
(herself) in relationship with others; the liberation 
from anxiety and fear—here are some of "the qualities 
which are required, if a human life is to move towards 
realizing its personal fulness. . .if homosexual love 
can provide these, it is a good thing.54 


53 

Statement by Robert Marsh, restauranteur whose life 
mate for 20 years had just died, telephone conversation. 
Laguna Beach, CA, January 24, 1983. 

54 

Pittenger, Making Sexuality Human, p. 66. 
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Last week a woman telephoned to find out where she 
could find a church that would give a blessing upon her 
eighteen month relationship with another woman. She was 
surprised to hear that this would be possible at St. Mary's 
Episcopal Church in Laguna Beach. The churches have treated 
lesbian women and gay men with disdain and contempt for so 
many centuries, it comes as a surprise when a church starts 
dealing with them as God's precious children. It is of the 
utmost importance that churches develop a method to help 
lesbian women and gay men celebrate the rites of passage. It 
is not yet appropriate to use the term "marriage." After the 
national gay and lesbian rights bill is passed this term may 
be appropriate. At the present time the patriarchal concept 
of "marriage" connotes many legal rights, a name change, 
property, inheritance, and even hospital visitation rights 
which are denied to lesbian and gay couples. A lesbian 
couple can live together for forty years and when one goes 
into a hospital's intensive care unit the other is not 
allowed to visit because she is not a blood relative. Gay 
couples have lived together for years and discovered when 
one dies that the immediate family has the authority to make 
all the funeral arrangements. Even though a church blessing 
upon a relationship does not confer the same rights that come 
with a marriage to a nongay couple, the blessing is very 
important to the lesbian or gay couple. It affirms the 
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couple and their support group. It is one positive step 
away from the church's denigration of lesbian women and 
gay men. It is a way for the church to say: "You are 
no longer no people, but God's people, and your relation¬ 
ship can be as sacred as anyone elses." This will be a dif¬ 
ficult step for some clergy and some churches, but it is 
necessary. Once one has a theology of full acceptance for 
lesbian women and gay men, then the practical theology details 
will begin to fall into place. 

The Reverend Carter Kevward, an Episcopal priest on 
the faculty of the Episcopal Divinity School resists cate¬ 
gories of sexual identity. "To celebrate our sexuality is 
to make a theological and anthropological affirmation of the 

pulsating dynamic of created life, the force within us that 

55 

moves us beyond ourselves toward others." Heywood supports 
the reasoning of Norman Pittenger. In speaking of the im¬ 
portance of sexuality, 

The one most vital source of our other passions; of our 
capacities to love and to do what is just in the world... 
the capacity to celebrate sexuality is linked inextricably 
with the capacity to court peace, instead of war; justice 
instead of oppression; life instead of hunger, torture, 
fear, crime and death.55 

It is this thinking which liberates human sexuality from a 

■^Carter Heywood, "Journey Without Maps," Christianity 
and Crisis , 39:10 (June 1979), 154. 

'’^’ibid. 
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restrictive box and opens it to the movement of the cosmic 
Lover. 

Concurrent with a fresh look at the full spectrum 
of human sexuality from a theological point of view, has 
been the "coming out" process for many Christians. As long 
as lesbian women and gay men were invisible it was easy for 
the church to condemn them. But as they become more visible, 
the church must reexamine her attitudes toward her own. The 
difficulty in obtaining exact statistics on the number of 
people who would be rated from three to six on the Kinsey 
Heterosexual-Homosexual Rating Continuum (bisexual, mostly 
homosexual experience, almost exclusively homosexual, ex¬ 
clusively homosexual experience) has already been examined. 
The precise number is not important. What is important is 
the recognition that there are millions of lesbian women 
and gay men in the churches of the United States. They are 
doctors, lawyers, ministers, teachers, farmers, truck 
drivers, carpenters, plumbers, students, young, old, men and 
women. The older generation have lived under the pressure 
to conform and find it difficult to come out of the closet. 
Young people realize that coming out may end their vocational 
hopes. In April 1972, a group of San Francisco Bay area 
United Church of Christ churches ordained the Reverend 
William R. Johnson. Johnson was the first openly gay per¬ 
son to be ordained in the United States. The ordination was 
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successful but no pulpit has opened for him. The second 

person to be ordained was Ellen Barrett, to the Episcopal 

Church in January 1976. Most clergy face the loss of 

employment if they become open about their lesbianism or 

gayness. One strong Episcopal priest has written: 

Coming out, I come into the realization of myself as 
best able to relate most intimately—to touch and be 
touched most deeply, to give and receive most naturally, 
to empower and be empowered most remarkable—best able 
to express everything I most value—God in human life, 

God in justice, God in passion, God as love—in sexual 
relationship to a lover who is a female. ... It is 
with another woman in this world at this time that I 
am able to experience a radical mutuality between self 
other. . . Lesbian relationships can make prophetic 
witness within and to society. . .on behalf of mutuality 
and friendship in all relations. . .Coming out, I stake 
my sexual identity on the claim which I hold to be the 
Gospel at its heart: that we are here to love God and 
our neighbors as ourselves.58 

This chapter has covered several theological posi¬ 
tions which Christians in good faith hold: Rejecting-punitive, 
rejecting-nonpunitive, qualified acceptance and full accept¬ 
ance. The approach of process theology was then followed. 
Perhaps it is good to conclude this section with the words 
of the Reverend Ellen M. Barnett: 

One of my hopes for the gay movement in the Church is 
that it will remove Paul's words to the Galatians from 
the realm of ideal and theory into practical and living 
theology; for as many of you have been baptized into 


^William R. Johnson 
dom" in Berzon and Leighton, 


, "Protestantism and Gay Free- 
p. 77. 


58 


Heywood, 


p. 156. 
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Christ, have put on Christ. There is neither Jew nor 
Greek, there is neither bond nor free, there is neither 
male nor female: for you are all one in Christ Jesus. 
(Galatians 3:27-28). Nothing about heterosexual, white, 
or male,—simply one in Christ. . . all of us.59 


This Writer's Theology for Supporting 
Lesbian Women and Gay Men 

1. God created the universe in all of its diversity. 

2. This universe is essentially good. Lesbian women 
and gay men are part of this good creation. 

3. Lesbian women and gay men have purpose in the 

world. 

4. God loved this world enough to become incarnate 
in Jesus. 

5. Humans are to love God and neighbor. 

6. Humans are on the way to becoming humans in a 
dynamic universe. 

7. Life is a journey reacting to God's love and 
developing hidden talents. 

8. Sexuality is more than procreation. Sex is 
part of becoming a person. 

9. Lesbian women and gay men share with the majortiy 
a desire to love and to be loved. 

10. The good news of the Gospel brings liberation from 
loneliness and rejection. 


59 Ellen M. Barrett, "Gay People and Moral Theology," 
in Crew, p. 333. 
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11. The loving of lesbian women and gay men may be 

a positive force in the world to counteract paranoia, aggres¬ 
sion and power seeking. 

12. A relationship to another person is part of the 
process of becoming a person. 

13. There is a cosmic dimension in moments of love. 

14. Homosexual love can provide protection, liberation 
from anxiety and fear, and freedom to be oneself in relation¬ 
ship to others. 

15. Sexuality may be linked with peace making, 
justice instead of oppression, life instead of hunger, tor¬ 
ture, fear, crime and death. 

16. In Christ there is neither slave nor free, male, 
nor female, heterosexual nor homosexual, but all are one 

in Jesus Christ. 
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Chapter 5 

GOOD PASTORAL COUNSELING FOP. 

LESBIAN WOMEN AND GAY MEN 

There are many professional counselors to whom 

lesbian woman and gay people may go for competent help in 

times of crises or when they have problems with which they 

can not cope. This chapter is directed towards the pastoral 

counselor. Seward Hiltner, William A. Clebsch and Charles 

R. Jaekle saw healing, sustaining, guiding and reconciliation 

as pastoral care functions.^" In 1966 Howard Clinebell 

pointed out that the pastoral counselor is unique in that he/ 

she "moved toward a shepherding (or pastoral) model, and away 

2 

from a predominantly medical or psychotherapeutic model." 

What must be present for good counseling to take place? 
First of all the pastor must have had good training. Thirty 
years ago seminaries offered very little training in counseling. 
Fortunately that has changed. Most pastors have taken advan¬ 
tage of continuing education. Clinebell lists the need for 
studies in developmental psychology, abnormal psychology, 
group dynamics, and techniques of individual and group counsel- 

3 

mg." One would also want to include study of the systems 

^Howard J. Clinebell, Jr., Basic Types of Pastoral 
Counseling (Nashville: Abingdon Press, 1966), p. 39. 

^Ibid., p. 40. 

^Ibid. , pp. 49-50. 
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approach. A systems approach may prove very helpful in 
counseling lesbian and gay families. Lesbian couples often 
have children. Gay male couples may or may not have child¬ 
ren, but they do have support systems similar to those of 
heterosexual couples. A quiet space free of interruptions 
is important for the counseling session. The style and 
technique of the counselor may vary. If the counselor 
feels that being a lesbian woman or a gay man is a form or 
a sign of mental illness, then counselor should refer the 
person to a counselor who holds a more accepting view. 

A Rogerian, non-directive approach marlced with 
acceptance and empathy would be this writer's preference. 

In counseling lesbian women and gay men one factor 
is essential for good counseling: how the counselor has 
dealt with his or her own homosexuality. If one refuses 
to acknowledge the presence of any homoxexual feelings, then 
that person may be one of the rare "Exclusively Heterosexual" 
persons in thought and deed. It is more probable that that 
person is refusing to look within. This person then sends 
out signals which proclaim loudly: "Lesbian women and gay 
men not wanted." It means that the person has not dealt with 
homophobia. If the counselor, a rational person, is able to 
reject the "full acceptance" of homosexuality on rational 
grounds, it is clear from the preceding chapters that that 
person has not yet been liberated from the shackles of homo¬ 
phobia. 
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One cannot counsel lesbian women and gay men without 

knowing something about the gay community. Many people are 

driven to say that there may be gay people but there is no 

community among gay people. Perhaps this may be illustrated 

in the small city of Laguna Beach. One may identify four or 

five different socio-economic levels of lesbian women and gay 

men in a total population of only 18,500. In the light of 

this, it is not necessary for the counselor of lesbian women 

and gay men to be a lesbian or a gay man, but it helps. The 

women's movement has discovered that the anti-women bias of 

culture is so strong it is almost impossible for men to root 

it out of their beings. "For many women, and I am one, coming 

out means that we are beginning to value ourselves and our 

4 

sisters as highly as we have been taught to value men." 

It has been the experience of the Metropolitan Community Church 
in establishing new churches that a woman pastor tends to have 
a majority of women in the congregation and with a man as 
pastor, a majority of men. It will be extremely difficult for 
a nongay pastoral counselor to deal with her/his own homo¬ 
sexuality and homophobia to the point that the lesbian or gay 
client does not notice. Vestiges of homophobia. 

Rosemary Radford Ruether gives us insight into con¬ 
temporary understandings of human sexuality. 

4 ... 

Carter Heywood, "Journey Without Maps," Christianity 

and Crises, 39:10 (June 1979) 155. 
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Both the women's movement and the gay movement are 
moving from the psychology of complementarity to the 
psychology of androgyny. . .both males and females con¬ 
tain the total human psychic essence. Men are just as 
capable of being receptive and intuitive as women; 
women are just as capable of being thinkers and de¬ 
cisive actors as men. . .It is a correction to the false 
doctrine of complimentarity. . . Men and women equally 
have the organism of psychic activity and receptivity. 
PsychicalLy men and women are not complementary but 
"mutual." . . .In androgynously developed persons it is 
not possible to rule out sex/love relations between women 
or between men. This also means that heterosexual and 
homosexuaL relations cease to be ideological contraries. 
Straight and gay can cease to occupy different worlds. 

The politicization of the demand that a person be ex¬ 
clusively heterosexual or exclusively homosexual can be 
surpassed. Each person seeks his or her full soul by 
nurturing human wholeness in a plural (but not in¬ 
finite) community of persons. Relations center upon 
personal respect and mutual development.5 

Ruether looks forward to a day when the labels of heterosexual 

and homosexuaL will be surpassed by a deeper understanding of 

the full spectrum of human sexuality. 

One of the tasks of the counselor of lesbian women 
and gay people is to help them deprogram the harmful effects 
of homophobia and to reprogram their thinking about themselves 
as lesbian women and gay men. Betty Berzon, a lesbian 
therapist in private practice in Los Angeles, gives ten pieces 
of accurate information to be substituted for inaccurate 
homophobic input: 

1. Homosexuality has existed in every society since 


^Rosemary Radford Ruether, "From Machismo to Mutuality," 
in Edward Batchelor, Jr. (ed.) Homosexuality and Ethics (New 
York: Pilgrim Press, 1980), pp. 30-31. 
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the beginning of recorded history, and in many it has 
been more accepted than it is in our society. . .in 64% 
of the human cultures studied homosexuality was con¬ 
sidered to be a normal variant of sexual behavior. 

2. There are over 20 million adults in the United 
States who are predominantly homosexual in their sexual 
and affectional orientation...13.95% of males and 4.25% 
of females, or a combined average of 9.13% of the total 
population, had either extensive or more than incidental 
homosexual experience. 

3. It is not known what determines a homosexual or 
heterosexual orientation. 

4. Homosexuality is not immoral or unnatural...Gos¬ 
pel writers and the missionary Paul did not possess the 
psychological, sociological, and sexological knowledge 
which now inform our theological reflections about human 
sexuality. 

5. Homosexuality is not illegal. 

6. Homosexuality is not a mental illness. 

7. Since homosexuality is not an illness it has no 
cure. 

8. Gay men are not oversexed and have as much control 
over their sexual impulses as nongay men. 

9. Gay people are no more prone to molest children 
than are nongay people...90% of all child abuse is 
committed by heterosexual men on minor females. 

10. Gay people are not limited in the kinds of car¬ 
eers they can pursue...The following is a partial listing 
of gay professional organizations and gay caucuses within 
professional organizations...National Lawyers Guild Gay 
Caucus, Gay Law Students Association, Gay Medical Students 
Association, Gay Nurses Association, Gay Caucus of the 
American Psychiatric Association, Association of Gay 
Psychologists, Gay Public Health Workers, Gay Historians 
and Political Scientists Association, Gay Anthropologists 
Association, Gay Task Force of the American Library 
Association, Association of Gay Social Workers, Association 
for Gay Seminarians and Clergy, Gay Public Employees Fed¬ 
eration, Association of Gay Educational Consultants, Gay 
Caucus for the Modern Languages, Gay Caucus, American 
Association of Geographers, National Association of Gay 
Gerontologists, Triangle Gay Scientists, Gay Airline Pilots 
Association, Gay Prizefighters of America Association,Gay 
Academic Union, Gay student groups, Gay teachers groups. 

Gay business and professional organizations (New York, 

Los Angeles, Chicago, Seattle, San Francisco, among 
others.® 


6 Betty Berzon, "Developing a Positive Gay Identity, in 
Betty Berzon and Robert Leighton (eds.) Positively Gay (Millbrae, 
CA: Celestial Arts, 1979), p. 4-7. 
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Perhaps the counselor will find that lesbian women and gay 
men of today are not as troubled in these ten areas as were 
their sisters and brothers a decade ago. 

"Homoeroticism" refers to attraction at a number of 
levels by members of the same sex. In the United States men 
admire each other. The emotional charge of the admiration is 
often obscured by euphemisms such as "respect, honor, trust, 
obey" and many others. The homoerotic admiration of the male 
body is evident in many sports and athletic events. The male 
mystique has created many jokes dealing with the sexual prowess 
of the man. These jokes are seldom told in the mixed company 
of men and women. They are usually told in exclusively male 
company as in the locker room, at the club, or in a bar. 

Women kiss each other, go to the bathroom together, dance to¬ 
gether, sleep together and share apartments. 

In order to get at the supressed and hidden homo¬ 
erotic feelings and fears in the counselor in may be neces¬ 
sary to use questions that deal with feelings and which may 
guide a counseling session. These questions are similar to 
those used to help white people discover their own racism in 
the days when white supremacy still had God's blessings. 

1. Remember the first "homosexual" person you ever 
met. Reflect on your attitudes. Was your encounter brief 
or long? Reflect on your attitude toward it. How did you 
feel? 
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2. Look again for an earlier experience of gav 
feelings. Perhaps you were informed that someone was a 
"homosexual." What were your affective feelings towards 
the same sex? 

3. Whom did you admire as a child? 

4. Who was your best friend? 

5. Upon whose shoulder did you cry? 

6. Who was your confidant? 

7. How do you feel about seeing men kissing men on 
the lips? Do you feel differently in a Russian movie? A gay 
man reports that his fourteen year old son is exclusively 
heterosexual in his sexual performance. He enjoys the com¬ 
pany of his Father and the Father's lover. They frequently 
go on camping trips and to gay parties. The son goes around 
and kisses other men when it is appropriate upon meeting or 
leaving. He flirts with the men at the parties and enjoys 
the experience of being a sexual object. His introduction to 
the gay world would appear to be both natural and normal. An¬ 
other fourteen year old boy had a quite different introduction 
to the gay world. He was on a church retreat when the subjects 
of "masturbation and homosexuality" were introduced. He did 
not understand the latter, but said nothing, prefering to go 

to a dictionary after returning home. Twenty years later he 
still remembers a quote from the class: "If asked by a homo¬ 
sexual, say, 'No.' If he persists pick up the nearest equalizer 
and hit him." 
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8. Have you ever been to a social gathering at which 
the majority were gay? 

9. How would you react if your daughter/son came to 
you and said she/he was gay? 

10. How do you feel about sex between men in public 
places: a park, the library, the bus station, a bath house? 

11. How would you respond if a delegation of parish- 

oners came with the rumor that a Boy Scout leader was a homo¬ 

sexual? 

12. How do you feel around effeminant men and mascu¬ 
line women? Recall a time when you shared a room with an 
effeminant man. 

13. Do you laugh at jokes about "faggots, queers, 
faries, dykes?" Do you repeat them? Are those words in your 
vocabulary? 

14. Do you use the terms "gay" or "homosexual?" 

15. Are there any homoerotic elements in your dreams? 

16. Have you ever seen naked men in your dreams? 

Have you touched any of them in your dreams? 

17. Have you ever been sexually aroused in your 
dreams by a man? 

18. Do you look at a man's buttock or groin? 

19. Do you touch men? Where? What area of the body 
is safe and what is off limits? 

20. Do you embrace other men, or kiss them on the 

lips? 
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These questions have been designed for a man who 
is counseling lesbian women and gay men. Some of the ques¬ 
tions are not appropriate, others will need rephrasing to 
make them appropriate for a woman who is counseling lesbian 
women and gay men. A lesbian counselor will also be able 
to suggest other questions that will be more sensitive to the 
nuances of lesbianism. The purpose of these questions is to 
help the counselor discover areas of gayness/lesbianism 
within his/her personality. Questions such as these may also 
help to ferret out unacknowledged islands of homophobia. 

What does the counselor say to the young woman or the 
young man who is struggling with the dilemma of whether or 
not to use the label "lesbian" or "gay?" First one must as¬ 
certain if the young person understands the terms: Gender 
Identity, Gender Role, and Sexual Orientation. John H. Gag¬ 
non observes: "Conventionally, the general social and psy¬ 
chological aspects of male and female behavior are called 

sex roles and sexual identity . This leads to possible 

7 

confusion between social and sexual behavior." Gagnon seeks 
to clear up possible confusion by using the terms gender 
identity and gender roles to "refer to the nonsexual aspects 
of behavior—those things commonly linked to masculinity and 

Q 

femininity, to identify as men or women." He then uses the 

7 

John H. Gagnon Human Sexualities (Glenview, IL: Scott, 
Foresman and Co., 1977), p. 59. 

^Ibid., p. 63. 
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term sexual to refer to roles and behaviors that are part 
of thinking about and doing sexual things. 9 These terms 
would include sexual attitude , sexual behavior , and sexual 
orientation ( sexual identity ). 

The biological sex of an.individual is considered 
female if the individual has 46 XX chromosomes and female 
genitals. A male has 46 XY chromosomes and male genitalia. 
Not all humans fall into those two categories. Some may have 
too many or too few X or Y chromosomes. Some may have the 
"genitals of one sex and the chromosomal makeup of the other. 
A true hermaphrodite has the chromosome of both sexes and 
also the genitals. 

"Gender identity refers to the psychological state 
in which a person comes to believe 'I am female' or 'I am 
male.' This is the first stage in gender development, 
and appears to be pretty well set by age three." 1 '*' Gagnon 
states that biological sex and gender identity usually cor¬ 
respond. The child with 46 XX chromosomes and female geni¬ 
tals labels herself as a girl. The child with 46 XY chromo¬ 
somes and male genitals labels himself as a boy. There have 
been a number of "individuals whose gender identities do not 

g 

^Ibid. 

10 T ,. , 

Ibid. 

11 T . .- 
Ibid. 


10 
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12 

match their genitals or chromosomes." Gagnon says that 
when these children reached the age of three years they were 
able to develop a "relatively stable gender identity, con¬ 
sistent with social labeling and not with biology." 13 A 
transexual is a person with a serious gender-identity con¬ 
flict. Although having a match between chromosomes and 
genitals, the individual's self identity is with the opposite 
sex. 

" Gender role refers to learning and performing the 
socially accepted characteristics and behaviors for a given 
gender." 1 * Society has stereotyped behavior for women and 
for men. Certain traits and actions are appropriate for both 
men and women. Although there are several theories con¬ 
cerning the etiology of gender roles, it is the opinion of this 
writer that masculinity and femininity are learned. 

Sexual Orientation refers to one's choice of a sexual 
partner. The term Sexual Identity is sometimes used to mean 
Sexual Orientation. If one's affectional preference is for 
someone of the opposite sex, that person has a heterosexual 
orientation. If it is for a person of the same sex, a homo¬ 
sexual orientation. If for either sex, a bisexual orientation. 

After clarifying definitions, what does a counselor 

12 Ibid. 

13 Ibid. 
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say to the young person who is struggling with the dilenuna 
of whether or not to use the label lesbian or gay? The age 
of the person is very important, also the nature of her/his 
support group. One probably resists using the label lesbian 
or gay at first because of not being ready to integrate that 
concept into her/his sense of identity. One's gender identity 
is a given, male or female. Few people try to stay in the 
closet and hide that from the world. One's gender role is 
learned as masculine or feminine. One does not usually 
attempt to hide that from the world. Some men acquire femin¬ 
ine characteristics. Some women acquire masculine traits. 
These can be modified later in life if there is sufficient 
reason to do so. 

Thirteen years ago lesbian couples were still buying 
into the role models of mother and father in their relation¬ 
ships. Lesbian and gay couples had no role models for a 
relationship, and so it was falsely assumed that each couple 
must be modeled after the mother and father in the nuclear 
family. As a result some lesbians exaggerated their mascu¬ 
linity to include a short man's haircut, men's clothes, and 
a black leather jacket. The phenomenon of a lesbian bar 
appeared to serve the social needs of these women. Unfortun¬ 
ately they could never meet a nice, sweet, feminine lesbian 
in the bar, because they never frequented such places in the 
sixties and early seventies. This writer was appallingly ig¬ 
norant of the lesbian mystique in those days. Fortunately, 
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a few patient and a few not so patient lesbian women have 
provided some education in the intervening years. In the 
early seventies it was assumed that a lesbian couple would 
stay together for ten or twenty years. When Betty and Sue 
presented themselves they were far from a typical couple, 
but they fulfilled the stereotype of the masculine and 
feminine couple. Betty had the short hair and wore men's 
clothes. Sue had bright red hair down to the middle of her 
back and wore only dresses. She was the one who asked after 
their first visit to church if anyone could help them move 
the next day. It was one of the more gruesome moving 
experiences in one's life. Not only was it raining, but 
each of the principals in the move had a medical excuse for 
not doing any packing, lifting, or carrying. Neither could 
drive the truck. As the years passed there were several more 
moves, arrests, imprisonment, time spent in the "hole," 
illness, hospitalizations, and eventually a final rupture 
in the relationship. When Sue next appeared her beautiful 
long hair was all cut off, the dresses were gone, and she 
was wearing a black leather jacket. She was also introducing 
her new very feminine girl friend. This writer discovered 
that masculinity and femininity can be changed quickly when 
there is sufficient motivation. F&rtuv.atelv the women's 
movement has taught lesbian women that the gender role is 
learned and that there is nothing intrinsically wrong with 
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femininity or masculinity. Men are probably indebted to 
women for this information as well since there is no men's 
movement as such. 

Gender identity is a given which may be changed in the 
situation of a transexual person. Gender role is a conditioned 
response which may be modified. But sexual orientation is 
extremely complicated. It involves both sexual attitudes 
(fantasies) and sexual behavior. A person has the choice of 
recognizing or not recognizing one's sexual orientation. Once 
recognized, a person still has the option of telling or not 
telling other people. There are compelling reasons for staying 
in the closet and telling no one. Everyone, except Oscar 
Wilde (1854-1900) and a few others, used to stay in the closet. 
It is the conservative thing to do. In Orange County it is the 
safest thing to do. In churches it is the safest thing to do. 
But Betty Berzon finds two important reasons for coming out 
of the closet. 

The first involves personal growth and the second is 
political. First, personal growth. I believe the ability 
to be self-disclosing is especially important to the mental 
health of gay people who have been subjected to long¬ 
standing societal directives that say: be silent, be 
invisible...the ability to make one's self known to others 
is critical to the successful establishment of relationships 
with other people. It is not only critical to one's 
social development, it is essential to the growth of in¬ 
timacy in close, loving relationships.15 

Disclosing one's sexual orientation on the interpersonal level 


15 


Berzon, 


p. 10. 
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is the truthful thing to do. "And you will know the truth, 
the truth will set you free." 16 Many lesbian women and gay 
men settle for an unspoken agreement with family friends 
in which everyone knows, but does not talk about it. When 
two people meet and fall in love, this great exhilaration 
can never be shared with closest family members and friends. 
This situation sometimes produces unnecessary sadness in 
times of death or grave illness. Berzon calls this a deadly 
contract and advises the lesbian woman or gay man "to nego¬ 
tiate a new one that enables love and trust rather than fear 

and embarrassment to determine the limits of relationships 

17 

with those we care about." 

The second reason for people to come out of the closet 
is social and political. "The changes that are needed in 
social policies and in laws in order to improve the quality of 
life for gay people will come only when there is a political 
and economic gay constituency that is visible to the gay vote 
until the Washington march by lesbian women and gay men, the 
defeat of the John Briggs iniative in California in 1977, the 
election of Harvey Milk, and other evidence of the strength 
of the lesbian and gay vote. Whenever this writer sees an 
outrageous lesbian woman or gay man out in the public eye 

16 John 8:32 (RSV) 

17 

Berzon, p. 11. 
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fighting for lesbian and gay rights, he is both embarrassed 
and humbled. It is the outrageous stereotype in any move¬ 
ment who makes the progress which is enjoyed by the vast 
group which is in the middle-of-the-road of the movement. 

Counseling Lesbian Women 

Lesbian women experience double discrimination, 

first for being women, and second for their sexual preference. 

Males dominate the social structures. Women usually earn 

less than men, gay or nongay. Society, as a whole, has not 

18 

accepted the life style as a legitimate sexual preference. 

"Many lesbians feel that they have more in common with homo¬ 
sexual females than with homosexual males, their sexual orien¬ 
tation being only one factor in their generally discrimina- 
. 19 

tory environment." This indicates one area in which lesiban 

women are unique as distinguished from gay men or heterosexual 

women. The counselor must be sensitive to this. 

"The sexual preference for the same sex which lesbians 

feel obviously brings them into external conflict with 

societal norms. A problem for some lesbian clients arises 

when they internalize society's censure of their departure from 

20 

the norm of the feminine sex role." This means that they 

18 

Helen V. Collier, Counseling Women, A Guide For 
Therapists (New York: The Free Press, 1982), p. 242. 

19 Ibid. 

20 Ibid., p. 244. 
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must endure most external and internal pressure. This may 
operate at the conscious and the unconscious levels. A 
rigid sex-role stereotype influences most women during child¬ 
hood. If any woman does not fulfill this stereotype, she 
experiences conflict. Lesbian women cannot avoid conflict 
in this area because of their failure to fulfill the sex- 
role stereotype. "Their acculturation as women may cause 
their self-concepts to be particularly vulnerable to external 
disapproval. Conditioned as females to be sensitive to ac¬ 
ceptance or rejection by others, they may translate a negative 

social response to their sexual preference into an internal 

21 

comment upon their self-worth." The counselor must be aware 
of this dynamic, especially when a woman has difficulty with 
her lesbianism. 

The stereotype says that a woman should live with a 

man and that the purpose of sex for her is procreation and 

the husband's pleasure. She is to be economically dependent 

upon this man. Collier cites Abbott and Love's suggestion 

that "lesbians as a group differ from many heterosexual women 

in being unafraid to develop qualities of independence, self- 

actualization, strength, and intelligence which—regardless of 

sexual preference—bring a woman into conflict with her sex- 

22 

role stereotype." 


21 

22 


Ibid. 

Ibid. 
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The lesbian who chooses to "come out of the closet" 
will probably experience negative reactions at work, in 
school, in housing, in the church and other organizations, 
and in the family. However, in the last decade society has 
shown increasing openness to sexual freedom and alternative 
life styles. 

More and more women want to explore their sexual natures 
without pressure from others either against or for any 
sexual preference. Among those women are lesbians, 
whose wish is straightforward: they wish to live their 
lives free from discrimination, seeking rewards and 
satisfactions equal to those of other citizens, able 
to choose women openly as their partners and to 
establish homes and families of the kind they wish. 
According to our country's constitutional intent, these 
wishes would seem to be rights just like the rights 
of males or heterosexual females. Therapists who see 
a lesbian preference as a sign of illness or maladjust¬ 
ment rather than as a source of discrimination should be 
aware that they are making a moral, religious, or emo¬ 
tional judgment stemming from their own acculturation, not 
a professional decision. A lesbian client must be able to 
discuss her total life and all her relationships without 
feeling disapproval.23 

As with counseling gay men, the counselors of lesbian 
women must be free of heterosexual bias in their approaches. 
They need also to be perceptive to discern whether the 
counseling issue is one of sexual preference, conflict with 
the sex-role stereotype, or some inner conflict. The client 
will probably need help in defining the nature of the issue. 

It may result from her life-style. It may be a deeper emo¬ 
tional conflict. Collier cites Riddle and Sang in recommending 
"providing the time and environment for the client to deal with 


23 Ibid., p. 247. 
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any stresses or fears resulting from the lesbian life style 

and helping the client to understand those emotions in a 

social/political context, so that she may measure the mixture 

24 

of life style and individual problems." 

If a counselor feels uncomfortable with her/his 
homosexual feelings then the counselor needs retraining before 
counseling lesbian women. The counselor must reach the 
point of appreciating her/his own homosexual feelings. Non¬ 
gay counselors may require consciousness raising to be aware 
of the subjective reality of the oppression which lesbian 
women experience. The counselor cannot assume a superior 
position. 

The objective of the training should include the ability 
to undo the client's negative degree of shame or guilt 
by supporting her feelings and thoughts; to help the 
client expand the range and depth of her feelings, 
especially affection openly given and anger expressed 
constructively; and to assist the client in developing 
a system of personal values by which she assesses herself 
rather than relying on society's values for validation. 

All these concepts are valid examples of good therapy 
which are in harmony with the individual's development 
as a woman.25 

The difference between heterosexual people and les¬ 
bian women or gay men is reflected in the counselor's values. 
Bell and Weinberg draw the distinction that "What has sur¬ 
vival value in a heterosexual context may be destructive in 


24 D. I. Riddle and B. Sang, "Psychotherapy with Les¬ 
bians," Journal of Social Issues 34 (1978), 84-100, cited by 
Collier, p. 247. 

2 ^Collier, pp. 247-248. 
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in a homosexual context, and vice versa." They point up 

this difference with this observation: 

Life-enhancing mechanisms used by heterosexual men or 
women should not necessarily be used as the standard 
by which to judge the degree of homosexuals' adjustment. 
Even their personality characteristics must be appraised 
in the light of how functional they are in a setting that 
may be quite different from the dominant cultural 
milieu.27 

Lesbian couples have an advantage over heterosexual 
couples in one respect: they do not have the built in power/ 
dominance struggle imposed by society's stereotype of the 
woman and the man. Lesbian couples have the possibility of 
sharing a relationship marked by autonomy and attachment, 
independence and nourishing loving. For Collier "the art 
of therapy (for Lesbian couples) is to enhance that develop¬ 
ment by removing a client's internal and external barriers in 

28 

this area, just as in any other." 

The Future 

Finally what can the pastoral counselor do for the 
future of lesbian women and gay people? The nuclear family 
plans the lives for many heterosexual people. The church 
endorses the milestones in a persons life: birth, baptism. 


26 

Alan Bell and Martin Weinberg, Homosexualities, A 
Study of Diversity Among Men and Women (New York: Simon 
& Schuster, 19". C'- p. 231. 


27 


Ibid. 


^Collier, p. 249. 
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courtship, engagement, marriage, children, remarriage, and 

death. Gay people have the same needs as nongay people, 

but the church does not recognize this and respond. "We 

too need to feel worthwhile, to feel safe, to feel free of 

pain and suffering. We too need to achieve and acquire. 

We too need to love and be loved. We too need to do for 

others and to generate projects that will endure beyond our 
29 

own lifetime." It will take tremendous courage on the 
part of the pastor to face the needs of lesbian women and 
gay men and to create new programs and rites that will minister 
to their needs. Most lesbian women and gay men find their 
support outside the church. The plethera of gay support 
groups which have sprung up on the past fifteen years do a 
much better job than the average church. As the Macedonian 
call of foreign missions is being closed down by developing 
nations, churches may awaken to the call to minister to the 
vast , largely untouched mission to lesbian women and gay 
men in the United States. They can develop their own 
rituals: 

1. The first acknowledgement of gayness to one's 
self. 

2. The first sexual experience with a person of 
the same gender. 

3. The first disclosure of gayness to a nongay 
person. 

4. Beginning the first lover relationship. 

5. Moving into the first domicile shared with a 
lover. 


29 


Berzon, p. 


12 . 
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6. First involvement in the organized gay com¬ 
munity. 

7. Other important disclosures to family, friends, 
co-workers, and so on. 

Just as nongay people plan a life to include court¬ 
ship, marriage and the arrival of children, gay persons 
should plan for the ritual events of gay life that move 
them toward the validation of gavness and its complete 
integration into their identity. The organizing prin¬ 
ciple of such a plan would be to develop the ability to 
live one's gayness openly at home, on the job, in the 
family or origin and in the world generally.30 

The above rituals have been developed from a non¬ 
religious perspective. The church has had centuries in which 
to develop rituals filled with meaning. This writer has 
participated in the blessing of a home for a gay couple. In 
some countries the blessing of the animals is an important 
ceremony. With insight and creativity, the pastoral counselor 
can help the church to devise rituals which will be supportive 
to lesbain and gay Christians. As a pastor the task is to 
lead them to the fullness of Christ. As a counselor the task 

is to "move them toward the validation of gayness and its 

31 

complete integration into their identity. 


Counseling Goals 


In counseling with lesbian women and gay men it is 
helpful to set three types of goals: short-term, intermediate. 


30 Ibid., pp. 12-13 
31 Ibid., p. 13 
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and long-term. The expertise of the counselor is important 
in helping a client with self-understanding, self-evaluation, 
and decision making. Some clients will choose to explore 
decision making, assertion training, risk taking and con¬ 
fidence building. Developing a positive lesbian or gay 
identity is important for most clients. Reaching these goals 
involves many complicated issues. 

1. The counselor must have dealt with her/his own 
homosexuality and feel positive about lesbian or gay feelings. 

2. The counselor needs a great deal of knowledge about 
lesbian women and gay men, lesbain organization, gay and les¬ 
bian community centers, literature, and legal rights. There is 
an extensive network of gay organizations for information and 

consciousness raising (see page 104). The book. Places of 

32 

Interest (The Map Guide) is an annual publication by lesbian 
women. It is a guide to places where lesbian women and gay 
men may be found in the United States. Gay organizations, 
religious groups, resources for women and men, gay .centers, 
hot lines, coffee houses, ethnic gay groups and specific rap 
groups that welcome drop ins are not only listed, but also 
pinpointed on a map. 

3. The counselor must be aware of the contributions 
of the women's movement and the psychology of androgyny. 

32 

Marianne Ferrari and Stefanie Nardelli, Places of 
Interest, PO Box 16054, Phoenix AZ 85011. 
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Women are capable of being thinkers and decisive actors. 

Men are capable of being receptive and intuitive. 

4. An important goal is to deprogram the harmful 
effects of homophobia and reprogram a positive gay identity. 

With lesbain women one must distinguish between oppression 
against lesbians and discrimination against women who do 

not live up to the traditional feminine behavior stereotypes. 

5. The counselor must be particularly sensitive to 
the person who is in the "coming out" process. Self¬ 
disclosure of one's sexual orientation (lesbianism or gayness) 
is positive for personal growth, but frequently means the 

end of employment, and a change in family a.d social relations. 

6. The counselor needs to develop expertise in 

alcohol and drug abuse counseling. The National Council on 

Alcohol has stated that in the general population, one in 

five have a substance abuse problem. Among lesbian women 

. 33 

and gay men this figure rises to one m three. One must 
be aware of special Alocholics Anonymous and substance abuser 
groups for lesbian women and gay men. There are also AA 
groups for disabled lesbian women.and gay men (e.g. deaf people). 

7. Counselors need to support the feelings and 
thoughts of the client. 

8. Client goals might include: learning how to show 

O O 4 

Statement by Max A. Schneider, M: L, Director 
of the Orange County National Council on Alcohol, personal 
interview, Santa Ana, CA, Nov. 11, 1980. 
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affection, how to express anger constructively, and how to 
self judge one's own values and not those of others. 

9. For the future, the counselor needs to be a 
creative prophet to help design rites of passage for lesbian 
women and gay men. The pastoral counselor will need to 
display great courage to facilitate the validation of the 
lesbian and gay life styles, and the total integration of 
lesbian women and gay men into the church. 
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Chapter 6 

CONCLUSION 

Lesbian women and gay men comprise a significant 
minority in the United States of America. As individuals 
many of them suffer from three major problems: (1) a poor 
self image; (2) an inadequate self-realization; and (3) a 
failure to achieve significant relationships. Most churches 
do not give full acceptance to lesbian women and gay men. In 
the past very few pastoral counselors have seen many lesbian or 
gay clients. Lesbian women and gay men in churches are left 
out of social functions for couples. Christians must do 
theology in order to include lesbian women and gay men in 
the total life of the church. Homophobia has done great damage 
to lesbian women and gay men. For nearly fourteen centuries 
the church was responsible for the genocide of lesbian women 
and gay men. The women's movement's challenge to traditional 
sex roles has fueled the fires of homophobia. There is no sub¬ 
stance to the myths that homosexuality is a sin (against the 
Bible), a sickness, or that lesbians and gay men are child 
molesters. Bob, in the descriptive case study, is repre¬ 
sentative of many lesbian women or gay men who was aware of 
sexual orientation at an early age, yet forced by convention 
into marriage and the raising of children. Bob has been 
able to erase the old negative tapes and find happiness in 
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a new, gay relationship. The higher visibility of lesbian 
women and gay men puts pressure on the movement for less 
rigid sex role stereotypes. 

There are three unsatisfactory theological positions 
regarding lesbian women and gay men: (1) rejecting punitive, 

(2) rejecting non-punitive; (3) qualified acceptance. For this 
paper, the only acceptable theological position is (4) full 
acceptance. Theologically homosexuality must be seen as one 
of God's good gifts for which God has a good purpose. In a 
process concept the past has bearing upon the existential 
moment in which there is a small element of choice. The 
contribution which lesbian women and gay men can make to the 
world includes love, warmth, generosity. The cosmic Lover 
uses human loving in the "becoming" of persons. Lesbian women 
and gay men may make a special contribution to the world of 
peace, justice and life. When the church moves to the full 
acceptance of lesbian women and gay men then she must help 
create rituals for the rites of passage for them. 

The pastoral counselor is still the shepherd of the 
flock with special skills in the areas of healing, sustaining, 
guiding and reconciliation. Before one can become an 
effective counselor to lesbian women and gay men, the pastor 
must deal with his/her own homosexual nature and the damaging 
effects of hompphobia through the years. A good pastoral 
counselor will give off signals that let lesbian women and 
gay men know that they are welcome and that their conversations 
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will not be violated by being shared with others. The pastor 
has a rare opportunity to lead the church in creating rituals 
and support groups for lesbian women and gay men within the 
church. Nearly all clients will need specific help in 
developing a positive gay identity. The perceptive pastor 
will perceive that one of the great mission fields of the 
church is that of the lesbian women and gay men in the inner 
cities of the United States. 
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APPENDIX A 

THE SERVICE FOR AN HOLY UNION 
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THE SERVICE FOR AN HOLY UNION 


THE DECLARATION OF INTENTION 

(When thz patty it attempted, thz iamiliet and. faiznds may 
zithzH bz izatzd oh. dmrn atound them in a cajicIz . ] 

MINISTER: fniendt, we havz come together to czlzbnatz thz 
°l totV . In each othe/i 

thzy havz cUtcovenzd comparuontfup, ^uliilmznt, 6tHzngth, 
and mutual understanding; and thzy izzk to zxpHz& 4 > thzoi 
lovz through thz cAzation oj{ a homz. 

tonid thz conflict* ofi Ufa, thit zxpAet&zt thz hopz that 
good it ttAongzA than zvil. 1 1 it thz attempt to makz a 
pznfact commitment by two impendzct pzoplz, and faom thit 
aweAome pasubdox comet thz Azalization that thz wonk o\ a 
Aelationthip it a constant bnihging back togetheA again. 

1 1 it alto a union o{ intellect, body, and emothin. It 
CAzatet fazzdom within thz bondt o& thz moit intimatz 
community. 1 1 it 6uttainzd in privacy and it nuntuAzd in 
opznnet 4 to thz joyt and toHAow& o$ othznt. 

Vou and I one wiXnettet to thz detinz o& 

And to thaAz with zach otheA a HZ.tati.on- 

4kip that it zxpnettzd in: 

a lifelong loyalty, 
a Hztpzct fan intzgnity, 
humility to do thz nzeettany, 
faAgivenett bzyonj accounting, 
and honetty tpokzn in lovz. 
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THE COUPLE AFFIRM THE IR I ATTENTION TO CREATE 
J HINTW 


MINISTER ! , will you bz 

lifelong companion and sir zngth? Will 
you hold him/hzA verg dear get &zt him/hzA £ree? 
Witt gou do youA pant to maintain thz home? And 
will you be logal -ox bad -times as well as good? 

PERSON #1: I will 


MINISTER : , Mill you be 

lifelong companion and strength? Will 
you hold him/hzA vzny dear yzt set him/hzA (azz? 
Will gou do gour. pant to maintain thz home? 

And will you bz loyal In bad -times as welt as good? 

PERSON H: I will 


THE PROMISE TO SEEK COUNSEL IN TROUBLE 


(Thz couplz ihall subscribe to thz following statement 
and mag have it read in thz service.) 


MINISTER: and , hhoald thz 

JuIuAz~oJ~thi& Azlatiomhip bz endangered, 
do you pAomUz to seefe cotins el to maintain thz 
permanence oft this union and to allow sufficient 
timz in which to txu to reconcile youA deferences? 
For by mutual consent you enter this bond. Then only 
by mutual c onsznt should you leave it. Vo you so 
pnomisz? 


PERSON « U I do. 


UignatuAz) 


PERSON H: I do 


(signatuAz) 


TO 
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son mutt , poetry, statement or song 

(Hzaz thz cotiplz may add. a Azading, a. pozm, o >i a. statz- 
mztvt o if thzAji own making. Thz ministzA oA a ^Aiznd 
maxj may do ihz Azading. Mutit oa a tong would also bz 
appAopAiatz hzfiz .) 

Thz fallowing ScAiptuAz passages oaz ofazn uszd at 
holy unions 


Gznziii 2:4-9. 18-24 
Ecclzsiastzs 3:1-13 
John 15: 12-17 
I CoAinthians 13 
Colossians 3:12-17 
I John 3:18-20 


Thz CAzation 
ThzAz is a season 
Lovz onz anothzA 
Ifi I havz not lovz 
God's c hoszn Aacz 
OufL lovz Is not... 


Foa othzA Azadings szz Thz Nm Wzddinq, KhoAzn Anlsian. 
Weio YoAk, 1973, Random House. 


AT AN INTERFAITH 110LY'UNI ON 

(Suggested fa a u sz whzn tkzAz may bz family tensions 
ovza a holy union uniting difazAznt cultuAal and 
Azu.gj.oui tnaditions.) 

MINISTER: This couplz AzpAzsznts two anziznt and Azlatzd 
Azligioui cultuAzs. end 

, 1 , ted tel pAZ&znt to tone notizz ofi this 

btzndjng op traditions and szz it as a joyous occasion in 
mA.cn thz hznitagz ofi zach wilt znnich thz othzA. Foa it 
too AndA.vA.du.als can shwiz thziA difazAznczs and live in 
haJmony, so also can two ways o{ Ufa comz togzthzA in 
vAtal union. 
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MINISTER: Who gives _ away? 

PARENT: I do ok we do. 


[When one o{ the intended is net going to be given 
away ok when the couple with to include both 
fiamilces in the cenemony, the following exchange 
may be used .) 

THE FAMILIES BLESS THE MARRIAGE 

MINISTER: £a the families give thein. blessing 

to this union? 

FAMILY 1: (0e do, and we commend ouk sonfJaughten. 

_ lo __ "t cane. 

FAMILV 2: We do, and we commend ouk sonj daaghten. 

_ TO _ 'a came. 


THE UNION 


THE GIVING 
OF THE 1/00,5. 


(Facing each otheK and holding hands, 
the couple shall make thcOi vows to 
each othen.) 


PERSON *1: I, _ choose you, _ 

to have and to hold foom this day 
fomand, foK betteK foK woKSe, foK KicheK foK 
pooKeK, in sickness and in health, to love and 
to chenish until we one panted by death. This 
I pKomise you. 


PERSON *2: I, choose you, _ 

lo have and to hold foom this day 
fowand, foK betteK foK woksc, foK KicheK foK 
pooeea., in sickness and in health, to love and 
to cherish until we one panted by death. This 
I pKomise you. 
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THE GIVING OF THE RINGS 

Hi the couple decide to exchange ning*, theif 
mayeithen do ao silently on. Aaythe fallowing:) 

With thi6 ning I give myAeli to 
you , and accept youn pnomiAe* to 
me. 

(Othen AtatementA to acc ompany the exchange 
oi ningA one on page 16.) 


A REQUEST FOR COmUNITV SUPPORT 

MINISTER: Fniendi, even.// couple depend* upon the 
community that Aunncundi it ion. Auppont 
and encounagement. Thii couple con neithen enjoy 
the nmand* non AuAtain the pneAAuneA oi * honing 
a Ufa togethen alone. So, I a*k you ion an 
acknowledgement oi oun involvement in ihi* 
union. Let each oi ua in hi* on hen own way 
keep Ailence ion a Apace and nememben 

and _ in thein union. May they gnoio 

even cloAen togethen and may thein home be both a 
netneat ion them and a Aounce oi Atnength and 
hope fan evenyone who enteM iA. 

(Spence Ahall be kept fan a Apace .) 

( PnayenA, Audi a* the Lond'A Pnayen, may be uAed 
hene .) 
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anc *_,_’ 90 Into the world 

and fulfill your lives. Hold fast to your ideals. 

Give one another new experiences of joy. Challenge 
one another that you might grow together. May 
this love now sealed in your vows mature and 
enrich the experiences of you both. May your hope 
be a happy one and your lives fulfilled. 

or 

MINISTER: and by exchanging vows 

and rings you have underscored your intentions to 
each other in the presence of this company. From 
here on each of you will see your own experience 
in a new light as your life together unfolds. 

May you have the courage to love in each other, 
and by implication in others, the truth that Is 
yet to be, the thuth that shall always be new. 

MINISTER: _and_the excitement of a 

uni.on as with any relationship, lies In Its directness and 
Immediacy. As you grow a little each day, loving things 
in coimon and not merely each other, you will assure 
your future In terms that matter most. This Is the 
first day of the reat of your life together. We trust 
that you will find the days to come even more 
rewarding. 

or 

MINISTER: a nd __, in expressing your private 

affirmations before this company, you have pronounced 
yourselves a loving couple. You now face the prospect 
of a richer future than either of you alone could have 
anticipated alone. From this moment on, go your 
separate v/ays together, remembering always to be 
each other's best friend. 


STATEMENTS TO ACCOMPANY THE EXCHANGE OF RINGS 


fine eow/o ae a r .-jl .._l .... 

ui wng oj inw 1 vi liic cuvendni yOU ndV6 

just spoken. They are the outward and visible sign 
of an inward and invisible love which bings your 
hearts together. As they are of the finest of 
earth's materials, so your love is orf the richest of 
spiritual values. As rings are without edge or seam 
having no beginning and no end, so they symbolize the 
perfection of a love that cannot end. 

or 

I give you this ring as a sign of our covenant, of my 
love, and that which is between us, a sign that each 
of us is two. 
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MINISTER: _ AW , Aiitce you 

have publicly dictated youn intention* 
and have joined hand* and exchanged 
i \ • uotUA ^ave 9 -tven and deceived 

(a) >u.ng[*) -fond have dnunk faom a common cup), 

7 do notv ptonounce you joined 

(Tot othet statement* pnoctaimino thi* union *ee 
page* 11 and 12.) 


A C< LESSING 

B£e**ed ant thou, 0 land out God, King oi the 
Lln*ven*e, who ha* cteated joy and gtadne** , 
tejdicing, 6dng, ninth diid delight; love and 
bxothenhood and peace and (intend* hip. Bte**ed 
ant thou, 0 Lond, who maketh the one to jeioice 
with the othet. 

May the Lond ble** you and keep you; the Land 
wake hi* face to *hine upon you and give you 
peace, both now and evenmote. Amen. 


The Navaho Wedding Prayer 

Now you will feel no rain, 

for each of you will be shelter to the other. 

Now you will feel no cold, 

for eachof you will be warmth to the other. 


Now there is no more loneliness, 

for each of you will be companion to the other. 


Now you are two bodies, 

but thereis only one life before you. 


Go now to your dwelling place, 

to enter into the days of your togetherness. 

And may your days be good and long upon the earth. 
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0r 

With this exchange of rings we want to express to 
family and friends our shared hope of continuing to 
explore the exchange we have come to love in the 
years ahead. 

THE SHARING OF THE MNE GLASS 


(A Taaditional Jewish ceremony with wide appeal may be 
uAed behoae on ahtea the declaaation oh Holy Union.) 


MINISTER : VfUnk oh the joy* oh lihe. 

VUnk now oh lihe 1 a AoaaowA. 


Aa you. have Ahaaed the wine h*om thiA 
ciip, Ao may you A hone youa liveA. May you rf-uirf 
lihe .'a joyA heightened, itA bittemeAA Aweetened 
and all oh Uh*- enaiched by a conAtant love. 

(The empty wine qIoaa aa wrapped in a linen napkin 
and one oh the paatleA can c fuxAh it undea hiA ok 
hen leht hoot .) 

A PRAYER FOR ALL UNIONS 

Almighty God, in idiom we live and move and have oua 
being : Look gaaeiouAly upon the would which you 
have made, and eApecially on all whom you make to 
be one hl&Ah in holy union: 

Gaunt that theia liveA together may be a 
Aacaament oh youa love to thiA~ baoken mold, ao 
that unity may overcome eAtaangement, hoagiveneAA 
heal guilt and joy overcome deApaia. 

Gaunt that _ and man Ao 

live togzthza, that the Ataength oh theia love 
may enaidi oua common lihe and become an example 
oh youa h&ithhulneAA. 

Gaant them Audi hulhillment oh theia mutual 
ahhection that they may aeach out in conczan h°a 
toehaA, to die paaiAe oh youa name. 

Gaant that all c oupleA who have witneAAed 
■thcA exdiange oh vow my hind theia own aelation- 
Ahip Ataengthened and theia loyalty conhinmed. 

Amen. 
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APPENDIX B 

A CELEBRATION OF COMMITMENT 
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A 

CELEBRATION 

o f 

COMMITMENT 

by Rev. William Ricnard Denton 


The usher shall l ig ht the candles 
around the gazebo. 

The minist er shall approach th e gazebo 
via the East aislp. 


The audience will please rise. 


The participants in the ceremony 
_shall process up the center~aisle 
and_take their places 
around the gazebo. 


The audience will please be seated. 
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They speak of gay marriages, 
blessing ceremonies, 
holy unions, 

declarations of commitment, 
establishing partnerships. 

They call each other (among other things) 
roommate, 
friend, 
companion, 
lover, 
partner, 

my other half. 

Today we are pleased 
to welcome you all here 
for this ceremony 

to recognize the special relationship 
that has developed between 
_ and _. 

And we sire honored 

to have you psurticipate 
in the public blessing 

of their commitment to each other. 


Declaration 


Do you this day ■ 
declare your desire 

to have_as your companion 

and do you intend 

to love him as a partner, 

to honor him as a person, and 
to cherish him as a friend? 

If so, you will answer, "I do."' 


Do you this day 

declare your desire 

to have_ as your companion 

and do you intend 

to love him as a partner, 

to honor him as a person, and 
to cherish him as a friend? 

If so, you will answer, "I do.'" 
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Call to worshio 


Honored friends, 
revered acquaintences, and 
loved onesJ 
This afternoon 
ve have gathered together 
for a happy celebration. 

We have responded to the invitation of 

__and_ 

to recognize 
and bless 

their commitment to each other 
as they stand before you 
and before their God. 

Invocation 


Let us pray. 

Oh God, 

Who created humanity in Your image 
and pronounced that creation good, 

and Who instilled within the very soul 
of that humanity 
the capacity for love, 
look with favor upon these proceedings 
_ as ve publicly celebrate this Holy Union. 

"'“'..sane within . and _ a pure heart 

in which this love may grow, 
and give each of us an open heart 

in which understanding and acceotance 
may flourish. 

We ask these things in Your Holy Name. 

Amen. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



146 


Comment 


To many people, 

perhaps to some of you, 
today's proceedings may seem strange, 
unusual, 

and even sacrilegious. 

And it is possible that even the vocabulary 
is unfamiliar. 

So it seems wise to lay a groundwork 
for what we are about to do. 

In the traditional heterosexual community 
public ceremonies were performed 
under the aegis of the church 
and/or the state— 

to join a man and a woman in holy matrimony: 
which is instituted of God, 
regulated by his commandments, 
blessed by our Lord Jesus Christ 
and to be held in honor among all men" 

—to recite the opening phrases 
used in many religious services. 

In the homosexual community, 
same-sex couples have lived together privately 
in various states of commitment. 

There has always been a numerous 
largely unnoticed sub-culture; 
but in recent years, 

as gays become more liberated, 

some of them seek public recognition 
in various ways. 
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The attendants shall bring forward the vows. 


The Vows 


My beloved _ 

my love for you is flower-like, 
for it is constantly growing 
and spreading joy 
to ourselves and 
to our loved ones. 

Yet, unlike the flower, 
my love for you 

shall never wither and die. 

In front of our family and friends 
I vow to you my everlasting love 
and devotion. 


Dear _ 

my sunshine, 

I pledge myself to you 
and I promice to 
honor, 

protect, and 
care for you 

as long as love shall last. 

Since society does not sanction our bond 
nor permit a legal contract 
I ask our family and friends 
to witness my commitment 
and love for you 

for it is strengthened by their caring. 
I will love you always, 
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Comment 


My friends, 

here we have a declaration of love, 
and love is of God. 

When tvo persons, 

of whatever sexual persuasion, 

can stand and make such a loving commitment, 
it makes no sense that God would reject them 
simply for being homosexual. 

Scripture makes it clear that 
God's creation has unlimited variety 
and gays are part of that variety. 

At the present time, 

holy unions such as we celebrate today, 
have neither legal status with the state, 

nor ecclesiastical status with most churches, 
and yet many couples 

live in committed gay relationships. 

"If the church is to fully do its job 
of reconciliation among people 

and between the human family and God, 
it must support gay people 
by helping them accent their sexuality 
and to express it lovingly." 

We believe that this ceremony 

is a loving expression of two committed people, 
and we trust you will accept it 
for the symbol it represents: 

An expression of shared love 
between two of your friends. 

Love is never wrong when it is shared. 
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The audience will please rise. 


Tile attendants shall hand the blue candle 
to the Couple. 


The C ouple shall recess down the center aisle, 
taking the blue candid 

into their living quarters. 

The participants shall recess 
down the center aisle 

and join the Couple at the table. 

The -participants in the ceremony 
shall toast the Couple 
closing with: 


The ministers toast 

May love always light your way 
May the sun always shine on your dwelling 
May the stars keep you comforted 
May your hearts "blend 

like colors in a rainbow. 

May you have many blissful years together 
May the Lord bless you 

with the richest fruits of life. 

Amen. 
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The attendants shall bring forward the broomstick. 


Jumaing the broomstick 


As _and_leave this spot of sanctuary 

and symbolically enter into their home 
and their life together, 

they are about to enact an old and unusual feat, 
that of "Jumping the Broomstick". 

While there are instances of this ceremony 
being performed in such wide-spread places 
as the West Indies, Brazil, Africa, Wales, 
England, and Hew England, 
it was frequently used among British gypsies 
with the broomstick symbolizing 
a branch of a sacred tree, 
and among poor southern whites, 

as they copied a tradition found among 
southern black slaves. 

Christian marriage "until death do us part" 
was illegal among slaves, 

since families were usually separated and 
normal family life impossible to maintain. 

So when a couple wanted to live together 
they would be assigned a house 

and their friends would hold a broomstick 
across the cabin door 
and the couple would jump over it 
into their temporary abode 

as an informal symbol of their union. 

As _..and _ "jump the broomstick" 

they not only symbolize the non-legal status 
of a gay holy union, 

but again declare their love with a homely 
symbol of daily activity. 
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Blessing 


Let us pray. 

Most gracious God 

Who dwells in our midst 

and is interested in the happiness 
of all Your children, 

Bestow upon_and _Your approval 

granting then 

steadfastness of purpose, 
grace to endure, 
peace among their friends, and 
love for each other. 

Bless us all with 

minds to understand Your varied ways, 
hearts large enough to love our neighbors, and 
souls to worship You. 

We ask these things in Your name. 

Amen. 

The attendants shall bring forward 
the blue candle and tapers. 

Friends, 

I present to you, _and _ . 

May the Lord bless you and keep you . 1 

For their first act as a couple. 

They will light a blue candle. 

The color blue symbolizes the wideness 
of their love, as the blue sky is wide. 

The flame ever burning in their home 

will be a constant reminder of their love 
for each other. 

No ceremony would be complete 
without the customary embrace. 

Show your friends your loving nature.' 
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APPENDIX C 

CONFERENCE ON HOMOPHOBIA 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



153 


TAPES' 

-^nnvv tk£- 

OcfebeP i°)%i 

.HOMOPHOBIA: 

CJHPlSl JAMS "RESPOND 

k>ifrv: 


3)r r R*oi , 'j-ltrvuopl'tciua. — 

T^S'hntxl Pcspjnst" ‘ 

SW^WUa H .Wljj Pi, D., esc, ■ s* Cr SpW 
^TV'O loq H Dp EA* gA v-xH^t ' ' 

^ r - Jacket : "J-HvHo-pluiWia IEuMtd.e**v*t4 

AW^ Tlt^ " < V > -cy$0vi.aA. S"h>vvi5 

0 pG^ ( 5 — O^Esfi, 4 *i^ 


AVAILABLE now! ^5 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



154 




ONFEK’iNCE ON 
HOMOPHOBIA 


OCT. 17,1981 
9am - 5pm 

LOCATION: 

Westwood Presbyterian Church' 

TO: AIL CLERGY OF THE SYNOD OF SOUTHERN CALIFORNIA & HAWAII 
FROM: THE ADVISORY 30ARD OF THE CONFERENCE ON HOMOPHOBIA 


Rev. Frank Alton 
Rev. Jim Angell 
Rev. Rafael Aragon 
Rev. Dianna Bell 
Rev. Ray Heer 
Rev. Dave Meekhoff 
Rev. Don Mooaaw 


Rev. Dan Newhall 
Rev. Ralph Osborne 
Rev. Bear Scott 
Rev. Gary Saith 
Rev. Rick Thyne- 
Rev. Jia White 
Rev . SI el Wiilard 


car ?y out the recommendation of the 1978 
General assembly which "calls or. Ur^ed * 

aS £ ects of homophobia will blheld at"?he 
Westwood Presbyterian Church on SaturdaJ. SSoKr 1*7,1951. 

The following speakers will aake major presentations: 

SSL ’^; ; : ° ward R1rp - Chaplain. San Francisco Theolo- 
Asseably minary * Moderator °- the 191st General 1 
S pster Dorothy Donnelly , Professor of Christian -thics 

ZSSL'LizS 

Clergy interested in the conference are invited tn 
* no-cost, pre-conference to^re &loSc “ 

(Continue d) 

Sply S iocal 6 churI? fndofleaeS^^^asrdo^o-^-o? 0 ^ n0t 

ss.’sasr 1 " Chut=h ror 
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APPENDIX D 

MINNESOTA COUNCIL OF CHURCHES 
TASK FORCE REPORT 
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D. MINNESOTA COUNCIL OF CHURCHES 


A "Statement on Ministry to and with Gay and Lesbian 
Persons" was prepared by the Social Justice Committee. It 
was acted upon favorably at the October 14, 1982 meeting of 
the Board of Directors of the Minnesota Council of Churches, 
122 W. Franklin Avenue, Minneapolis, MN 55404. 

STATEMENT ON MINISTRY TO AND WITH GAY AND LESBIAN PERSONS 


In addressing the matter of ministry to and with gay and lesbian 
persons, we must first examine those themes which are the basic 
tenents for ministry with any person. Such ministry requires a 
realization that ministry with gay and lesbian people rests upon 
the same foundation as ministry with all others. As with all 
ministry, we seek to share in the journey with "the other" that 
we may more fully understand life and faith from their pers¬ 
pective. We seek in the journey to move together toward whole¬ 
ness, justice, and inclusion in the community of faith. The 
journey and the goal toward which we move is informed by certain 
presuppositions of Christian faith and life, which may be stated 
as follows: 

1. Life, created by God, is good and should be affirmed 
and uplifted. 

2. Human beings, the crown and glory of God's creation, 
are divinely loved without distinction. There is 
nothing that one is or that one does which puts 

a person outside of the active love and grace of 
God. 

3. The being of God always moves toward relationship, 
and creates human beings for relationship with 
themselves, with others, and with God, the 
ground of being. 

4. It is in shared, intimate and empowering relation¬ 
ships that people find that which is life-giving. 
Building these relationships demands skill, energy 
time and flexibility. In all relationships 
difficulties arise and, on occasion, brokenness 
and separation occur. As the church, we seek to 
announce God's intention to restore persons 

to wholeness. We hear this intention clearly in 
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the life, death and resurrection of Jesus the 
Christ. We seek to minister to persons in re¬ 
lationship bringing to bear the service of 
reflection and the enablement of new life in the 
emotional, rational, physical and spiritual ex¬ 
pressions of human living. 

5. God's intended wholeness includes human sexuality 
as a gift for the expression of love and the gen¬ 
eration of life. Human sexuality is broader than 
that which has expression in biological sexual 
relations. There may be creative and whole ex¬ 
pressions of one's sexuality at various levels 
in relationships between men and women, between 
men and other men, and between women and other 
women. We seek to enable persons to understand 
and to act out of their sexuality in ways which 
are life-giving to themselves and to other per¬ 
sons with whom they are in relationship. 

These are some of the basic understandings with which we would 
approach all people, including gay and lesbian persons. The 
basic understanding must be broadened as we look closely at 
the reality of the life and faith experience as it impacts 
upon gay and lesbian people. Conservatively, research sug¬ 
gests that some 5-10% of people in this society are exclusively 
gay or lesbian. Because there is no distinctive marking which 
sets gay and lesbian people apart, this minority group is 
often invisible. There are certain benefits of this invisibility. 
For gay and lesbian people it is the ability to avoid societal 
hostility and violence more easily. For broader society, the 
benefit is the ease with which the issue of difference can be 
ignored. 

VIOLENCE, ASSAULT, AND HARASSMENT AGAINST LESBIANS, GAY MEN 
AND THEIR COMMUNITIES 

BE IT RESOLVED THAT: The Minnesota Council of Churches deplores 
all threats and acts of violence directed towards lesbians and 
gay men, their organizations, and meeting places, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon all municipal and state leadership to take appro¬ 
priate action to correct such situations both when they have 
occurred and to prevent further occurrence, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon the state legislature to introduce legislation which 
would strengthen the protection of minority groups, including 
gay men and lesbians, by increasing the penalties for acts of 
harassment or violence directed against them, and 
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BE IT FURTHER RESOLVED THAT: The Minnesota Council of 
Churches utilize its available resources to encourage the 
adoption of such legislation, and the placement of such legis¬ 
lation on the agenda for the Joint Religious Legislative Co¬ 
alition and MINNESOTA IMPACT, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon its member churches and their constituencies to 
support such legislation and to make their views known to their 
representatives, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call for the termination of arbitrary and selective use of 
laws, "discretionary power," and "legally, applied violence" by 
law enforcement officers in instances where they form the 
channel for the expression of prejudice and harassment; and 
that civilian review processes be created so as to place re¬ 
straint upon such officers and park police to provent such 
action and to provide recourse when it does, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call for the redeployment of officers assigned to vice squad 
activities relating to sexual activity between consenting adults 
into more pressing areas of need such as that necessary to 
reduce and control crimes of violence against citizens, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call for such action and changes in social policy which would 
ensure the safety of all citizens, including those who are gay 
or lesbian, and 

FINALLY BE IT RESOLVED THAT: This matter of protection from 
violence, assault, and harassment against lesbains, gay men 
and their communities be continued as a mandate of the 
Minnesota Council of Churches. 


HUMAN RIGHTS PROTECTION FOR LESBIANS AND GAY MEN 

BE IT RESOLVED THAT: The Minnesota Council of Churches 
publicly go on record urging that legislation be introduced 
into the Minnesota State Legislature which would provide human 
rights protection for lesbians and gay men in all the categories 
in which protection currently exists for other groups, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
utilize available channels and vehicles to encourage the 
adoption of such legislation, and the placement of such legisla¬ 
tion on the agenda for the Joint Religious Legislative Coalition 
and MINNESOTA IMPACT, and 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



159 


BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon its member churches and their constituencies to 
support such legislation and to exert such clarity of voice 
in this matter as to urge favorable support by legislatures, 
and 

FINALLY BE IT RESOLVED THAT: This matter of human rights pro¬ 
tection for lesbians and gay men be continued as a mandate of 
the Minnesota Council of Churches. 


CONSENTING ADULTS LEGISLATION 

BE IT RESOLVED THAT: The Minnesota Council of Churches publicly 
go on record calling for legislation to be introduced into the 
Minnesota State Legislature which would remove criminal con¬ 
straints upon private sexual behavior between freely consenting 
adults, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
oppose unjust enforcement of criminal restraints on social 
interaction for private sexual behavior between consenting 
adults of the same gender, while supporting enforcement of 
criminal restraint in situations which involve minors, the 
exchange of money or other benefits for sexual activity and 
situations in which the actor knows or under the circumstances 
should have reasonably known, that the contact is offensive to 
the other person, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
oppose any and all of a variety of official pressures brought 
to bear in parks, bars, and other public meeting places 
solely on the grounds that they are frequented by lesbians 
and gay men. Such practices violate freedom of assembly and 
association and are disruptive to the development of relation¬ 
ship and community. 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
utilize its available resources to encourage the adoption of 
consenting adults legislation and the placement of such legis¬ 
lation on the agenda for the Joint Religious Legislative 
Coalition and MINNESOTA IMPACT. And further, that the Minn¬ 
esota Council of Churches be alert to and make appropriate 
response to all such legislation and social policy which is 
used to harass or discriminate against lesbians and gay men, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon its member churches and their constituencies to 
support such action and to make their views known to legis¬ 
latures and governmental administrators and their representatives, 
and 
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FINALLY, BE IT RESOLVED THAT: This matter of private civil 
liberties protection be continued as a mandate of the Minn¬ 
esota Council of Churches. 


CHILD CUSTODY AND VISITATION BY LESBIAN MOTHERS 
AND GAY FATHERS 

BE IT RESOLVED THAT: The Minnesota Council of Churches publicly 
state its concern that children and parents are being separated 
solely on the basis of the sexual orientation of the parent, 
and that this is often done without responsible determination 
as to the quality of parenting which exists, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call for a rectification of this grave injustice, and that the 
burden of proof for unfitness rest with either the state or 
the complainant party, and that a parent's sexual orientation 
no longer, in itself, be considered as proof of unfitness, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
state its strong objection to the infringement of rights to 
which most lesbian mothers and gay fathers are subjected during 
court proceedings, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
lend its support to efforts to study this issue more fully with 
the goal of developing more appropriate legislation and social 
policy, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon the state legislature to develop and introduce such 
appropriate legislation to correct the grave injustice now 
being done to parents and children, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
utilize its available resources to encourage the adoption of 
such legislation and the placement of such legislation on the 
agendy of the Joint Religious Legislative Coalition and 
MINNESOTA IMPACT, and 

BE IT FURTHER RESOLVED THAT: The Minnesota Council of Churches 
call upon its member churches and their constituents to support 
such legislation and to make their views known to legislatures, 
governmental administrators and their representatives, and 

FINALLY BE IT RESOLVED THAT: This matter of child custody and 
visitation be continued as a mandate of the Minnesota Council 
of Churches. 
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You may have read about it in Tire or Newsweek or one of our local news¬ 
papers* A report on Homosexuality and Social Justice has just been pub¬ 
lished bv the Task Force on Gay/Lesbian Issues of the Archdiocese's Commis¬ 
sion on Social Justice. I an proud to say that I have been a member of the 
14-person Task Force since its establishment over a year ago by lir. Thomas 
Aobrogi, executive director of the Commission on Social Justice. He decided 
co set up the Task Force as a means cf seeking solutions for the growing 
cension between the straight and gay/lesbian communities in San rrancisco 
and the shocking increase in violence against gay/lesbian persons, We 
members of the Task Force come from highly varied backgrounds: There are 
two priests, two sisters, a Christian brother, laywomen and laymen, hetero¬ 
sexual ar.d homosexual people, theologians, educators, psychologists, social 
scientists and the mother of a gay son — to mention only some of our dif¬ 
ferent roles. For over a year we have worked tirelessly to produce the 135- 
page document with its eight chapters and 54 recommendations. We are happy 
with the results. 


Perhaps the best way to give you an idea of its contents is to summarize 
briefly each of its 8 chapters: 

(1) VIOLENCE: Details of the physical assaults on g3v-lesbian people, 
ar.d showing the link between moral condemnation of their litestvle and 
actual perpetration of violence on then. 

(2) THE LATINO COMMUNITY: Cay/lesbian Hispanics are doubly alienated: 
rejected both bv their religion and also by their families. 

(3) LANCUAGE AND DISTINCTIONS: The most theological-and controversial- 

part of the report. It challenges the distinction which permits the cele¬ 
bration of one's sexual orientation yet demands the condemnation or the 
corresponding sexual behavior. 

(4) FAMILY: Explodes the myth that gay/lesbian people are a threat to 
the family. 

(5) THE SPIRITUAL LIVES OF LESBIAN WOMEN AND r«V: MEN: Thev nave the 
same need for a spiritual .life as anyone else, yet encounter increoible 

blocks from church people. . 

(6) LESBIAN WOMEN AMD GAY MEN IN RELIGIOUS CO:.CMEr,AT; r 'NF, " • . S • 

IN THE PRIESTHOOD: Some estimate that the percentage of homosexual men .-.n.i 
women in religious life is three tines greater than among the general 
population and the rate is increasing. 

(7) THE SEXUALLY DISENFRANCHISED- Problems of ncir.r horosextia. peop.e, 
the physically disabled, and the "throw-away" gay/lesfciar. youth. 

(8) EDUCATION: What the Church needs to do in her educational r rop.rar. 
if che voices of the oppressed are to be heard and violence 

Copies are available at the friary office for S10.00. 


is cease. 
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F. THE EIGHTY-SECOND E. T. EARL LECTURES 
February 8, 9, 10, 1983 

Dr. Lisa Sowle Cahill, Associate Professor of Theology 
at Boston College, a Roman Catholic theologian who has spe¬ 
cialized in Christian theological ethics, medical ethics and 
sexual ethics delivered the following lectures: 

1. "Christian Sexual Ethics: How to Proceed?" 

2. "Genesis, the Sexes, and Normative Ethics" 

3. "Sexual Activity and New Testament Perspectives 
on Community" 

4. "Thomas Aquinas: Marriage, Procreation and the 
Law of Nature" 

5. "Martin Luther: Marriage, Procreation, arid 
Scripture" 

6. "Homosexuality and the Christian Community" 

Leaders of workshops which responded to Ms. Cahill;s 

lectures included Dr. James B. Nelson, author of Embodiment , 

An Approach to Sexuality and Christian Theology and Mr. Kevin 
Gordon, Human Sexuality Program, School of Medicine, Uni¬ 
versity of California, San Francisco, Chairperson of the Task 
Force on Gay/Lesbian Issues, Commission on Social Justice 
Archdiocese of San Francisco. 

Cahill spoke as a Christian ethicist and worked 
from the thesis that Christian ethics respond to three con¬ 
trols: The Word of the Lord, Scripture, and tradition. 
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She argued convincingly that a fourth control must now 
be included, the voice from the empirical sciences. In her 
final lecture she stated that under certain exceptional 
circumstances, involving a loving one to one relationship, 
same sex genital activity could be justified. The lectures 
were recorded. 
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G. HOMOSEXUALITY AND THE SICKNESS THEORY 


I Or. RUTH BENEDICT, 
Anthropologist 

The ( homosexual) individuals we 
Have so far Jis^ub'-ed arc not :ti anv 
iensc psychopathic. They illustrate 
the dilemma of the individual whose 
congenial drives are not provided for 
in the institutions of his culture. This 
dilemma becomes of psychiatric im¬ 
portance when the behaviour in 
question is regarded as categorically 
abnormal in a society. Western civil¬ 
isation tends to regard even a mild 
homosexual as an abnormal. The 
clinical picture of homosexuality 
stresses the neuroses and psychoses to 
which it gives rise, and emphasizes 
almost equally the inadequate func¬ 
tioning of the invert and hi* be¬ 
haviour. We have only to turn to 
other cultures, however, to res’ r- that 
homosexuals have by no means been 
uniformly inadequate to the social 
situation. They have not always failed 
to function. In some societies they 
have been especially acclaimed. 

Wnen the homosexual response is 
regarded as a perversion, however, the 
invert is immediately exposed to all 
the conflicts to which aberrants are 
always exposed. His guilt, his sense 
of inadequacy, his failures, are 
consequences of the disrepute which 
social tradition visits upon him. and 
few people can achieve a satisfactory 
life unsupp orted by the standards of 
their society. The adjustment that 
society demands would strain any 
man's vitality, and the consequences 
of this conflict we identify with their 
homosexuality. 

Patterns of Culture (Boston: 
Houghton Mifflin Co., 1934), pp. 2(2. 
265. 

2 Dr. HARRY BENJAMIN, 
Psychiatrist 

It is my long considered opinion 
that homosexuality ... is just one 
variety of sexual behaviour in general. 
In itself it is no more 'pathological' 
than an oddly-shaped ear, strikingly 
red hair, or left-handedness. Homo¬ 
sexual behavior cannot possibly be 
interpreted as evidence of a 'psycho¬ 
pathic personality.' Too many homo¬ 
sexuals are well balanced people and 
too many definite psychopaths are 
completely heterosexual . . . 

In no case docs homosexual 
development itself, in later life, in¬ 
dicate psychopathology. Such a 
concept belongs in the medical waste¬ 
basket. with the errors and supersti¬ 
tions of an ignorant past. To mv 


mind, it rank i{h the 'toxicity' of 
the menstruating woman, or the 'vice' 
and harmfulness of masturbation. 

Correspondence reproduced in Brief of 
the Homosexual Law Rctorm Society 
of America, p. 36. 

3 Drs. CLELLANES. LORD and 
FRANK BEACH, Anthropologist 
and Psychologist 

Human homosexuality is the 
product of the fundamental mammal¬ 
ian heritage of general sexual 
responsiveness as modified under the 
impact of experience . . . The cross- 
cultural and cross-species comparisons 
presented by this chapter combine to 
suggest that a biological tendency for 
inversion of sexual behaviour is in¬ 
herent in most if not ail mammals 
including the human species. At the 
same time we have seen that homo¬ 
sexual behaviour is never the 
predominant type of sexual activity 
for adults in any society or in any 
animal species. 

Some homosexual experience occurs 
in a great many human societies. It 
tends to be more common in 
adolescence than in adulthood and 
appears to be more frequently prac¬ 
tised by men than by women. This 
is also true of the other animal species 
with which this chapter deals, and 
particularly so in the infra-human 
primates. 

Patterns of Sexual Behaviour <New 
York: Harper and Brothers 1951). p. 
143. 

^ SIGMUND FREUD, Psychiatrist 

I gather from your letter that your 
son is a homosexual. 1 am most im¬ 
pressed by the fact that you do not 
mention this term yourself in your 
information about him. May I 
question you, why you avoid it? 
Homosexuality is assuredly no ad¬ 
vantage, but it is nothing to be 
ashamed of, no vice, no degradation, 
it cannot be classified as an illness; 
we consider it to be a variation of 
the sexual function produced by a 
certain arrest of sexual development. 
Many highly respectable individuals 
of ancient and modem times have 
been homosexuals, several of the 
greatest among them (Plato, Michel¬ 
angelo, Leonardo da Vinci, etc.). It 
is a great injustice to persecute homo¬ 
sexuality as a crime, and cruelty too. 
“Letter to an American Mother,” 
American Journal of Psychiatry, CV1I 
(April. 1951). p. 787. 
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5 Dr. EVELYN HOOKER, Social 
Psychologist 

What are the psychological implica¬ 
tions ot the ir. pothcsii thw homo¬ 
sexuality is not necessarily a symptom 
of pathology? I would very tentatively 
suggest the following: 

I. Homosexuality as a clinical 
entity does not exist. Its forms 
are as varied as heterosexuality. 

2. Homosexuality may be a devia¬ 
tion in sexual pattern which is 
within the normal range, psycho¬ 
logically. This has been 
suggested, on a biological level, 
by Ford and Beach. 

3. The role of particular forms of 
sexual desire and expression in 
a personality structure and 
development may be less im¬ 
portant than has frequently been 
assumed. 

“The Adjustment of the Male O’trt 
Homosexual,” Journal of Projective 
Techniques, XXI (19S7), p. 31. (In 
this study Dr. Hooker matched 30 
homosexuals with 30 heterosexuals of 
the same age, education, and intel¬ 
ligence, gave both groups Rorschach 
and other projective personality tests 
and asked two clinical psychologists 
to distinguish the homosexual m each 
pair. The judges were unnole "... 
distinguish the homosexual from the 
heterosexual records better than would 
be expected by chance."). 

6 Dr. ALFRED C KINSEY, 
Zoologist 

It is not possible to insist that any 
departure from the sexual mores, or 
any participation in socially taboo 
activities, always, or even usually, in¬ 
volves a neurosis or psychosis, for the 
case histories abundantly demonstrate 
that most individuals who engsge in 
taboo activities make satisfactory 
social adjustments. There are, in 
actuality, few adult males who are 
particularly disturbed over their sex 
histories. Psychiatrists, clinical psycho¬ 
logists. and others who deal with cases 
of maladjustment, sometimes come to 
feel that most people find difficulty 
adjusting their sexual lives: but a 
clinic is no place to secure incidence 
figures. The incidence of tuberculosis 
an a tuberculosis sanatorium is no 
measure of the incidence of tubercu 
losis in the population as a whole: 
and the incidence of disturbance over 
sexual activities, among the persons 
who come to a clinic, is no measure 
of the frequency of such disturbances 
outside of clinics ... 


The opinion that homosexual activ¬ 
ity in itself provides evidence of a 
psychopathic personality is materially 
challenged by our incidence and 
frequency data. Of the 40 dr 50 per 
cent of the male population which has 
homosexual experience,' certainly a 
high proportion would not be con¬ 
sidered psychopathic personalities on 
the basts of anything else in their 
histories. It is argued that an indiv¬ 
idual who is so obtuse to social 
reactions as to continue his homo¬ 
sexual activity and to make it a 
material part of his life, therein 
evidences some social incapacity; 
but psychiatrists and clinicians might 
very well re-examine their justifica¬ 
tion for demanding that all persons 
conform to particular patterns of 
behaviour. As a matter of fact 
there is an increasing proportion of 
the most skilled psychiatrists who 
make no attempt to re-direct be¬ 
haviour, but who devote their atten¬ 
tion to helping an individual accept 
himself, and to conduct himself in 
such a manner that he does not come 
into open conflict with society. 

Sexual Behavior in the Human Male 
(Philadelphia: W. R. Saunders, 1948), 

pp. 201. 66>i. 


7 Dr. ROBERT LINDNER, 
Psychiatrist 

Within the last few decades the 
idea that homosexuality is an illness, 
a mental disease, an abnormality of 
behaviour falling within the province 
of psychopathy, has gained broad ac¬ 
ceptance. During the recent war, 
when psychiatry and clinical psycho¬ 
logy surged to prominence, this notion 
took hold. Today, though many of 
my colleagues in these fields have 
abandoned that naive view, modified 
-it, or tend toward the conceptions 1 
have outlined in these pages, it is 
clung to throughout all levels of 
society as an article of faith . . . 
Declaring the homosexual mentally ill, 
therefore, brings him within the com¬ 
pass of this regressive view (i\e. that 
all non-conformists are 'sick’) and the 
range of all the therapies designed to 
ensure his conformity. It may 
masquerade as a boon to the invert 
and a humanitarian modification of 
historic prejudice and hate: it is, in 
fact but another way to obtain the 
conformance—this time in the area o( 
sex-behaviour—our dangerously petri¬ 
fying institutions demand. 

Must You Conform? (New York- 
Rinehart, 1956), pp. 63-65. 
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8 Or. JUDO MARMOR, 

Psychiatrist 

Hooker's iimiings justify the con* 
elusion that sexual deviance in itself 
does not necessarily mean social mal¬ 
adjustment. AlthcMRh exclusively 
homosexual behaviour does—as most 
psychoanalysts argue—reflect a func¬ 
tional limitation in the capacity for 
heterosexuality, the possibility must be 
granted that under certain circum¬ 
stances this limitation may not 
necessarily interfere with reasonably 
satisfactory life adjustment. If the 
judgments of psychoanalysts about 
heterosexuals were based only on 
those they see as patients, would they 
not have the same skew impression of 
heterosexuals as a group? 

If we recognize, as the work of 
Money and the Hampsons clearly in¬ 
dicates, that the objects of human 
sexual drives are experientially deter¬ 
mined rather than biologically deter¬ 
mined by the drives themselves, then 
we must conclude that there is nothing 
inherently ‘unnatural* about life 
experiences that predispose an in- 
dividua 1 to a preference for homo¬ 
sexual object-relations, except insofar 
as this preference represents a socially 
condemned form of behaviour in our 
culture and consequently carries with 
it certain sanctions and handicaps. 
This fact, it seems to me, lies at the 
bottom of both legal and clinical ap¬ 
proaches to homosexuality in our 
time. Both approaches reflect culture 
condemnation of such behaviour: the 
law considers it antisocial and applies 
punitive sanctions; the clinical psy¬ 
chiatrist evaluates it as ‘sick’ be¬ 
haviour and seeks to modify it ‘thera¬ 
peutically.’ In other times and other 
cultures, however, such sanctions or 
modifications have not always been 
applied. 

Introduction to Sexual Inversion: The 
Multiple Roots of Homosexuality, ed. 
Judd Marmor (New York: Basic 
Books, 1965), pp. 16-17. 

9 Dr. LEONARD OI.INGER, 
Clinical Psychologist 
The tendency to regard homo¬ 
sexuality as an illness or pathology 
per se was unfortunately reinforced by 
the same kind of thinking that 
permitted masturbation to be con¬ 


ceived as leading to menta' illness: in 
both cases, there was an association 
between the phenomena and the set¬ 
ting where they were viewed. Persons 
seeing mental patients masturbating, 
out of boredom or for any other of a 
variety of reasons, in mad houses or 
neuro-psychiatric hospitals, could 
naively assume that one was the cause 
of the other. This same primitive logic 
. . . led many uncritical observers to 
assume that since the first studied 
homosexuals were ones who had run 
afoul of the law or had been en¬ 
countered in hospitals (even though 
countless ones managed to function 
outside of hospitals or jails), all such 
persons must be ill. and all such ill¬ 
ness derives from the preexisting (or 
mistakenly assumed) conditions. 
Correspondence reproduced in Brief of 
the Homosexual Law Reform Society 
of America, pp. 71-72. 

•eft Dr. WARDELL B. POMEROY, 
J.U Psychologist 

Yes, times are changing. There is 
a real opportunity for the Mattachine 
Society to play a role during this 
period of flux. It will not accomplish 
this role as long as its memrers believe 
the nonsense that society has been 
saying for the past 150 years, or as 
long as they are weighed down by 
feelings of low self-esteem induced by 
society'; attitude toward them. When 
you (homosexuals) are called nuts and 
neurotics and goofers by therapists, 
immoral by the clergy, criminals by 
lawyers and judges, and perverts and 
child seducers by the public, you need 
a special kind of faith in yourself and 
faith in your fellow man before the 
collective ego of the Mattachine 
Society can be healthy and effective. 

CorTcspendence reproduced in Brief of 
the Homosexual Law Reform Society 
of America, pp. 85-86. 

U MICHAEL SCHOFIELD, 
Social Psychologist 

I write, not as a medical man, but 
as a social psychologist who has 
carried out a long and detailed 
research on behalf of the British 
Home Office and Birkbeck College of 
the University of London. The results 
of this research are reported in detail 
in a book entitled The Sociological 
Aspects of Homosexuality. 
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The main cunclusuxi of this re¬ 
search is that homosexuality is a 
condition which in itself has only 
minor effects upon the development of 
the personality. The idea that homo¬ 
sexuality is pathological is incorrect: * 
this mistaken idea has arisen because 
in the past studies of homosexuals in 
clinics and prisons have shown that 
many of them are neurotic. But in 
fact most homosexuals do not seek 
treatment or get into trouble with the 
law. A study of those who have not 
been under treatment or arrest shows 
that homosexuality is not a patho¬ 
logical condition. 

Correspondence reproduced in Brief of 
the Homosexual I.aw Reform Society 
of America, p. 78. 

■JO Dr. THOMAS SZASZ, 

X.U Psychiatrist 

In my judgment, ‘psychopathology’ 
—or ‘mental illness’—is a highly mis¬ 
leading term . . . What kinds of be¬ 
haviour are categorized as ‘sick' is 
arbitrary in exactly the same sense as 
it is arbitrary to categorize one 
religion as ‘true* and all others as 
‘false.’ or one skin as ‘superior’ and 
all others as ‘inferior.’ 

Accordingly, whether houiusexuahty 
is pathological is wholly a matter of - 
definition ... In my judgment, homo¬ 
sexuality is neither a bodily disease, 
nor a mental illness, nor a symptom 
or manifestation of ‘psychopathic 
personality.’ 

Correspondence reproduced in Brief of 
the Homosexual Law Reform Society 
of America, pp. 79-80. 

1 Q Dr. ERNEST VAN DEN 
AO HAAG. Psychiatrist 

However, it seems quite doubtful 
that homosexuality is a disease . . . 
To be sure, homosexual behaviour 
often is a symptom or part of illness: 
so is heterosexual behaviour. I am 
reminded of a colleague who reiterated 
“all my homosexual patients are sick" 
—to which I finally replied “so are 
all my heterosexual patients.” As our 
culture has absorbed analysis, analysts 
have become culture-bound. It seems 
a questionable gain ... 

Many people, however, cling to the 
view that homosexuality is always a 
disease. While for one reason or an¬ 
other they have given up (or consider 
insufficient! the religious or moral 
rationale of their objection to homo¬ 
sexuality, they have not given up the 
objection itself. Following a general 
trend in our culture, they rationalize 
their objection by describing the 
phenomenon objected to no longer as 
a morally objectionable vice, sin. 
or immorality, but as a ‘sickness.’ 
Though retaining its authority derived 
from scientific usage, ‘sickness' is 
actually used here, without reference 
to scientific data, as a term of dis¬ 
guised moral disapproval, whether the 
user is a layman or a trained therapist. 


“Notes on Homosexuality and Its 
Cultural Setting” in The Problem of 
Homosexuality in Modern Society, ed. 
H. M. Ruitenbeek (New York: E. P. 
Dutton & Co„ 1963). p. 297. 


14 


THE WOLFENDEN REPORT 


There is a tendency, noticeably in¬ 
creasing in strength over recent*years, 
to label homosexuality as a ‘disease’ 
or ‘illness.’ This may be no more 
than a particular manifestation of a 
general tendency discernible in modem 
society by which, as one leading socio¬ 
logist puts it, “the concept of illness 
expands continually at the expense of 
the concept of moral failure." . . . 
Our evidence suggests, however, that 
homosexuality does not satisfy any 
of (the necessary criteria for a disease! 
unless the terms in which they are 
defined are expanded beyond what 
could be regarded as legitimate. 

In relation, first, to the presence of 
abnormal symptoms, it is nowadays 
recognized that many pople behave 
in an unusual, extraordinary, or 
socially unacceptable way, but it 
seems to us that it would be rash to 
assume that unorthodox or aberrant 
behaviour is necessarily symptomatic 
of disease if it is the only symptom 
that can be demonstrated. To make 
this assumption would be to under¬ 
estimate the very wide range of 
‘normal* human behaviour, and 
abundant evidence is available that 
what is socially acceptable or ethically 
permissible has varied and still varies 
considerably in different cultures . . 
On the criterion of symptoms, how¬ 
ever, homosexuality cannot legiti¬ 
mately be regarded as a disease, be¬ 
cause in many cases it is the only 
symptom and is compatible with full 
mental health in other respects. In 
some cases, associated psychiatric ab¬ 
normalities do occur, and it seems to 
us that if. as has been suggested, they 
occur with greater frequency in the 
homosexual, this may be simply be¬ 
cause they are products of the strain 
and conflict brought about by the 
homosexual condition and not because 
they are causal factors. 


“The Conception of Homosexuality a« 
a Disease.” Report of the Depart¬ 
mental Committee on Homosexual 
Offences and Prostitution, Cmnd. 247. 
HMSO, 1957, paragraphs 25-30. 
(These paragraphs, which are 
drastically abbreviated here, are worth 
studying in their complete form for 
their thoughtful criticism of the sick¬ 
ness theory!. 


0 Louis Crompton, 1969 

Used by Permission 
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K. At its January 1975 meecine. Council adopted a 
statement of policy regarding homosexuals, recom¬ 
mended by BSERP and amended by the Board of 
Directors and Council, and adapted from a statement 
adopted by the Association of Gay Psychologists 
Caucus Meetinc ;r. Xew Orleans in September 1974. 
Further. Council voted that the Association's State¬ 
ment of Policy recarding Equal Employment Oppor¬ 
tunity be amended to include sexual orientation among 
the prohibited discriminations listed in the statement. 
Following is the Policy Statement regarding Discrimina¬ 
tion against Homosexuals: 

1. The American Psychological Association supports the 
action taken on December' 15, 1973. by the American Psy¬ 
chiatric Association, removing homosexuality from that 
Association’s official list of mental disorders. The American 
Psychological Association therefore adopts the following 
resolution: 

Homosexuality, per se, implies no impairment in judg¬ 
ment. stability, reliability, or general social or vocational 
capabilities: 

Further, the American Psychological Association urges 
all mental health professionals to take the lead in re¬ 
moving the stigma of mental illness that has long been 
associated with homosexual orientations. 

2. Regarding discrimination against homosexuals, the 
American Psychological Association adopts the following 
resolution concerning their civil and legal rights: 

The American Psychological Association deplores all 
public and private discrimination in such areas as em¬ 
ployment, housing, public accommodation, and licensing 
against those who engage in or who have engaged in 
homosexual activities and declares that no burden of 
proof of such judgment, capacity, or reliability shall be 
placed upon these individuals greater than that imposed 
on any other persons. Further, the American Psycho¬ 
logical Association supports and urges the enactment of 
civil rights legislation at the local, state, and federal 
level that would offer citizens who engage in acts of 
homosexuality the same protections now guaranteed to 
others on the basis of race, creed, color, etc. Further, 
the American Psychological Association supports and 
urges the repeal of all discriminatory legislation singling 
out homosexual acts by consenting adults in private. 
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Epilogue: Homosexuality 
and the Issue of 

Mental Illness JUDD MARMOR 


The issue of whether individuals who manifest homosexual behavior 
should be regarded as meqtallv ill continues to be hotly debated, not 
only m professional mentalliealth circles but also throughout the pub¬ 
lic Many psychoanalysts and psychiatrists who consider themselves 
to be enlightened with regard to discrimination against homosex¬ 
uals nevertheless feel strongly that homosexuality is a mental disor- 
aer. 

The issue of homosexual object choice should b( regarded as essen 
tiaUy irrelevant, therefore, to the issue of mental illness. Am diagnostic 
judgments about homosexuals should be made, like those about hetero- 
»xuals, on the basis of the existence of specific underlying mental 
disorders. I am hopeful that ultimately this is what will happen In 
DSM-I. the first Diagnostic and Statistical Manual of the American 
Psychiatric Association, homosexuality was listed under the category of 
psychopathic personality with pathological sexuality * A decade or « 
later, m DSM-II, it was categorized as a “sociopathic personality distur¬ 
bance” until it was removed from this category by the APAs December 
*973 decision. In the new DSM-III homosexuality per se is not listed as 
a mental disturbance, but there is a category called “egodystonic homo¬ 
sexuality referring to homosexuals who are unhappy with their homo 

sexual object choice and seek help to change it. There is no doubt that 
such homosexual individuals exist, but, in my opinion, to create a sepa¬ 
rate i ategory for them still constitutes a relic of ancient prejudice and 
i tendency to deal with them differently from heterosexuals. Psychia- 
trists see egodystonic celibacy,” “egodystonic states of being unmar¬ 
ried. and “egodystonic states of being divorced” all the time, yet no 
one would think of creating separate diagnostic categories for such 
reactions. Only when we totally free ourselves from the tendency to put 
psychiatric labels on homosexuals that singularly differentiate them 
from heterosexuals with analogous problems will psychiatrists finally 
become free from the age-cld prejudice in this area. 
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